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EDITOR'S   INTRODUCTION 

"  '^lONlSM  in  its  territorial  aspects,"  writes  Mr. 
Z^^  Wickham  Steed,  "  is  now  an  integral,  if  not 
indeed  the  most  significant  part  of  the  Near  Eastern 
Question,  at  least  as  regards  the  future  of  the 
Ottoman  Empire."^  At  a  time  when  a  settlement 
of  the  Near  Eastern  Question  is  about  to  be 
attempted  at  Paris,  a  book  dealing  with  Zionism 
needs  no  excuse.  And  yet  one  feels  a  certain 
hesitation,  a  kind  of  shyness,  in  presenting  to  the 
English  reader  a  book  like  Out  of  Bondage.  For 
the  essays  in  this  volume  deal  not  with  "Zionism 
in  its  territorial  aspects,"  not  with  the  political 
and  economic  questions  which  are  involved  in  the 
attempt  to  rebuild  Jewish  national  life  in  Palestine, 
but  solely  with  Zionism  in  its  internal  aspect,  with 
the  ideal  and  psychological  forces  that  underlie  the 
effort  of  the  Jewish  people  to  regain  its  birthright; 
and  to  discuss  those  forces  in  an  English  book  is 
like  inviting  a  stranger  into  one's  home — a  kindly- 
disposed  stranger,  one  hopes,  but  still  a  stranger. 
Will  he  be  able  to  make  himself  at  home  in  such 
unwonted  surroundings?  Will  he  adapt  himself  to 
a  "universe  of  discourse"  in  which  "we"  means 
the  Jewish  people;   in  which  the  poles  of  thought 

^  The  Hapsburg  Monarchy,  4th  edition,  p.  175,  footnote. 
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are  "  exile  "  and  "  redemption,"  "  assimilation  "  and 
"  renascence " ;  in  which  "  cultural "  is  used  with  no 
hint  of  reference  to  an  aggressive  kultur,  and 
"spiritual"  without  any  kind  of  suggestion  of 
religiosity ;  in  which  "  nationalism "  connotes  first 
and  foremost  things  of^the  heart  and  mind,  and 
only  secondarily  those  concrete  properties  which 
are  often  taken  to  be  its  all-in-all?  And  is  it 
prudent,  is  it  safe,  to  introduce  him  to  the  family 
quarrels — to  let  him  see  the  Zionist  at  home  fighting 
with  one  hand  the  "  assimilationist,"  the  man  who 
would  be  anything  but  just  a  Jew,  and  with  the  other 
the  self-styled  "  nationalist,"  the  man  who  would 
have  a  Jewish  national  life  without  Palestine  for  its 
centre  and  without  Hebrew  for  its  language?  In 
particular,  is  it  wise  to  take  the  risk  that  perhaps 
just  the  hostile  stranger  may  avail  himself  of  the 
invitation,  and  turn  to  account  for  his  own  bad 
purposes  the  more  iijtimate  knowledge  which  he  is 
allowed  to  gain  ? 

Hesitation,  then,  there  is ;  but  only  for  a  short 
while.  For,  in  truth,  there  is  nothing  in  our  domestic 
equipment  or  in  our  domestic  controversies  that  we 
Jews  need  be  ashamed  of.  We  do  not  mind  differing 
in  some  respects  from  non-Jews  in  our  way  of  looking 
at  things ;  and  we  do  not  think  that  difference  neces- 
sarily means  inferiority.  Nay,  we  claim  rather,  in  this 
particular  matter  of  nationality  and  the  inwardness 
of  national  strivings,  to  be  somewhat  exceptionally 
qualified  to  speak  to  our  neighbours.  For  if  there 
is  one  universal  ideal  more  than  another  of  which 
historically  our  people  may  claim  parentage,  it  is 
precisely  the  ideal  of  co-operative  as  against  aggressive 
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nationalism  ;  and  we  Zionists  of  to-day,  when  we  stand 
up  for  national  rights  in  general  and  our  own  in 
particular,  feel  ourselves  to  be  trying  at  least  to  walk 
in  the  footsteps  of  the  Prophets,  while  so  many  who 
write  nationalism  on  their  banners  are  clearly  giving 
the  lie,  by  their  professions  and  still  more  by  their 
practices,  to  every  word  of  the  Prophetic  teaching. 
Let  the  stranger,  then,  come  into  our  home  and  see 
what  it  is  that  we — we  who  ought  to  know — mean  by 
nationalism ;  let  him  realise  that  when  we  do  battle 
with  the  anti-nationalist  and  the  pseudo-nationalist  in 
our  own  midst,  we  are  fighting  for  a  principle  which  is 
good  for  others  as  well  as  for  ourselves.  If  he  chance 
to  be  an  anti-Semite  —  well,  there  is  nothing  to  be 
lost,  and  perhaps  even  something  to  be  gained :  for 
the  anti-Semite  will  certainly  not  dislike  us  more  than 
he  does  already,  and  may  possibly  learn  to  dislike  us 
less,  on  closer  acquaintance. 

Dr.  Shmarya  Levin  is  probably  as  well  qualified  as 
any  man  alive  to  help  the  non-Jew  to  a  glimpse  of 
the  inner  meaning  of  Jewish  nationalism.  He  has 
in  large  measure,  to  begin  with,  that  knowledge  of 
Hebrew  thought  and  tradition,  and  that  instinctive 
Jewishness  of  character  and  outlook,  in  which  the 
Jews  of  Russia  are  pre-eminent.  A  political  exile 
from  his  native  land  (he  was  a  member  of  the  first 
Duma),  he  has  worked  for  Zionism  in  all  the  import- 
ant centres  of  Jewish  life,  and  in  the  course  of  his 
travels  has  been  able  to  penetrate  into  the  psychology 
of  Jews  of  all  classes  and  of  all  degrees  of  assimilation. 
He  is  a  member  of  the  Central  Executive  of  the 
Zionist  Organization,  one  of  the  most  forcible  and 
most   beloved   of  Zionist  orators,  and  a  protagonist 
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in  the  field  of  Hebrew  literature  and  education. 
The  outbreak  of  war  kept  him  in  the  United 
States,  whither  he  had  gone  on  a  short  visit,  and 
he  threw  all  the  vigour  of  his  personality  and 
his  intellect  into  the  work  of  awakening  American 
Jewry  to  the  Jewish  national  issue,  with  a  success 
to  which  the  present  strength  of  the  Zionist 
Organization  in  the  United  States  bears  witness. 
It  was  in  the  United  States  that  the  essays  in 
this  volume  were  written — written  in  Hebrew  or 
Yiddish,  as  occasional  essays  on  topics  of  the  hour. 
Thanks  to  the  initiative  of  Mr.  P.  Schweitzer,  a  well- 
known  American  Zionist,  a  translation  was  made  in 
America  by  Miss  Nellie  Straus  and  Mr.  P.  Raskin. 
This  translation  followed  Dr.  Levin  to  England,  and 
at  his  request  I  undertook  to  revise  the  manuscript 
and  see  the  work  through  the  press.  In  addition  to  a 
good  deal  of  verbal  revision,  I  have  omitted  here  and 
there  a  phrase  or  a  sentence  as  being  likely  to  confuse 
rather  than  to  enlighten  the  English  reader,  whose 
point  of  view  is  naturally  different  from  that  of  those 
for  whom  the  essays  were  written.  But  in  substance 
I  have  left  the  essays  as  they  were,  and  I  have  not 
tried  to  bring  them  up  to  date  by  altering  passages 
which  refer  to  the  war  as  still  in  progress.  The  few 
footnotes  which  I  have  added  will,  I  hope,  sufficiently 
explain  unfamiliar  words  and  obscure  allusions. 

LEON   SIMON. 

August  1 919. 
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LIGHT   FROM   THE   EAST 


NEVER  was  the  Jewish  national  will  so  clearly 
demonstrated  as  after  the  Russian  Revolution  ; 
and  never  was  the  conflict  of  opposing  tendencies 
within  Jewry  so  manifest  as  during  that  same  period. 
We  assign  both  the  revelation  of  a  united  will  and 
the  display  of  internal  differences  to  the  time  of  the 
Russian  Revolution,  because  we  are  in  the  habit  of 
setting  up  milestones  on  the  traversed  road  of  history ; 
but  as  a  matter  of  fact,  these  phenomena  mark  the 
end  of  a  long  period,  and  the  beginning  of  a  new 
period,  in  the  life  of  our  people — the  end  of  the  period 
of  civil  emancipation,  as  originated  in  the  West  and 
sealed  with  the  stamp  of  the  West,  and  the  beginning 
of  the  period  of  national  ema.ncipation,  as  we  see  it  in 
the  East.  True,  there  are  many  who  see  between 
civil  and  national  emancipation  only  a  difference  in 
degree.  They  hold  that  the  two  have  one  common 
basis,  the  second  being  only  of  a  higher  quality,  merely 
claiming  higher  and  more  extensive  rights,     fieng^ 
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they  do  not  regard  the  Eastern  as  radically  different 
from  the  Western  emancipation.  But  they  are  greatly 
mistaken.  Civil  emancipation,  in  its  Western  form, 
was  never  meant  to  be  a  first  stage  of  emancipation, 
a  stage  which  must  be  attained  as  a  stepping-stone 
to  higher  stages.  Western  civil  emancipation  was 
regarded  as  the  highest  stage  of  emancipation.  Those 
who  fought  for  it  emphasized  its  civil  character,  not 
because  they  thought  that  this  would  pave  the  way 
to  higher  rights,  but  because  they  consciously  and 
willingly  sold  their  nationalism  for  the  rights  of 
citizenship.  It  was  purely  a  bargain  between  master 
and  slave.  The  master  argued  thus  :  "  The  Jews  are 
a  separate  nationality.  If  we  desire  to  emancipate 
the  individual  Jew,  we  are  bound  to  acknowledge  the 
rights  of  the  Jews  as  a  community ;  and  if  we  do  not 
feel  disposed  to  grant  rights  to  the  Jewish  community, 
we  are  bound  to  leave  the  individual  Jew  in  his  state 
of  subjection."  To  this  the  slave  replied :  "  I  waive 
my  national  rights ;  I  disregard  the  tie  that  exists 
between  me  and  my  people.  I  desire  only  to  become 
a  citizen."  Thus  master  and  slave  came  to  an  under- 
standing. So  it  was  in  France,  and  so  it  was  in  other 
Western  countries.  The  individual  Jew  was  emanci- 
pated at  the  expense  of  the  Jewish  people.  The  loss 
of  the  people  was  the  gain  of  the  individual. 

All  this  is  ancient  history.  We  know  the  meaning 
of  Western  civil  emancipation.  We  know  what  it 
gave  us,  and  what  it  took  from  us.  We  know  that 
it  gave  us  civil  rights,  and  took  in  exchange  our 
national  soul.  It  gave  us  the  freedom  of  the  indi- 
vidual, and  took  away  our  national  freedom ;  it  left 
us  in  the  position  of  a  slave  whose  old  chains  are 
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taken  off,  only  to  be  immediately  replaced  by  new 
ones. 

But  at  last  light  came  from  the  East;  the  hour 
struck  for  the  emancipation  of  the  Eastern  Jews,  and 
the  great  hour  found  the  Jews  of  the  East  at  the 
parting  of  the  ways.  They  could  have  walked  the 
hackneyed  road  without  philosophizing,  without  cal- 
culating. They  could  have  followed  the  Western 
example.  But  there  was  also  an  alternative — to 
cut  a  new  path,  to  create  a  precedent  in  eman- 
cipation, so  that  the  liberated  individual  should  not 
have  to  barter  away  his  national  rights,  should  not 
have  to  abjure  his  national  culture,  but  might  remain 
true  both  to  his  past  and  to  his  future.  The  question 
presented  itself  thus :  Is  it  to  be  an  assured  emanci- 
pation, though  defective,  or  a  doubtful  emancipation, 
though  complete?  But  the  question  also  presented 
itself  in  another  form :  Is  it  to  be  a  false  emanci- 
pation, in  which  a  veneer  of  freedom  will  cover  an 
inner  servitude,  or  a  genuine  emancipation,  which 
will  not  put  upon  the  liberated  slave  new  chains 
instead  of  the  old,  will  not  compel  the  individual  to 
give  up  his  nationalism  as  the  price  of  a  handful  of 
citizen  rights  ? 

The  Eastern  Jews,  martyrs,  men  without  rights, 
understood  the  cardinal  difference  between  the  two 
kinds  of  emancipation,  and,  luckily  for  themselves 
and  for  our  people,  they  withstood  the  temptation. 
They  disdained  the  high  road  that  led  to  Western 
emancipation,  and  preferred  the  new  way,  perhaps  a 
longer  and  a  harder  way,  but  still  a  way  of  which 
those  who  chose  it  would  feel  proud,  and  which 
would  form  a  bridge  from  slavery  to  real  freedom. 
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At  the  time  of  the  Russian  Revolution,  the  struggle 
of  opposing  forces  reached  its  climax.  And  the  East 
triumphed  over  the  West — not  only  in  the  East  itself, 
but  also  in  the  West.  It  was  the  triumph  of  our 
national  will,  now  so  clearly  manifested  that  none 
could  deny  it  or  mistake  its  tendencies. 


I  am  far  from  saying  that  Western  Jewry  was  all 
to  blame,  and  Eastern  Jewry  all  to  praise.  We  have 
no  right  to  bring  in  so  hasty  a  verdict  against  the 
Jews  of  the  West,  for  there,  too,  not  all  Jews  were 
of  the  same  mind.  The  Jews  of  the  West  maintained 
a  hard  struggle  for  their  national  Jewish  existence  in 
the  course  of  many  centuries,  until  they  were  over- 
powered by  their  strange  environment.  At  last  they 
submitted,  for  they  were  few  in  number ;  they  lacked 
the  support  of  the  large  masses  of  their  people,  who 
always  live  in  accordance  with  their  own  predi- 
lections, tastes  and  tendencies.  Those  masses  do 
not  easily  compromise  with  a  foreign  life.  They 
never  commit  suicide  in  a  national  sense,  but  fight 
for  their  existence  and  defend  their  characteristic 
way  of  life  with  all  their  strength.  In  this  respect, 
the  lot  of  the  Jews  of  Eastern  Europe  was  always 
more  favourable  than  that  of  their  Western  brethren, 
in  spite  of  the  fact  that  they  were  the  last  to  be 
emancipated.  There  are  cases  in  which  quality 
depends  upon  quantity.  There  are  temptations  in 
life  which  the  individual  cannot  withstand,  but 
against  which  the  community,  though  it  is  composed 
of  individuals,  can  prevail.  Compared  with  Eastern 
Jewry — and  this  fact  must  be  taken  into  account — 
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Western  Jewry  was  only  a  group  of  individuals.  Its 
communal  force  was  feeble,  because  its  numbers  were 
small. 

But  there  was  something  else.  At  the  time  when 
the  Western  Jews  won  emancipation,  the  spirit  of 
cosmopolitanism  reigned  supreme.  Nationalism,  that 
is  to  say,  the  acceptance  of  the  national  principle  as 
the  basis  of  life,  was  almost  considered  a  crime — 
at  any  rate,  a  sin  against  the  light.  Enlightened  men 
in  the  West  held  to  the  dream  of  a  cosmopolitan 
humanism,  and  prophesied  that  all  barriers  between 
nations  would  ultimately  be  abolished.  This  view 
was  supported  by  the  writers  and  the  artists  of  that 
period.  It  is  therefore  no  wonder  that  the  emanci- 
pated Western  Jews  readily  accepted  the  cosmopoli- 
tan view,  and  adhered  to  it  even  after  the  enlightened 
world  had  rejected  it  and  proclaimed  it  a  Fata 
Morgana.  They  saw  in  the  idea  of  cosmopolitanism 
a  sort  of  absolution  for  their  having  severed  their 
connection  with  their  nationality  and  race.  No  man 
desires  to  be  an  apostate,  and  there  is  such  a  thing 
as  apostasy  in  a  national  sense.  "If  the  historical 
process  must  ultimately  fuse  together  all  nationali- 
ties, and  produce  one  block  called  humanity,  there 
surely  is  no  harm  done,"  they  thought,  "  if  we  have 
forestalled  the  process  by  a  few  years  or  generations. 
On  the  contrary,  we  are  assisting  the  process  of 
historical  evolution,  and  facilitating  the  arrival  of  the 
final  redemption  of  mankind,  by  throwing  off  the 
burden  of  our  inheritance,  which  must  in  the  end 
be  thrown  off  by  all  nationalities."  It  may  be  that 
the  Western  Jews  did  not  at  first  accept  this  view 
whole-heartedly,   but    in   course   of   time    it    really 
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became  their  conviction,  and  they  became  its  active 
missionaries,  because  they  saw  in  it  the  only  escape 
from  that  spiritual  remorse  which  they  felt,  though 
they  were  ashamed  to  admit  it  even  to  themselves. 
Who  knows?  Perhaps,  if  the  emancipation  of  the 
Jews  of  Eastern  Europe  had  come  at  that  time,  they 
too  might  have  found  it  hard  to  withstand  the  temp- 
tation. .Perhaps  they  too  would  have  waived  a  great 
deal  of  their  national  rights.  At  any  rate,  they  would 
not  have  been  able  to  defend  their  national  claims  so 
thoroughly  as  in  fact  they  did,  being  upheld  by  the 
certainty  and  the  courage  that  came  from  a  con- 
sciousness of  the  justice  of  those  claims.  Happily 
for  the  Eastern  Jews,  the  whole  civilized  world  has 
made  great  progress  within  recent  years  towards  the 
acceptance  of  the  national  principle.  When  Eastern 
Jewry  comes  forward  now  with  its  national  claims, 
they  are  supported  by  the  public  opinion  of  civiliza- 
tion. The  entire  civilized  world  now  lends  an  ear  to 
such  claims.  If  Eastern  Jewry  had  now  come  with 
petty  demands  and  waived  its  national  rights,  the 
civilized  world  would  have  pitied  and  despised  it. 
Claims  for  national  rights  are  now  the  order  of  the 
day.  Those  who  ignore  them  will  ultimately  regret 
it.  The  civilized  world  will  not  thank  them  for  it, 
but  will  blame  them  for  their  timidity,  for  not  utiliz- 
ing the  opportune  moment,  and  for  misreading  the 
signs  of  the  times. 

Happily,  the  period  of  the  Russian  Revolution 
demonstrated  (as  we  can  now  see,  on  a  review  of 
all  the  recent  events  in  our  internal  life,  both  in  the 
East  and  in  the  West)  that  our  people  had  awakened 
to  a  new  life,  and  would  never  more  waive  its  claims 
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as  a  nation.  It  had  become  self-conscious,  under- 
standing the  demands  of  the  hour,  and  realizing  its 
obligations  to  the  future.  The  preparatory  work 
necessary  for  the  unification  of  all  our  forces  is  not 
yet  completed,  but  the  path  which  our  people  will 
mark  out  for  its  future  is  already  adumbrated.  The 
will  of  our  people  has  already  been  expressed  in  two 
sister  movements :  the  Zionist  Movement,  which  is 
continuously  gaining  strength,  and  the  unparalleled 
Hebrew  Movement,  particularly  in  Eastern  Europe. 

In  translating  an  idea  into  a  fact,  we  must  pay 
careful  attention  to  every  single  occurrence,  and 
examine  in  isolation  the  elements  of  which  it  is 
composed.  But  if  we  seek  to  find  the  spirit  of  facts 
and  events,  we  may  ignore  the  single  occurrences  and 
overlook  their  shortcomings  ;  we  have  to  pay  attention 
only  to  the  great  phenomena  of  life,  which  tower 
above  the  occurrences  of  every  day.  It  is  hard  to 
prophesy  what  course  of  development  such  events 
will  take :  some  of  them  will  undoubtedly  cost  us 
trouble  and  suffering.  But  it  is  clear  as  the  sun  at 
midday  that,  having  seen  light  from  the  East,  we  are 
advancing  with  gigantic  strides  towards  our  national 
redemption. 


\ 


II 

THE   INADEQUACY   OF   WORDS 

THERE  is  a  disability  of  thought  from  which 
mankind  suffers  no  less,  and  perhaps  even 
more,  than  from  physical  diseases.  It  consists  in 
our  being  compelled  to  try  to  express  new  concepts 
in  old  terms  which  do  not  fit  them.  The  cause  of 
the  disease  is  that  language,  the  chief  means  of 
communication  between  man  and  man,  is  more 
conservative,  more  backward  in  its  development,  than 
all  the  other  agencies  which  serve  the  same  purpose. 
Life  is  becoming  daily  more  complicated.  We  are 
daily  enriched  with  new  concepts,  but  we  are  exceed- 
ingly slow  in  creating  new  terms.  In  technical 
science  we  still  manage  somehow,  for  necessity 
compels  us  to  give  a  new  name  to  a  new  object. 
In  that  case  we  seek  out  the  old  words  and  make 
new  combinations,  borrowing  in  most  cases  from  the 
old  Greeks  and  Romans.  In  this  matter  we  are 
practical :  we  borrow  where  we  have  to  pay  no 
interest,  and  where  nobody  cares  even  about  the 
capital.  But  when  we  deal  with  the  world  of  ideas, 
we  find  that  we  are  unable  to  create  new  terms, 
and  even  when  we  conceive  new  ideas,  we  do  not 
disencumber  ourselves  of  the  old  worn-out  termi- 
nology. 
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Some  may  think  that  the  danger  is  imaginary,  and 
that  the  matter  may  well  be  left  to  the  philosophers, 
the  people  who  have  a  wealth  of  ideas  but  an  inade- 
quate supply  of  words.  Some  may  think  that  the 
average  man  has  little  reason  to  worry  about  the 
insufficiency  of  words,  for  the  average  man  does  not 
know  even  half  of  the  words  of  his  own  language,  nor 
does  he  know  how  to  apply  even  these  correctly. 
But  to  judge  thus  would  be  a  mistake.  We  must  not 
forget  that  a  word  is  more  than  a  sign,  more  than  a 
description  of  an  idea.  By  means  of  a  word  we 
transmit  to  one  another  the  content  of  an  idea. 
If,  therefore,  we  use  incorrect  terms,  we  introduce  in- 
correctness into  our  ideas,  and  create  an  inner  conflict 
in  our  minds.  The  danger  is,  of  course,  not  felt  so 
much  in  the  world  of  concrete  objects.  Here  it  is 
not  the  word  but  the  object  itself  that  is  carefully 
examined.  For  instance,  if  you  want  to  buy  a 
motor-car,  you  do  not  start  inquiring  into  the  mean- 
ing of  the  generic  name  "  motor-car."  You  make  it 
your  business  to  know  the  difference  between  a 
Packard  and  a  Ford.  But  in  the  world  of  ideas, 
where  we  have  to  deal  with  abstract  concepts,  where 
the  object  cannot  be  touched,  an  unsuitable  term 
creates  confusion  and  obscures  the  truth.  This  fact 
is  not  only  of  theoretical  significance,  and  is  not  only 
a  matter  for  philosophers ;  it  plays  an  important  role 
in  practical  life.  It  influences  the  development  of 
our  ideas  and  views,  and  through  them  the  whole 
of  human  progress.  The  advance  of  civilization 
would  not  be  so  handicapped  if  people  could 
approach  each  other  directly  by  thought,  or  if 
language  were  so  perfect  that  it  could  express  pre- 
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cisely  what  we  think.  But  we  are  still  far  from  that 
ideal. 

In  recent  years  I  have  had  many  conversations 
with  American  and  English  journalists.  They  all 
spoke  about  the  war,  and  were  chiefly  interested  in 
its  origin,  its  cause — not  the  political  or  diplomatic 
cause,  for  which  each  of  the  warring  parties  blamed 
its  antagonist,  but  the  cause  as  seen  from  the  point 
of  view  of  universal  history,  which  has  nothing  to  do 
with  this  or  that  Power,  but  is  concerned  with  the 
evolution  of  the  whole  human  race.  I  was  glad  to 
note  that  American  journalists,  in  common  with 
others,  had  got  away  from  the  notion  that  one  single 
incident  in  any  particular  country  could  cause  a 
conflagration  in  half  of  the  world,  and  were  aware 
that  such  catastrophes  as  wars,  and  this  war  in 
particular,  must  be  regarded  as  a  result  of  the  inter- 
national development  of  the  human  race,  and  that 
something  must  be  wrong  with  that  development 
when  world-wars  were  still  possible.  How  great, 
however,  was  my  amazement  when  I  learned  that  the 
prevalent  idea  in  the  journalistic  world  was  that  the 
war  was  caused  by  nationalism — that  the  nations 
were  too  **  national,"  and  for  that  reason  could  not 
live  at  peace  with  one  another.  There  was  the 
explanation,  all  plain  and  simple  as  the  mechanism 
of  an  Ingersoll  watch  ! 

I  tried  to  argue  with  them  ;  tried  to  induce  them 
to  be  logical.  So  long  as  we  discussed  the  premises, 
all  was  well.  But  when  we  came  to  the  inference, 
their  obtuseness  was  amazing.  They  would  not 
admit  the  logical  conclusion.  The  argument  ran 
somewhat  as  follows : 
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"Do  you  agree  that  a  nationalist  must  recognize 
nationalism  as  a  principle  ?  " 

"  Yes,  we  agree." 

"Do  you  agree  that  if  we  are  all  nationalists  in 
principle,  we  must  recognize  the  right  of  every  nation 
to  free  development  ?  " 

"  Yes,  we  have  no  objection  to  that." 

"  Do  you  also  agree  that  he  who  destroys  another 
nation  by  suppression  or  war  works  against  the  prin- 
ciple of  nationalism  ?  " 

"  Yes,  it  seems  that  that  is  so." 

"Then  why  do  you  blame  nationalism  for  this 
war,  and  why  do  you  not  see  that  the  real  blame 
is  to  be  attached  to  the  destroyers  of  nationalism, 
to  those  who  do  not  recognize  nationalism  as  a 
principle  ?  " 

"  But  surely  they  are  nationalists  !  Bismarck  and 
Moltke — why,  were  they  not  nationalists  ?  Did  not 
the  world  regard  them  as  the  incarnation  of  the 
ultra-national  idea?  Have  not  we  ourselves,  in  our 
capacity  of  journalists,  pictured  them  as  examples 
of  nationalism  ?  There  must  be  a  hidden  sophistry 
in  your  logic." 

I  begin  again  from  the  beginning.  I  explain  my 
syllogism  as  I  would  to  school  children.  I  try  to 
convince  them  that  they  are  operating  with  wrong 
words;  that  what  they  call  nationalism  is  precisely 
anti-nationalism.  But  it  is  of  no  avail.  I  notice 
that  the  power  of  a  term,  of  the  accepted  desig- 
nation of  a  concept,  is  stronger  than  any  logical 
proof. 

I  make  another  attempt. 

"  A  strong  man  attacks  a  weak  one.     Where  lies 
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the  cause — in  the  strength  of  the  strong  man,  or  in 
the  helplessness  of  the  weak  one  ?  What  would  you 
advise,  in  order  to  make  such  attacks  impossible — 
making  the  strong  man  weak,  or  rather  making  the 
weak  man  strong,  either  by  social  or  by  governmental 
means?  And  what  would  you  call  the  strong  man 
who  misuses  his  superior  strength?  Is  he,  in  your 
opinion,  an  individualist,  or  an  anti-individualist? 
Must  not  an  individualist  agree  that  the  principle  of 
individuality  is  to  recognize  the  right  of  every  per- 
son to  be  free,  or  at  least,  not  to  be  attacked  in  the 
streets  ? " 

"  Yes,  you  are  right.  The  strong  man  who  attacks 
a  weak  man  is  undoubtedly  an  anti-individualist." 

"  By  what  right,  then,  do  you  call  the  great  and 
the  small  Bismarcks,  or  their  like,  nationalists?  Can 
you  not  see  the  harm  that  you  are  doing  by  calling 
the  annexationist  and  the  oppressor  '  nationalist '  ? 
When  you  assert  that  the  war  was  brought  about 
by  nationalism,  you  condemn  nationalism.  When 
later  the  oppressed  and  the  subjected  nationality 
rises  and  demands  its  freedom  in  the  name  of  the 
nationalist  principle,  the  great  public,  which  has 
been  influenced  by  your  writings,  trembles  at  the 
very  word  '  nationalist.'  It  takes  a  long  time  to 
make  it  clear  to  people  that  there  are  two  kinds  of 
nationalism,  and  one  is  not  always  sure  of  success. 
Is  it  not  high  time  to  create  a  new  word,  either  for 
the  first  or  for  the  second  conception  of  nationalism  ? 
This  new  term  would  help  to  disentangle  the  knot, 
and  to  free  us  from  confusion  of  thought.  Then  we 
should  understand  that  the  war  was  caused  by  the 
anti-nationalism   of  the   strong,  by  their  trampling 
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upon  the  national  principle,  by  their  belief  that  the 
world  belongs  to  them,  and  that  all  the  others  are 
born  to  be  their  serfs.  When  our  conceptions  are 
thus  corrected,  we  shall  be  able  to  find  the  way 
that  leads  to  true  progress." 


Ill 

TWO   KINDS   OF  PESSIMISTS 

THERE  are  two  kinds  of  pessimists,  and  they 
are  often  mistaken  for  each  other,  though  as 
a  matter  of  fact  there  is  little  resemblance  between 
them,  either  in  character  or  in  aim. 

There  are  pessimists  who  long  with  all  their  heart 
and  soul  for  the  heavens  to  be  blue,  for  the  sun  to 
shine  brightly,  for  humanity  to  feel  happy,  but  lack 
faith  in  a  bright  future.  Sometimes  their  faith  is 
upset  by  the  calculations  of  their  analytical  reason, 
which  clips  the  wings  of  their  imagination;  some- 
times their  pessimism  is  the  result  of  a  mood,  and 
not  a  product  of  reason — for  there  are  melancholy 
natures  which  cannot  emancipate  themselves  from 
their  own  gloomy  atmosphere.  Be  that  as  it  may, 
these  pessimists  suffer  because  of  their  pessimism. 
There  is  an  everlasting  conflict  between  their  desire 
and  their  faith.  They  feel  an  intense  desire  without 
any  hope  of  realization;  they  are  full  of  longing; 
they  feel  the  birth-pangs  of  a  wondrous  world  which 
can  never  be  born ;  they  yearn  for  a  Messiah  who 
will  never  come. 

There  are,  however,  pessimists  of  a  totally  different 
sort.  These  are  the  dry  pessimists,  who  have  once 
for  all  reconciled  themselves  to  their  own  pessimism, 
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have  adapted  their  lives  to  their  pessimistic  system, 
and  feel  very  comfortable.  They  hate  anything  that 
approaches  fancy.  They  usually  play  the  rdle  of  the 
clever  man,  who  cannot  be  either  convinced  or  in- 
spired. They  go  about  pound  weight  and  yardstick 
in  hand,  weighing  and  measuring,  and  invariably 
finding  that  the  sum  is  wrong.  It  is  vain  to  look 
for  longing  or  spiritual  suffering  in  them :  they  have 
rid  themselves  of  it  completely. 

The  pessimists  of  the  first  category  are  always  sad. 
They  bear  a  heavy  burden.  They  mourn  the  absence 
of  the  Shechinah  ^ — the  spirit  of  God.  The  pessimists 
of  the  second  category  weep  not,  neither  do  they 
mourn.  They  are  not  particularly  joyful,  nor  are 
they  particularly  dismal.  Their  mood  is  frozen; 
it  is  almost  always  the  same — interminably  reason- 
ing and  deducing. 

Strictly  speaking,  it  is  wrong  to  dub  both  classes 
pessimists,  for  the  name  applies  properly  only  to  the 
first  category.  The  others  are  not  pessimists  at  all ; 
they  simply  see  the  dark  side  of  things.  In  the  one 
case  there  is  a  heavy  curtain  between  desire  and 
belief;  in  the  other,  the  very  soul  is  painted  black. 
The  pessimist  of  the  first  kind  still  possesses  "  the 
world  to  come":  he  sees  the  Garden  of  Eden,  but 
does  not  believe  that  the  Cherubim  with  their  un- 
sheathed swords  will  ever  permit  fallen  man  to 
re-enter.  The  other  is  a  man  of  this  world  only; 
for  him  there  is  no  future  world,  no  Garden  of 
Eden,  no  Cherubim.  He  cannot  mourn  the  absence 
of  the  Shechinah,  for  he  does  not  believe  in  the 
exiitgnce  pf  the  Shechinah.  He  has  learnt  to  say 
}  Shechinah^^^ \^^  Pivip?  Presence," 
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"  Vanity  of  vanities,  all  is  vanity,"  and  considers 
himself  a  veritable  Ecclesiastes. 

Pessimism,  in  general,,  has  no  creative  power.  The 
presence  of  God — so  say  our  Sages — does  not  alight 
upon  gloom  or  despair,  but  only  on  joy  and  hope. 
If  the  so-called  working  classes  had  not  created  for 
themselves  a  vision  of  a  better  future,  if  they  did  not 
believe  in  the  possibility  of  creating  a  new,  better, 
and  more  beautiful  social  order,  they  could  not  have 
achieved  the  results  which  were  achieved  during  the 
second  half  of  the  last  century.  It  may  be  argued 
that  the  "future  state  of  their  vision  is  an  earthly 
world,  not  a  heavenly  one,  and  is  therefore  easier 
to  believe  in ;  but  that  is  a  mistake.  When  I  work 
for  an  ideal  which  can  be  realized  only  in  genera- 
tions to  come,  I  am  a  man  of  the  next  world. 
No  matter  how  my  ideal  state  has  been  created  ; 
so  long  as  I  look  into  the  future,  my  heaven  and 
earth  are  fused  together,  and  I  create  new  heavens 
and  new  earths.  Reason  alone  is  not  enough  to 
make  me  an  enemy  of  a  bad  order  of  things,  and 
to  create  in  me  the  desire  for  a  good  order  of 
things.  If  I  lack  faith  in  the  possibility  of  a  better 
world,  then  the  connection  between  my  desire  and 
my  will-power  is  broken  ;  my  desire  becomes  weak, 
and  my  strength  is  not  used,  but  wasted. 

Nevertheless,  it  is  possible  to  sympathize  with  the 
pessimist  of  the  first  category.  Not  infrequently 
some  crisis  in  his  life  causes  him  to  regain  his 
faith,  and  he  becomes  a  zealous  co-worker  in  the 
cause  of  human  progress.  It  is  only  the  pessimist 
of  the  second  category  who  is  hopeless;  for  him 
there  is  no  remedy.     He  is  always  a  negative  force 
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in  society,  for  he  is  satisfied  with  his  own  pessi- 
mism. He  hates  the  optimist;  he  even  endeavours 
to  kill  every  spark  of  hope,  every  ray  of  faith, 
wherever  he  finds  it. 

If,  for  instance,  I  approach  a  pessimist  of  this  kind, 
and  argue  with  him  for  hours,  describing  to  him  the 
desolate  state  of  our  ancient  homeland,  with  its 
Wailing  Wall  and  its  stony  deserts,  he  cynically 
replies:  "Why  should  we  mourn  the  destruction 
of  the  Temple?  Since  that  day  land  has  increased 
enormously  in  value,  and  the  site  of  the  Temple 
alone  is  worth  more  at  present  than  the  cost  of  the 
entire  Temple  at  the  time  of  its  construction."  When 
I  talk  to  him  of  .the  re-birth  of  our  people,  and 
tell  him  how  the  will-to-live  has  been  awakened  in 
us,  how  the  shopkeepers  and  will-o'-the-wisps  of 
yesterday  have  become  the  planters  and  builders 
of  to-day,  how  men  who  kept  their  eyes  on  the 
ground  and  had  no  interest  in  God  or  the  universe 
have  come  nearer  both  to  God  and  to  nature — he 
answers:  "The  war  has  destroyed  everything." 
He  insists  on  guarantees,  he  will  only  set  to  work 
with  tenfold  assurances.  He  has  no  faith  in  the 
strength  of  his  own  belief,  nor  has  he  any  faith  in 
his  own  strength.  When  I  point  out  to  him,  for 
instance,  that  the  forty-two  thousand  three  hundred 
and  sixty  persons  who  returned  from  Babylon  are 
to  be  thanked  for  the  fact  that  we  are  still  in  exist- 
ence, he  tells  me  that  he  would  not  care  if  he  did 
not  exist.  Life  has  ceased  to  be  holy  to  him ;  it  is 
nothing  more  than  a  business,  an  affair  that  must 
be  settled.  If  I  talk  to  him  about  the  Feast  of  the 
Dedication,  about  the  Maccabees,  their  heroism  and 
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their  self-sacrifice,  he  replies:  "But  what  did  they 
accomplish?  Would  it  not  have  been  better  if  our 
exile  had  started  a  few  hundred  years  earlier  ?  We 
might  have  grown  used  to  it,  and  not  found  it  so 
irksome."  He  is  a  man  whom  recollections  disturb, 
to  whom  encouragement  is  distasteful.  He  reminds 
me  of  the  Russian  peasant  in  the  story,  who  shouted 
to  a  drowning  man  :  "  Stop  struggling ;  go  down  to 
the  bottom." 

Oh,  to  be  reconciled  to  exile !  As  if  the  sun  did 
not  rise  every  morning  and  preach  freedom ;  as  if 
a  new  world  were  not  created  daily  with  the  rising 
of  the  sun  ;  as  if  all  nature  did  not  cry  out  against 
chains  and  fetters ! 

Those  who  see  only  the  dark  side  of  things  are 
the  worst  enemies  of  human  progress.  We  Jews 
suffer  most  from  them  ;  it  is  the  worst  heritage  of 
our  exile.  When  we  begin  to  dream  of  a  new  world, 
of  a  brighter  future,  we  must  not  forget  that  we  have 
to  begin  the  battle  against  exile  while  still  in  exile. 
We  have  a  long  and  thorny  road  before  us,  but  we 
must  not  despair;  and  if  much  of  what  we  have 
built  during  the  past  few  years  with  so  niiuch  sacrifice 
is  doomed  to  be  destroyed  by  the  great  storm,  we 
must  be  determined  to  start  things  anew,  to  build 
again,  to  lay  stone  on  stone  and  brick  on  brick,  till 
the  structure  is  strong  enough  to  withstand  all  the 
storms  that  blow. 

The  will  for  the  beautiful  and  the  sublime  has 
begotten  in  us  faith,  and  faith  has  begotten  confi- 
dence, which,  in  turn,  has  evolved  in  us  a  new  force ; 
a  force  that  will  work  wonders.  Such  is  the  process 
of  human  evolution. 


IV 

RELIGION   INCORPORATED 

"/^^0-RELlGIONIST"— this  is  a  favourite  ex- 
V^  pression,  invented  in  Germany,  by  v^^hich 
assimilationists  designate  the  relation  of  one  Jew  to 
another.  How  much  of  submission  to  the  native- 
born,  how  much  of  sophistry  are  concealed  in  the 
term  "  co-religionist "  !  Co-nationalist  ? — there  is  no 
such  thing  as  a  Jewish  nation.  Kinsman? — there 
is  no  Jewish  race — it  is  an  invention  of  our  enemies, 
the  anti-Semites.  History  tells  us  that  long  ago 
there  was  something  of  the  kind,  but  that  was  in 
hoary  antiquity.  To-day  there  is  only  one  single  thin 
thread  that  holds  Jews  together — religion.  The  Jews 
in  different  countries  and  in  different  parts  of  the  world 
are  related  to  each  other  just  as  much  as  Catholics, 
Protestants  or  Mohammedans,  who  belong  to  different 
nations,  or  just  as  much  as  Poles  and  Frenchmen, 
Tartars  and  Indians,  Germans  and  Boers,  and  so  forth. 
Jewish  relationship  is  indicated  by  one  factor  only — 
religion.  Apart  from  religion,  Jews  have  nothing 
in  common.  To  be  sure,  only  a  small  portion  of  the 
Jews  has  as  yet  been  assimilated  ;  nine-tenths  of  the 
Jewish  people  are  still  Jewish  in  other,  non-religious 
respects;  they  still  live  a  life  of  their  own,  retain 
their  own  customs,  speak  their  own  language,  write 
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their  own  literature,  and  maintain  their  own  schools. 
But  that  is  only  because  Jews  are  not  yet  every- 
where emancipated,  or  have  as  yet  had  no  time  to 
emancipate  themselves.  Ultimately,  all  differences 
between  Jew  and  non-Jew  will  disappear,  and  all 
that  will  be  left  to  the  Jews  will  be  a  common 
religion. 

We  may  pass  over  for  the  moment  the  servile 
frame  of  mind  which  lurks  behind  such  a  philo- 
sophy ;  but  the  philosophy  itself  is  false.  The  facts 
of  history  are  against  it,  and  only  those  who  are 
blind  or  feign  blindness  can  adhere  to  it. 

Let  us  consider  only  one  instance,  and  that  from 
the  classical  land  of  Jewish  emancipation — France. 
At  the  time  when  the  Jews  were  emancipated  in 
France,  that  is,  at  the  time  of  the  French  Revolution, 
there  were  in  France  some  forty  thousand  Jews. 
The  French  Jews  have  strained  every  effort  to 
assimilate  themselves  to  their  environment.  Now, 
a  hundred  and  thirty-five  years  after  the  Revolution, 
there  are  in  France  between  forty  and  fifty  thousand 
native-born  Jews  (Jewish  immigrants,  estimated  at 
between  eighty  and  one  hundred  thousand,  do  not 
come  under  consideration  ;  they  are  regarded  as  an 
absolutely  foreign  element).  These  native-born  Jews 
continually  proclaim  from  the  house-tops  that  they 
are  assimilated ;  but  the  thirty-eight  millions  of 
Frenchmen  are  of  a  contrary  opinion.  We  are  not 
speaking  here  of  the  outspoken  anti-Semites.  The 
French  as  a  nation  still  regard  the  Jews  as  Jews, 
as  members  of  a  different  race,  of  a  different  nation- 
ality. The  world  likes  wholeness,  and  as  long  as 
the  assimilated  Jew  shouts   that  he  is  assimilated 
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and  feels  himself  assimilated,  just  so  long  will  society 
regard  him  as  a  Jew,  and  treat  him  as  a  foreigner. 
Whether  the  treatment  be  good  or  ill  matters  little  ; 
the  point  is  that  he  will  be  regarded  as  a  foreigner. 
A  "  dead  "  man  who  feels  that  he  is  dead  is  not  quite 
dead,  and  is  counted  among  the  living.  An  assimi- 
lated man  who  still  feels  his  assimilation  is  to  his 
neighbour  still  a  member  of  the  group  from  which 
he  is  trying  to  escape.  Assimilation  is,  after  all,  a 
kind  of  match-making;  one  must  always  consider 
whether  both  parties  are  equally  willing. 

How  unbeautiful  the  whole  affair  appears  to  us ! 
To  take  an  old  historic  people  of  culture,  which  has 
travelled  a  long  road  through  fire  and  water,  and  to 
transform  it  into  a  "  Religion  Trust "  !  There  are  in 
Germany  share-holding  Companies  with  limited 
liability,  in  which  every  shareholder — except  the 
directors — is  liable  only  to  the  extent  of  his  holding, 
and  is  therefore  to  be  trusted  only  in  proportion  to 
his  trust  in  the  Corporation.  If  we  take  into  con- 
sideration what  amount  of  religion  the  German-Jewish 
assimilationists  have  invested  in  the  "  Religion  Trust," 
we  shall  know  how  much  to  trust  them. 

This  philosophy  is  not  only  repulsive  and  false; 
it  is  also  dangerous,  and  may  become  a  great  menace 
when  these  "  Co-religionists  "  appear  as  the  guardians 
of  our  fate,  our  self-appointed  leaders,  with  large 
ambitions ;  when  they  come  out  of  the  narrow  circle 
of  their  communal  affairs,  and  engage  in  the  national 
politics  of  a  people  whose  existence  they  deny.  The 
logical  contradiction  is  here  too  self-evident  to  call 
for  any  comment. 

These  "Co-religionists"  once  suddenly  assumed 
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the  r61e  of  ecclesiastical  supervisors  of  religious  educa- 
tion in  Palestine,  not  because  they  regarded  such 
an  education  as  important  in  itself,  but  because  they 
felt  that  it  was  their  "  mission  "  to  protect  the  Oriental 
Jews  from  moral  degeneration ;  because  "  without 
such  strict  attention  to  religious  education  the  Oriental 
Jews  would  have  no  moral  control "  {Palestine  and 
Palestinian  Zionism^  by  Paul  Nathan,  p.  lo ;  Berlin, 
1 9 14) — a  very  subtle  conception  of  the  absolute 
moral  value  of  the  Jewish  religion !  These  are  old 
tactics.  They  were  employed  in  Jerusalem  as  in 
Rome,  in  Rome  as  in  Athens:  one  clings  to  the 
corner  of  the  altar  to  atone  for  his  own  sins.  Now 
the  method  is  somewhat  different.  Men  who  have 
no  relation  whatever  to  religion  cry  aloud  in  the 
name  of  religion,  and  at  the  same  time  do  things 
which — to  put  it  mildly — cannot  but  injure  the  whole 
of  Jewry.  As  wholesale  slaughter,  in  the  form  of  war, 
is  permitted  and  is  not  regarded  as  murder,  so  is 
collective  denunciation  not  regarded  as  a  crime  in 
modern  society.  If  a  Jew  were  to  go  and  tell  the 
authorities  that  another  Jew  was  harmful  to  the 
State,  we  should  simply  call  him  an  informer  ;  but 
when  a  whole  group  or  party  is  libelled  in  the 
same  way,  no  disgrace  attaches  to  the  libeller.  It 
is  an  accepted  convention.^ 

^  The  reference  here  is  to  the  tactics  adopted  by  the  German  assimi- 
lationists  in  the  conflict  that  arose  between  them  and  the  Zionists, 
shortly  before  the  war,  as  a  result  of  the  attempt  of  the  Hilfsverein  der 
deutschen  Juden  to  introduce  German  instead  of  Hebrew  as  the 
language  of  instruction  in  the  Technical  School  at  Haifa  and  in  other 
Palestinian  schools  under  its  control.  See  Zionism  and  the  Jewish 
Future  (John  Murray),  pp.  182  sqq. 


V 

TWO   STAGES   IN   THE   EXILE   OF   A 
PEOPLE 

EARLY  in  the  war  a  friend  wrote  me  from 
England : 

"  You  ought  to  see  how  the  wealthy  Belgians  who 
came  over  to  England,  particularly  those  of  them 
who  have  flooded  London,  behave.  They  occupy  the 
finest  hotels,  and  come  down  to  meals  dressed  in  the 
latest  fashions — the  men  in  dinner-jackets  and  patent 
shoes,  the  women  in  silks  and  satins — ^just  as  if 
Belgium,  that  industrious,  lively  and  merry  little 
State,  had  not  gone  through  the  flames  of  destruc- 
tion ;  just  as  if  the  Belgian  flag  had  not  been  lowered 
before  the  German  eagle  ;  as  if  the  finest  palaces  of 
charming  Brussels  and  graceful  Liege  were  not 
occupied  by  enemy  officers  and  officials  ;  as  if  their 
country  were  not  overrun  by  a  victorious  foe.  Isn't 
this  horrible  ?  There  is  an  alien  invader  in  the  land  ; 
the  soil,  the  men,  the  customs  are  strange  to  him ; 
for  him  there  is  no  tradition,  which  is  after  all  the 
only  connecting  link  between  generation  and  genera- 
tion, epoch  and  epoch.  The  invader  brings  with  him 
his  own  customs,  his  own  laws,  his  own  taste.  He  is 
bent  on  changing  everything.     Is  it  not  horrible  ? 

"  And  they,  the  cold-blooded  Belgians — I  simply 
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cannot  understand  them.  Their  hearts  ought  to 
burst  with  pain;  but  instead  they  still  wear  their 
fashionable  clothes,  their  ladies  come  down  to  table 
in  their  d^collet^.  They  ought  to  wrap  their  bodies 
in  sackcloth,  pour  ashes  upon  their  heads,  mourn 
and  bewail  their  horrible  doom. 

"  Just  think.  Our  destruction  is  an  old  story.  It 
is  thousands  of  years  since  our  Temple  was  destroyed. 
We  have  almost  forgotten  the  beauty  and  grandeur 
of  our  days  of  yore.  Do  you  know,  my  friend,  some- 
times I  can  hardly  believe  that  we  really  had  a  State 
of  our  own,  that  our  people  really  lived  in  accordance 
with  the  dictates  of  its  own  soul,  bowed  to  nobody, 
aped  nobody,  loved  its  country  and  lived  in  happi- 
ness and  tranquillity?  Sometimes  I  think  it  must 
be  a  mere  dream  of  our  forefathers,  which  they 
learned  to  cherish  and  transmitted  to  their  children 
and  children's  children.  Life  in  exile  was  bitter, 
thought  they,  so  perhaps  this  dream  would  awaken 
hope,  which  hope  would  expand  in  the  course  of 
ages,  until  a  happier  generation  should  arise  and 
produce  its  own  Son  of  Joseph,  who  would  interpret 
the  beautiful  vision. 

"Just  think  of  it!  6^^;' affliction  is  an  old  story. 
Its  strength  has  evaporated  in  the  long  ages,  but  we 
still  remain  mourners.  You  remember  our  'three 
weeks,'  our  *  nine  days,'  and  our  Tiska-be-Ab}  You 
recall  grandfather's  house,  the  porch  with  the  glass 

1  Tisha-be-Ab,  *'the  ninth  of  Ab"  (the  fifth  month  of  the  Jewish 
calendar),  is  observed  by  Jews  as  a  day  of  fasting  in  commemoration  of 
the  destruction  of  the  Temple.  The  three  weeks  preceding  it  (from 
the  seventeenth  of  Tamuz,  on  which  the  first  breach  was  made  in  the 
wall)  are  a  period  of  mourning,  and  during  the  last  nine  days  of  this 
period  no  meat  is  eaten  except  on  the  Sabbath. 
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panels,  and  the  fine,  cosy  rooms.  In  each  room, 
over  the  door,  was  a  square  space,  unpapered, 
unvarnished — a  reminiscence  of  the  Destruction,  a 
symbol  of  mourning.  You  also  remember  the 
Sabbath-Chazon}  when  the  wealthiest  inhabitants  of 
the  community  wore  their  week-day  clothes,  not 
even  changing  their  linen.  You  remember  the  solemn 
sadness  that  would  come  over  the  congregation  if 
the  Reader  unexpectedly  modulated  his  intonation, 
lapsing  into  the  doleful  chant  of  the  Kinoth?  You 
likewise  remember  the  holy  dread  that  descended 
upon  old  and  young  at  the  recitation  of  the  '  Cedars 
of  Lebanon.' 

"And  now  look  at  the  Belgians.  Their  wounds 
are  fresh,  but  they,  in  exile,  are  dressed  in  their  best, 
and  their  women  go  about  in  decolleU,  as  though 
nothing  had  happened  to  them." 

So  wrote  my  friend  from  England.  His  question 
is  apparently  difficult  to  answer,  but  only  apparently. 

Who  can  speak  of  unpatriotic  or  cold-blooded 
Belgians,  when  we  see  with  what  courage  and 
fortitude  they  are  still  fighting  on ;  how  they  are 
determined  not  to  surrender  till  the  last  soldier  has 
been  slain  and  the  last  drop  of  blood  shed?  You 
must  admire  them  for  their  heroic  spirit,  their  self- 
sacrifice. 

Yes,  you  may  reply,  but  those  are  only  the 
fighters,  the  true  sons  of  their  people.     The  others, 

^  Sabbath-Chazon  is  the  Sabbath  preceding  the  ninth  of  Ab.  It  is 
so  called  because  the  portion  of  the  Prophets  read  in  the  Synagogue  on 
that  day  is  the  opening  passage  of  the  book  of  Isaiah,  beginning,  "  The 
vision  (Heb.  chazon)  of  Isaiah." 

"  7^^^//^=  "laments."  A  number  of  poems  with  this  generic  title 
are  recited  on  the  ninth  of  Ab, 
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the  refugees,  are  the  weak  elements,  who  do  not  feel 
so  acutely  the  pain  of  their  people;  their  nation's 
destruction  has  not  crushed  them ;  they  are  the 
exceptions,  each  of  whom  is  seeking  to  save  himself. 

But  this  would  be  a  grave  mistake,  an  undeserved 
slight.  The  patriotic  sentiment  of  these  refugees  is 
no  weaker  than  that  of  their  fighting  brethren  ;  they 
are  not  more  egoistic ;  and  if  it  had  been  their  lot, 
they  would  have  sacrificed  their  lives  with  the  same 
courage  with  which  their  heroic  brethren  are  dying 
on  the  field  of  battle. 

The  fact  is  that  it  is  not  easy  to  admit,  even  to 
oneself,  that  one  is  ruined.  The  transition  from  a 
psychology  of  independence,  of  freedom,  to  a  psy- 
chology of  exile  cannot  be  effected  at  one  bound  or 
in  one  day.  The  enemy  may  ravage  the  country, 
demolish  mansions,  burn  houses,  slaughter  people, 
but  every  nation  possesses  something  over  which  the 
enemy  has  no  control:  namely,  the  spirit  of  the 
people,  that  innate  spirit  which  expresses  itself  in  a 
thousand  ways  in  all  the  creations  of  the  people,  in 
the  way  it  orders  its  life  (what  we  commonly  call  its 
temperament),  in  art,  in  literature,  in  customs  and  in 
taste.  There  are  products  of  the  spirit  which  an 
enemy  can  destroy ;  there  are  others  which  are  safe 
against  the  most  ruthless  enemy.  Above  these  is 
the  spirit  itself,  which  is  unconquerable.  Swords 
cannot  pierce  it,  bullets  cannot  penetrate  it,  "  water 
will  not  quench  it "  and  "  rivers  will  not  flood  it." 

Every  nation  has  its  own  Shechinah,  which  is  the 
highest  protector  of  the  national  spirit.  As  long  as 
this  Shechinah  has  not  vanished,  a  nation  will  not 
give   up   hope.      It   is   through    the   "exile  of   the 
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Shechinah''  that  a  nation  comes  to  be  conscious  of 
its  own  exile,  of  its  real,  concrete  exile.  The  nation 
has  the  desire  to  create,  to  continue  its  life  with  its 
former  power  unbroken,  but  it  begins  to  feel  that 
something  is  missing,  that  there  are  hindrances, 
obstacles,  opposing  forces.  Then  it  begins  to  com- 
promise, to  descend  gradually,  and  here  the  real  exile 
begins.  Here,  too,  begins  the  spiritual  pain.  The 
nation  feels  itself  bound  in  chains,  surrounded  by- 
Philistines.  .  .  . 

The  Shechinaky  too,  is  exiled  but  slowly  and 
gradually.  It  struggles  with  itself  before  it  goes  into 
exile.  Before  our  Shechinah  went  with  us  into 
dispersion — so  an  old  legend  tells  us — it  halted  at 
ten  stages,  it  passed  on  from  the  ark  to  the  poles, 
from  the  poles  to  the  Cherubim,  from  the  Cherubim 
to  the  altar,  and  so  forth,  until  it  came  to  the 
mountain  of  the  Temple,  and  from  there  it  accom- 
panied us  into  our  exile. 

We  must  not  condemn  the  Belgians  in  London 
who  still  behave  as  the  proud  children  of  a  proud 
people,  and  refuse  to  put  on  mourning  for  their 
national  destruction.  We  must  not  suspect  that  they 
do  not  sufficiently  feel  their  people's  sorrow.  Such  an 
accusation  would  be  the  deepest  insult  to  them.  We 
must  only  understand  and  sympathize  with  them  in 
their  sorrow.  Who  knows  ?  Perhaps  our  forefathers 
behaved  similarly  in  the  days  following  the  destruc- 
tion of  the  Temple. 

It  is  best  to  remain  proud,  and  meanwhile  to 
devise  a  means  of  regaining  one's  lost  freedom. 


VI 

FROM  FANCY  TO  FACT 

EVERY  extraordinary  phenomenon,  so  long  as 
it  exists  only  in  our  imagination,  produces 
upon  us  a  deeper  impression  than  its  actual 
realization.  This  is  due  partly  to  the  fact  that  the 
realm  of  the  imagination  is  unbounded,  that  its  flight 
cannot  be  checked,  nor  its  wings  clipped,  whereas  the 
realities  of  life  have  limits  beyond  which  they  cannot 
pass.  But  there  is  also  another  psychological  prin- 
ciple at  work.  When  we  imagine  a  wonderful 
phenomenon,  we  see  it  in  a  flash  in  its  entirety.  It 
stands  before  us  as  a  complete  picture.  We  ask  not 
how  it  was  woven,  how  developed  and  brought  to 
perfection ;  we  think  not  of  the  process ;  we  see 
only  the  final  form.  The  impression,  too,  that  this 
wonderful  picture  leaves  upon  us  is  single  and 
powerful.  Not  so  with  the  realities  of  life.  Here 
we  see  the  events  as  they  are  being  woven  thread 
by  thread ;  we  see  the  single  threads  added  one  to 
another  and  forming  the  fabric.  The  impression, 
therefore,  does  not  come  with  the  suddenness  and 
rapidity  of  lightning,  but  spark  by  spark.  Besides, 
in  contemplating  the  realities  of  life  we  are  not  free 
to  concentrate  all  our  thoughts  and  feelings  upon  one 
central  point.     We  cannot  compel  them  to  follow  a 
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straight  line,  turning  neither  to  the  right  nor  to  the 
left ;  on  the  contrary,  we  are  compelled  to  dig  out  the 
wonderful  phenomenon  from  the  hard,  crusty  shell 
that  obscures  its  radiance. 

Read,  for  instance,  the  prophetic  utterances  of  the 
time  preceding  the  return  of  the  Jews  from  Babylon. 
What  magnificence,  depth,  splendour  and  force  are 
in  those  utterances !  Every  sentence  radiates  light, 
every  idea  has  wings.  They  were  re-echoed  from 
one  end  of  the  world  to  the  other.  We  cannot  shake 
off  their  irresistible  impression  :  "  Hark  !  one  calleth : 
Clear  ye  in  the  wilderness  the  way  of  the  Lord,  make 
plain  in  the  desert  a  highway  for  our  God.  Every 
valley  shall  be  lifted  up,  and  every  mountain  and 
hill  shall  be  made  low;  and  the  rugged  shall  be 
made  level,  and  the  rough  places  a  plain."  "  Unto 
the  high  mountain  get  thee  up,  thou  that  bringest 
good  tidings  to  Zion !  Lift  up  thy  voice  with 
strength,  thou  that  bringest  good  tidings  to  Jeru- 
salem !  Lift  it  up,  be  not  afraid ;  and  say  unto  the 
cities  of  Judah:  Behold  your  God!"  Compare  with 
these  the  utterances  following  the  realization  of  the 
hope :  "  Now  these  are  the  children  of  the  province, 
who  returned  from  the  exile  into  which  Nebuchad- 
nezzar, the  King  of  Babylon,  had  carried  them. 
And  they  returned  to  Jerusalem  and  to  Judah,  each 
man  to  his  own  town."  Then  follows  a  long  and 
dry  list  of  names,  including  the  names  of  those 
from  Tel-Melah,  who  could  not  tell  whether  they  were 
of  Jewish  descent  or  not.  Then  the  exact  number  of 
their  horses,  asses,  and  camels  is  given. 

Yes,  fancy  and  fact,  imagination  and  reality — how 
far  they  are  from  each  other !     And  yet  they  are  the 
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two  sides  of  the  same  medallion  ;  and  yet  the  real 
and  the  concrete  are  the  only  source  from  which  the 
imagination  can  be  nourished.  Happy  is  he  who 
can  pierce  the  reality  of  life,  who  can  delve  into  the 
concrete,  and  draw  out  of  it  a  beautiful  ideal.  Happy 
is  he  who  can  hear  the  voice  of  the  trumpet,  calling 
him  to  a  new  life,  amid  the  stress  and  strain,  the 
noise  and  bustle  of  reality. 

Only  a  year  ago  the  mind  of  the  warring  world 
was  wholly  occupied  with  the  problems  of  the  West. 
No  light  came  as  yet  from  the  East.  Only  a  few 
isolated  minds  grasped  the  importance  of  solving 
the  question  of  the  Orient,  and  understood  the  value 
of  the  solution  for  the  lasting  peace  of  the  world. 
Then  something  wonderful  happened.  The  British 
Government,  whose  army  was  just  beginning  to 
advance  into  the  ancient  land  of  Israel,  pronounced 
its  historic  declaration  concerning  the  return  of  the 
Jewish  nation  to  Palestine.  The  British  Government 
gave  us  a  Magna  Charta,  and  for  itself  it  acquired 
a  unique  distinction  in  the  world's  history.  A 
few  months  will  pass,  and  the  warring  nations  will 
conclude  peace.  Many  nations  will  obtain  their 
freedom.  The  end  of  this  war  will  be  the  jubilee  of 
the  nations,  a  jubilee  unparalleled  in  the  evolution  of 
mankind.  New  laws  will  be  evolved,  new  funda- 
mentals and  principles,  upon  which  a  new  world- 
order  will  be  built.  But  the  hall-mark  of  the  new 
period,  the  characteristic  feature  that  will  outlive 
generations,  will  be  the  liberation  of  the  land  of 
Israel.  This  new  historic  fact  will  outweigh  all  the 
changes  and  transformations  that  will  occur  in  the 
West.  The  West  will  progress^  but  the  East  will  b^ 
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resurrected.  Human  civilization  will  attain  its  highest 
level,  for  it  will  now  absorb  an  element  which  it  has 
so  long  lacked — an  idea  that  had  its  birth  in  the 
Orient  and  was  exiled  along  with  the  people  who 
bore  it.  It  is  not  national  pride  that  prompts  us 
to  say  this,  but  historic  truth.  The  view  that 
universal  justice  does  not  depend  merely  on  the  order 
of  society^  but  on  the  order  of  the  world,  was  born  in 
the  Orient.  One  of  the  most  forceful  seers  of  the 
East  was  the  first  to  look  into  the  distant  future,  to 
the  time  of  the  Messiah,  and  prophesy  the  coming  of 
a  day  when  **  Nation  shall  not  lift  up  the  sword 
against  nation,  neither  shall  they  learn  war  any 
more."  Not  the  abolition  of  nations,  but  peace 
amongst  the  nations — that  is  the  Eastern  ideal, 
in  contra-distinction  to  the  false  ideal,  born  in  the 
West,  of  the  assimilation  of  nations,  and  the  abne- 
gation of  their  individualities — an  ideal  which,  as 
a  logical  consequence,  permitted  the  enslavement 
and  suppression  of  nations.  The  vision  of  the  East 
could  not  be  realized  so  long  as  the  East  itself,  its 
cradle,  was  not  set  free.  The  redemption  of  the 
nations  comes,  therefore,  with  the  redemption  of 
that  nation  which  gave  this  vision  td  the  world. 

We,  the  children  of  the  liberated  nation,  are  now 
approaching  our  task.  The  Magna  Charta  in  itself 
is  of  incalculable  value,  for  it  puts  into  our  hands  the 
key  of  our  fate.  But  only  by  our  own  hard  work 
shall  we  be  able  to  realize  it,  and  make  concrete 
that  which  appears  to  us  as  a  vision.  Great 
and  arduous  will  be  our  task.  For  we  are  not  in 
the  same  position  as  other  liberated  nationalities. 
Wh^n  suppression  c^^ses,  they  immediately  become 


FROxM  FANCY  TO  FACT  35 

independent,  for  they  live  on  their  own  soil.  Our 
redemption  demands  first  of  all  a  certain  "  in- 
gathering of  the  exiles,"  and  every  such  ingathering 
is  tremendously  difficult.  Let  us  look  the  naked 
truth  in  the  face.  Is  there  a  nation  in  the  world 
that  has  so  many  traitors  as  our  nation  ?  It  makes 
no  difference  whether  we  condemn  them  or  find 
excuses  for  them,  putting  the  blame  for  their  treason 
upon  the  galuth}  The  fact  remains  that  at  the 
time  when  the  greatest  nations  feel  our  woe,  under- 
stand the  tragedy  of  our  life  and  the  wrong  that  has 
been  done  to  us,  and  express  their  willingness  to  help 
us  take  our  place  among  the  family  of  nations,  we 
find  in  our  own  midst  men  who  protest  against  Jewish 
liberation,  and  prefer  the  Jewish  people  to  remain 
in  slavery.  And  even  if  we  leave  these  withered 
branches  severely  alone,  and  pay  no  attention 
to  them,  we  shall  still  be  far  from  that  national 
unity  which  is  so  essential  to  harmonious  work. 
Perhaps  those  who  were  wont  to  minimize  the 
obstacles  created  by  internal  differences  will  now 
recognize  the  importance  of  common  cultural  work 
for  Jews  throughout  the  world  as  a  means  of  bringing 
together  the  scattered  sections  of  our  people  and 
bridging  so  far  as  possible  the  gulf  that  lies  between 
them.  Some,  indeed,  will  say  that  we  may  safely 
leave  it  to  Palestine  to  provide  the  unifying  influence. 
But,  while  we  all  hope  that  Palestine  will  perform 
that  function,  this  does  not  absolve  us  from  the  duty  of 
harmonizing  our  internal  conflicts  and  differences 
wherever  we  find  them.  The  ingathering  of  the  exiles, 
as  we  picture  it  in  our  imagination,  is  an  inspiring 
i(7<?/«^/i="  exile," 
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vision.  But  when  we  come  to  translate  it  into  the 
vernacular  of  real  life,  we  see  all  the  obstacles  that 
have  to  be  removed  from  our  path.  Our  pioneers, 
those  who  have  paved  the  way  for  our  national  re- 
surrection by  building  up  the  new  Jewish  Settlement 
in  Palestine,  and  now  regard  themselves  as  the 
happiest  men  in  the  world,  could  tell  of  the  enormous 
difficulties  of  pioneer  work. 

We  must  realize  our  difficulties  clearly  beforehand, 
so  that  we  may  approach  our  work  with  a  clear 
consciousness  of  what  it  involves,  so  that  nobody 
may  complain  afterwards  that  the  reality  has  dis- 
appointed him,  so  that  we  may  not  lose  heart  or  sink 
back  into  the  apathy  of  disillusionment.  That  is  the 
only  way  of  progress.  Out  of  hard  and  bitter  experi- 
ence is  born  the  yearning  for  the  lofty  and  the 
wonderful.  Upon  the  ruins  of  reality  we  build  in 
our  imagination  a  world  that  is  noble,  beautiful,  per- 
fect ;  but  when  our  yearning  is  crystallized  and  claims 
incarnation  in  life,  we  come  back  once  more  to  the 
world  of  reality,  and  begin  to  build,  not  at  one  stroke, 
by  the  wave  of  a  magic  wand,  but  little  by  little,  with 
continuous  and  untiring  effort.  It  is  work  like  this 
that  gives  birth  to  the  song  of  life,  adds  strength  to 
the  ideal,  and  lends  wings  to  the  new  hope. 


VII 

THE  CONFLICT  OF  NATIONALITIES  AFTER 
THE  SOCIAL  REVOLUTION 

NOT  very  long  ago,  in  fact  only  a  few  decades 
back,  every  man  who  wished  to  be  con- 
sidered a  progressive  had  to  declare  himself  against 
any  kind  of  nationalism.  Nationalism  and  progress 
were  regarded  as  contradictions.  Not  only  the 
advanced  radical,  but  even  the  average  man  thought 
it  beneath  his  dignity  to  treat  the  problem  of  nation- 
ality seriously.  Thus  ran  the  accepted  formula  of 
progressive  social  development :  first  the  individual, 
then  the  family,  then  the  tribe,  then  the  nation,  and 
finally  mankind.  This  was  the  gamut  of  human 
evolution.  Surely  people  would  not  climb  down 
from  the  higher,  or  perhaps  the  highest,  rung  of  the 
ladder,  for  this  would  be  the  reverse  of  progress. 
Socialists  of  all  types  even  considered  it  a  sacred 
duty  to  combat  nationalism  by  word  of  mouth  and 
in  writing.  They  were  convinced  that  nationalism 
could  only  be  harmful  to  their  ideal,  because  it 
divided  humanity  into  different  groups,  because  it 
imposed  upon  the  individual  duties  to  his  own  group, 
and  thus  swallowed  up  a  portion  of  the  attention  and 
energy  of  the  individual,  which  ought  all  to  be  given 
to   mankind   as   a   whole.      Above    all,   the    Social 
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Democrats  fought  against  nationalism,  because  ac- 
cording to  the  Marxian  gospel  the  whole  question  of 
nationalism  was  simply  a  by-product  of  the  capital- 
istic social  order,  and  it  was  clear  to  every  Marxist 
that  with  the  abolition  of  capital  nationalism  would 
vanish  of  itself.  Indeed,  every  Marxist  looked  upon 
nationalism  as  a  fable  invented  by  the  ruling  classes 
for  the  purpose  of  obfuscating  the  consciousness  of  the 
proletariat.  As  religion,  serving  the  aims  of  capital- 
ism, had  invented  a  World  Beyond,  a  heaven  and  a 
hell,  so  the  bourgeoisie  had  invented  nationalism  to 
serve  its  aims.  The  best  Marxist  orators  and  writers 
maintained  this  point  of  view,  and  the  philosophers  of 
the  Social-Democratic  party  scientifically  "proved" 
it. 

The  ruling  nations  suffered  little  from  this  campaign 
against  nationalism.  The  burden  of  this  false  teach- 
ing fell  upon  the  weak  nationalities,  who  were  com- 
pelled to  struggle  for  their  existence  not  only  against 
unfriendly  governments,  but  also  against  the  pro- 
gressive and  thinking  elements  of  society.  When 
Kautsky,  for  instance,  inveighed  against  nationalism, 
he  could  not  hurt  the  nationalism  of  the  German 
workman  or  the  German  intellectual.  They  might 
admit  in  theory  the  correctness  of  the  anti-national- 
istic view,  but  it  made  not  the  slightest  change  in 
their  actual  lives.  They  continued  to  send  their 
children  to  the  same  German  schools,  to  sing  the 
same  German  songs,  to  observe  the  same  German 
holidays,  as  the  other  members  of  German  society. 
The  preaching  of  cosmopolitanism  did  not  oblige 
them  to  abandon  their  language,  their  customs,  their 
past  or  their  future.     In  the  mind  of  every  German, 
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the  idea  of  "  mankind  "  was  fused  with  the  idea  of  his 
own  environment.  Similarly,  the  preaching  of  cosmo- 
politanism could  have  no  practical  effect  upon  the 
Englishman,  the  Frenchman,  the  Russian,  and  so 
forth,  for  it  obliged  none  of  them  to  abandon  his 
nationality  and  accept  a  new  one. 

Entirely  different  was  the  effect  of  the  preaching 
of  cosmopolitanism  upon  suppressed  nationalities. 
These  had  to  strain  every  nerve  to  retain  their  own 
character,  to  protect  their  own  languages,  to  maintain 
their  own  schools,  to  prepare  for  their  own  future — 
and  this  in  the  face  of  those  who,  speaking  in  the 
name  of  progress,  maintained  that  all  their  efforts 
were  in  vain,  or  even  harmful,  directed  as  they  were 
against  the  progressive  spirit  of  human  evolution. 

And  what  was  the  result  ?  As  it  is  impossible  for 
one  to  join  Mankind,  for  Mankind  has  no  language 
no  literature,  no  history:  as  Mankind  is  only  com- 
posed of  different  nationalities,  and  is  only  an  abstract 
concept :  one  had  to  join  a  certain  group  ;  and  a 
certain  group  is  always  nationally  coloured.  The 
final  result,  therefore,  was  that  in  the  name  of  the 
cosmopolitan  ideal  men  merely  exchanged  one 
nationality  for  another.  They  abandoned  their  own 
nationality  and  accepted  the  nationality  of  somebody 
else.  They  were  swallowed  up  not  by  Mankind,  but 
by  the  German,  the  Russian  or  the  English  nation. 

This  preaching  of  internationalism  fell  with  par- 
ticularly heavy  force  upon  the  Jews.  Theoretically 
the  new  teaching  sounded  cosmopolitan,  but  practi- 
cally it  led  the  Jews  to  national  baptism.  Under 
the  influence  of  these  false  ideas,  the  progressive  and 
intellectual  section  of  the  Jews  entirely  forsook  their 
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own  nation ;  but  instead  of  becoming  cosmopolitan, 
they  adopted  the  nationality  of  their  environment. 
Almost  all  Jewish  cosmopolitans  became  ardent 
Russian,  German,  or  French  nationalists ;  they  denied 
their  own  nationality  only  in  order  to  don  the  garb 
of  a  strange  one — an  example  of  the  same  insincerity 
which  we  observe  in  the  case  of  a  Jew  who  accepts 
Christianity  because  of  his  atheistic  ideas. 

Hard  and  unequal  was  the  struggle  of  the  nation- 
alists, and  only  very  rarely  did  they  find  support. 
Occasionally,  indeed,  some  great  statesman  or 
thinker,  who  was  an  unquestioned  Marxist,  spoke  a 
word  in  defence  of  nationalism.  Then  for  a  moment 
there  was  joy  in  the  Jewish  nationalist  camp.  This 
joy,  however,  did  not  last  long,  because  the  heretic 
was  promptly  attacked  from  all  sides,  and  a  flood  of 
evidence  showed  that  he  did  not  understand  the 
teaching  of  Marx  and  had  strayed  from  the  right 
path.  Every  doctrine  has  its  orthodox  adherents, 
who  act  as  its  bodyguard  and  bar  any  new  inter- 
pretation. 

One  of  the  Marxists  of  that  period  who  considered 
the  national  problem  rather  more  deeply  was  Enrico 
Ferri,  the  famous  Italian  scientist  and  political 
thinker.  Some  twenty  years  ago  he  published  a 
book  on  Darwinism  and  Marxism,  in  which  he  showed 
with  logical  force  and  clearness  that  the  tendency  of 
social  evolution  does  not  lead  to  the  disappearance  of 
individual  nationalities,  or,  in  other  words,  does  not 
lead  to  "  mankind  at  large,"  but  that,  on  the  contrary, 
the  higher  human  society  ascends  in  its  development, 
the  greater  will  be  the  differentiation  of  the  individual 
groups  and  nationalities  in  their  spiritual  and  cultural 
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aspects.  The  individuality  of  a  person  is  not 
advanced  by  his  isolation  and  segregation  from  other 
persons ;  on  the  contrary,  he  can  be  developed  to  his 
fullest  extent  only  when  he  is  in  touch  with  the  outer 
world,  and  is  influenced  by  it  in  a  multitude  of  ways. 
Nations,  too,  become  stronger  in  their  individuality 
by  international  intercourse.  Only  the  external 
forms  assume  a  more  general  shape,  but  the  inner 
character — and  character  is  individuality — becomes 
richer,  fuller  and  more  many-sided  by  international 
contact. 

And  here  Enrico  Ferri  arrives  at  a  remarkable 
conclusion  with  regard  to  the  possibility  of  wars  in 
the  future,  when  the  socialist  ideal  shall  have  been 
attained.  He  expresses  the  heretical  idea  that  the 
real  nationalist  struggle  will  begin  only  when  the 
social  question  is  solved.  In  this  respect  he  differs 
from  all  Marxist  philosophers,  who  until  recently 
looked  upon  war  as  a  condition  created  by  the 
insatiable  appetite  of  the  great  capitalists,  and  argued 
that  when  once  social  equality  was  brought  about, 
then  wars  would  be  no  more,  since  the  chief  reason 
for  them,  their  motive-force,  would  have  disappeared. 
By  way  of  proof,  they  pointed  to  the  fact  that  even 
now  the  workmen  of  the  world  were  striving  to  unite 
on  an  international  basis,  thereby  weakening  the 
power  of  nationalism.  This  point  of  view  was  in 
harmony  with  Marx's  conception  of  the  State  of  the 
future,  which  is  to  be  the  Millennium — when  all 
wounds  will  be  healed,  all  tears  wiped  away,  all 
human  sorrow  forgotten,  for  ever  and  ever. 

Enrico  Ferri  reached  an  opposite  conclusion  with 
regard  to  war,  not  because  he  found  fault  with  the 
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teachings  of  Marx,  but  because  he  found  that  the 
Marxists  had  wrongly  interpreted  their  master's 
theories.  In  Ferri's  opinion,  it  is  precisely  social 
inequality  that  often  prevents  the  struggle  for  nation- 
alism, inasmuch  as  it  is  to  the  interest  of  the  suppressed 
classes  that  they  unite  in  an  international  organiza- 
tion. But  when  social  inequality  has  disappeared,  a 
portion  of  the  force  needed  for  self-preservation  will 
be  set  free,  and  the  liberated  energy  will  find  its  outlet 
in  a  rivalry  based  on  difference  in  taste  and  concep- 
tion of  life.  This  rivalry  will  lead  to  conflicts. 
Enrico  Ferri  believes  that  the  tendency  to  national 
self-preservation  implies  not  only  the  attainment  of 
economic  security,  but  also  the  preservation  of  the 
national  character.  Strong  natures  always  impress 
their  seal  upon  the  spheres  in  which  they  move,  and 
strong  nations  always  strive  to  impress  their  seal 
upon  the  entire  world. 

According  to  Enrico  Ferri's  theory,  nothing  sur- 
prising has  been  revealed  by  the  present  world-war. 
If  millions  of  Social  Democrats  have  now  waived 
their  opposition  and  enthusiastically  joined  their 
governments,  the  mistake  lies  not  in  the  present 
policy  of  the  Social  Democrats,  but  in  their  pre-war 
assertions,  which  were  purely  theoretical,  and  did  not 
take  into  account  human  nature  and  the  facts  of  life. 

Are  the  facts  thus  presented  a  matter  for  rejoicing 
or  the  contrary?  That  is  quite  another  question. 
At  any  rate,  it  is  imperative  that  society  see  clearly 
where  it  stands.  It  must  not  permit  itself  to  indulge 
in  illusions. 


VIII 
THE   RETURN    OF  THE   GENIUS 

THE  man  of  genius  used  to  be  thought  of  as  a 
man  of  extraordinary  gifts  and  unique  creative 
power.  Thanks  to  some  hidden  and  inexplicable 
cause,  he  stood  out  above  all  other  men,  independent 
of  his  environment,  self-sustaining  and  self-creative. 
But  this  idea  has  long  been  discarded  in  the  world  of 
science.  For  the  modern  student  of  individual  or 
group  psychology  it  is  almost  an  axiom  that  there  is 
nothing  in  the  individual  which  cannot  be  found  in 
the  group ;  that  there  is  no  such  thing  as  individuality 
outside  the  group;  that  there  is  no  individual,  not 
even  a  phenomenal  genius,  who  is  not  nourished  by 
the  group.  The  group  is  the  spring,  and  the  only 
spring,  at  which  every  individual  satisfies  his  thirst. 
And  psychology  has  arrived  at  yet  another  result 
after  long  study  and  observation  of  phenomena  in 
the  world  of  spiritual  development — that  every 
individual  is  influenced  by  his  own  group,  and  derives 
from  it  his  inspiration.  One  of  the  most  distinguished 
of  Russian  philosophers,  Vladimir  Soloviev,  has 
enumerated  three  stages  of  human  creative  activity. 
It  climbs  from  the  individual,  crosses  the  road  of  his 
nationality,  and  rises  to  the  highest  stage,  which  we 
call  the  stage  of  humanity.     It  is  obvious  that  the 
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first  stage  cannot  be  skipped :  without  individuality 
there  is  no  creation.  It  is,  however,  possible  to  skip 
the  second  stage ;  that  is  to  say,  we  may  imagine  a 
condition  in  which  the  artist  would  feel  inclined  to 
ascend  to  the  topmost  rung  of  the  ladder  at  one 
bound,  going  straight  from  the  stage  of  the  individual 
to  the  stage  of  humanity.  But  woe  to  the  artist  who 
should  yield  to  this  inclination :  his  creation  would  be 
defective,  incomplete,  untrue,  for  he  would  himself 
have  betrayed  the  rock  from  which  he  was  hewn. 
For  when  the  artist  denies  his  own  "  world,"  he  in 
reality  denies  his  own  powers  of  creation,  and  is  no 
longer  an  artist,  but  a  copyist,  an  imitator.  He  is  no 
longer  free,  he  is  subjected  to  an  extraneous  yoke ; 
and  no  true  creation  can  be  produced  under  any 
yoke. 

The  man  of  genius,  then,  is  not  an  independent 
individual,  but  the  product  of  the  community;  not 
of  "  the  community  "  in  general,  but  of  that  particular 
community  from  which  he  is  descended,  and  to  which 
he  is  tied  by  all  the  threads  of  his  creative  powers. 
It  makes  no  difference  whether  the  artist  himself  feels 
this  or  not.  Every  man  of  genius  has  obligations  to 
his  community.  He  is  in  duty  bound  to  return  to 
the  treasury  of  the  community  what  he  has  borrowed 
from  it.  Should  his  desire  for  fame  obscure  his 
moral  sense,  and  make  him  willing  to  take  without 
paying  back,  the  result  would  be  moral  bankruptcy, 
which  is  a  thousand  times  worse  than  financial  bank- 
ruptcy, because  the  ordinary  eye  does  not  detect  it, 
and  there  is  no  obvious  punishment  or  shame  attached 
to  it. 

Such  moral  bankruptcy  is  almost  unknown  among 
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nations  and  nationalities  which  live  on  their  own  soil, 
and  order  their  life  in  accordance  with  their  own  in- 
clinations and  taste.     From  them  the  man  of  genius 
cannot  escape ;  it  is  impossible  for  him  to  forsake  his 
camp  and  be  false  to  his  origin.     On  the  contrary, 
every  great  man,  every  hero,  every  genius  of  a  normal 
nation  loves   his   origin,  and    endeavours    to   make 
others  love  and  admire  it.     He  will  never  intention- 
ally  obscure  anything   that  is  characteristic   of  his 
origin.     He  will,  on  the  contrary,  emphasize   it  as 
much  as  possible,  so  that  all  the  world  may  trace  in 
his  creations  the  source  from  which  they  derive.     The 
value   of  any  creation,  regarded  in  itself,  naturally 
depends  upon  the  capacity  of  the  artist ;  but  it  also 
depends  to  a  large  extent  upon  the  amount  of  truth 
that  it  contains.     Every  veil,  every  mask,  every  false 
shade  kills  the  artist's  creation  and  stamps  it  as  false. 
It  is  otherwise  with  the  Jewish  people.     We  must 
regretfully  admit  that  many  of  our  men  of  talent  and 
of  genius  have  failed  to  reach  the  highest  stage  of 
development,  not  because  of  lack  of  talent  or  lack  of 
genius,  but  because  they  have  forsaken,  intentionally 
or    unintentionally,    the    source    from    which    they 
received    their    nourishment.     They   have   regarded 
themselves  as  free-lances,  as  men  who  have  no  obli- 
gations towards  their  own  community ;  they  have  tried 
to  skip  the  middle  stage,  through  which  every  true 
creation  is  bound  to  pass.     That  is  why  their  work  is 
stamped  more  or  less  with  the  seal  of  untruth.     They 
boast  that  they  have  effaced  all  frontiers  and  have 
succeeded  in  rising  to  the  highest  stage,  the  stage  of 
humanity,  at  one  bound ;  but  an  experienced  eye  will 
detect   at   once   the   falsehood   of  their  boast.     All 
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human  work  ascends  gradually  from  stage  to  stage, 
for  in  truth  there  is  no  skipping  in  artistic  creation ; 
no  single  rung  of  the  ladder  can  be  missed. 

We  do  not  blame  our  men  of  genius  as  individuals 
for  this  deplorable  phenomenon,  but  the  fact  remains 
that  our  people  has  been  robbed  by  its  great  men, 
robbed  of  spiritual  wealth,  without  compensation. 
We  may  be  told  that  these  artists  have  created  and 
have  produced  great  work.  What  harm  is  there  if 
they  did  not  emphasize  the  source  of  their  inspiration  ? 
Why  should  we  object  if  their  creations  have  been 
paid  into  the  general  treasury  of  the  world,  and  are 
not  stamped  with  a  special  stamp,  or  specially  labelled 
as  Jewish  ?  To  this  we  answer :  we  are  not  objecting 
because  of  national  pride.  It  is  not  because  we  want 
to  display  our  wealth  to  the  entire  world  that  we 
regret  that  in  the  works  of  our  men  of  genius  their 
Jewish  origin  is  not  discernible.  It  is  because  we 
know  the  conditions  of  life ;  we  know  how  relations 
between  different  nationalities  are  formed  and  how 
they  are  maintained.  It  is  because  we  feel  that  in 
wasting  our  own  spiritual  wealth  and  scattering  it  to 
all  the  winds,  instead  of  accumulating  it  in  a  separate 
treasury,  as  all  other  nations  do,  we  are  committing 
national  suicide ;  and  we  have  no  right  to  complain 
if  others  look  down  upon  us  as  a  people  of  low  culture, 
whose  creative  power  has  long  been  exhausted. 

But  whatever  justification  there  is  for  that  re- 
proach is  beginning  to  disappear.  To-day  we  yearn 
for  a  national  revival;  we  strive  to  emancipate  the 
groups  in  order  that  every  individual  member  of  it 
may  feel  truly  free,  and  may  not  be  compelled  to 
deny  hjs  origin  pr  to  skip  an  essential  stage  in  the 
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evolution  of  his  creative  capacities.  For  the  moment 
we  see  only  the  beginning  of  this  emancipation  ;  our 
men  of  genius  are  coming  back  to  us  one  by  one. 
We  are  as  yet  but  gathering  isolated  sheaves  in  a 
sun-parched  field,  but  what  joy  there  is  even  in  this 
scant  harvest!  The  return  of  our  men  of  genius 
heralds  a  new  and  glowing  period  in  our  national  life. 
A  beginning  once  made,  the  return  of  our  great  men 
will  proceed  uninterruptedly,  and  in  time  our  people 
will  be  restored  to  its  former  glory,  of  which  the  long 
ages  of  exile  have  deprived  it.  The  Hebrew  soul, 
emerging  from  its  hiding-places,  will  find  its  natural 
sphere — that  is  to  say,  its  true  sphere — and  our  nation 
will  occupy  once  more  a  place  of  honour  among  the 
nations  of  the  world. 


IX 

LATENT  NATIONAL  SYMPATHIES 

THERE  are  dormant  sympathies  in  the  soul  of 
a  nation  which  need  only  an  impulse  from 
without  to  make  them  emerge  from  the  nooks  and 
corners  into  which  they  have  been  driven  or  in 
which  they  have  hidden  themselves.  For  this  reason 
the  language  controversy  which  arose  over  the  Haifa 
Technical  School  ^  was  not  an  isolated  episode  or  an 
ordinary  dispute.  Almost  all  European  Jewry  was 
interested  in  it.  It  may  sound  somewhat  ironical, 
but  it  is  a  fact  that  the  Hilfsverein  der  deutschen 
/udeUy  by  its  clumsy  attack  on  the  Hebrew  language, 
did  more  to  bring  out  the  latent  attachment  of  Jews 
to  Hebrew  and  to  the  new  Palestinian  settlement  in 
general,  than  did  the  Zionist  Organization  with  all  its 
defensive  propaganda.  Such  things  happen  not  rarely. 
The  leader  of  the  Hilfsverein  himself  conde- 
scended to  visit  Palestine  immediately  after  the  con- 
troversy in  the  Board  of  Trustees  of  the  Technical 
School  broke  out,  on  the  26th  October  191 3.  He 
thought  that  so  soon  as  he  showed  himself  in 
Palestine  everybody  would  kneel  before  him  and  ask 
his  pardon  for  not  having  left  the  whole  language 
question  to   his   and  the  HilfsvereirH s  mercy.     But 

^  See  footnote,  p.  24. 
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he  was  mistaken.  Palestine  had  straightened  its 
back  within  the  last  decade,  and  would  no  longer 
bow  to  a  Jewish  assimilationist.  The  leader  of  the 
Hilfsverein  soon  found  that  he  had  to  deal  with  an 
elemental  social  will,  and  resorted  to  different 
methods.  The  Turkish  police  broke  into  the  schools 
and  expelled  the  rebellious  teachers ;  the  Pasha  of 
Jerusalem  issued  an  order  containing  a  warning 
to  Zionists;  signatures  were  obtained  from  the 
Rabbis  and  from  men  living  on  the  Chalukah^  to 
an  endorsement  of  the  policy  of  the  Hilfsverein. 
Nor  was  this  all :  another  old  and  well-tried  method 
was  employed.  The  leader  of  the  Hilfsverein 
suddenly  became  the  champion  of  the  Jewish  religion 
in  Palestine;  became,  in  short,  the  self-appointed 
deliverer  of  the  Holy  Land  from  the  hands  of  the 
heretic  Zionists.  It  would  be  simply  laughable 
were  it  not  so  sad.  Fathers  of  baptized  children ; 
grandfathers  who  carried  their  new-born  grandsons 
to  the  church  in  their  arms,  and  acted  as  witnesses 
at  the  baptismal  font — these  added  their  signatures 
to  the  anti-Zionist  proclamation,  in  which  they 
asserted  that  they  were  different  from  their  neigh- 
bours in  matters  of  religion  only.  A  man  who  did 
not  even  know  the  Hebrew  alphabet  assumed  a  sort 
of  guardianship  over  Jewish  religious  affairs,  and  this, 
too,  in  Palestine !  Unfortunately,  there  were  hypo- 
crites and  petty  souls  who  could  not  see  the  bitter 

^  Chalukah  (  =  '*  distribution")  is  the  name  used  for  the  charitable 
donations  of  Jews  throughout  the  world  for  the  support  of  Jewish 
scholars  and  their  families  in  the  "holy  cities"  of  Palestine.  The 
system  has  its  fine  side,  but  has  given  rise  to  many  abuses  and  much 
pauperization. 
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irony  of  it,  and  helped  the  leader  of  the  Hilfsverein 
in  his  tragi-comical  role. 

But  when  he  returned  from  his  now  famous  visit 
to  Palestine  he  printed  a  pamphlet,  which  was  dis- 
tributed broadcast  in  all  parts  of  the  world.  In  this 
pamphlet  he  perpetuated  the  anti-Zionist  denun- 
ciation, which  was  couched  in  no  milder  terms 
than  the  denunciation  of  the  Samaritans  at  the 
time  of  Ezra  and  Nehemiah.  In  it  the  "Zionist 
peril "  was  brought  to  the  attention  of  the  Turkish 
Government,  the  Arab  population  and  the  "  Union  of 
Ultra-orthodox  Jews."  The  last,  of  course,  need 
cause  us  no  misgivings,  but  the  Turkish  Government 
and  the  Arab  population  may  have  imbibed  some  of 
the  poison.  The  germs  of  denunciation  behave  in  one 
respect  like  other  dangerous  disease-spreading  germs. 
They  do  not  necessarily  act  immediately ;  they  some- 
times lie  dormant  for  months  and  years,  till  a  favour- 
able opportunity  arises  and  they  begin  their  deadly 
work.  It  is  only  when  the  epidemic  is  past  that  the 
scientist  comes  to  investigate  the  progress  of  these 
germs. 

Meanwhile  the  struggle  went  on,  both  in  and  out  of 
Palestine ;  and  then  something  remarkable  happened. 
In  Germany  the  entire  Jewish  youth,  and  practically 
the  whole  Jewish  intellectual  element,  went  over  to 
the  nationalist  camp.  It  was  a  trial  of  strength 
between  the  nationalist  idea  and  the  principle  of 
assimilation,  and  the  former  emerged  victorious. 
The  world  at  large  saw  for  the  first  time  that  it  had 
been  deceived ;  that  the  stories  of  a  dead  past,  of  a 
vanished  language,  of  a  dissolved  nation,  were  false. 
All   at   once   the  world   heard  of  a   language  con- 
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troversy,  of  a  revolution  in  Palestine.  Newspapers 
like  the  Berliner  Tageblatt  and  the  Frankfurter 
Zeitung^  which  had  always  feared  to  touch  upon  a 
Jewish  subject  lest  it  might  be  recalled  that  their 
publishers  and  ninety  per  cent,  of  their  staffs  were 
Jews,  were  forced  to  publish  dispatches  about  the 
"Jewish  War."  Telegrams  and  editorials  were 
printed.  To  be  sure,  the  editorials  favoured  the 
Hilfsverein  ;  but  nobody  expected  these  papers  to 
take  a  nationalistic  stand.  The  fact  that  they  had 
to  take  notice  of  the  matter  at  all  was  significant. 
In  Palestine,  after  all,  there  was  no  revolution ;  but 
there  was  a  revolution,  and  one  caused  by  the 
language  controversy,  in  thousands  upon  thousands 
of  Jewish  minds  which  up  to  the  time  of  that  conflict 
had  never  given  a  thought  to  Jewish  Nationalism  or 
to  Zionism. 

The  same  phenomenon  was  observable  in  Austria, 
Galicia,  Russia,  and  in  the  smaller  countries,  until 
at  last  even  lethargic  Anglo-Jewry  was  awakened 
Palestine  could  no  longer  be  ignored.  Because  of 
the  language  controversy,  people  began  to  talk  about 
the  new  Jewish  settlement  in  Palestine ;  about  the 
colonies,  Tel-Aviv  and  Haifa;  about  Palestinian 
economic  and  social  conditions  ;  about  the  schools 
and  the  Jewish  Renascence  Movement.  The  lan- 
guage controversy  was  the  first  political  challenge 
of  the  new  settlement  in  Palestine :  political  not  in 
the  revolutionary  but  in  the  evolutionary  sense  of  the 
term.  Through  this  conflict  the  new  Jewish  settle- 
ment in  Palestine  obtained  the  publicity  that  it 
deserved,  and  all  the  means  of  enraged  Assimilation- 
ism  could  not  avail  to  obscure  its  significance. 
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It  was  a  wonderful  period.     At  no  other  time  was 
the  Zionist  idea  so  intensely  canvassed  as  during  the 
language  controversy.     At   no   time   had   the   wide 
Jewish  world  responded  so  warmly,  so  bravely,  to  the 
Zionist   appeal.      One   had   only   to  be   present   at 
Zionist  gatherings  throughout  the  cities  of  Europe, 
large  and  small,  to  witness  the  response  of  the  Jewish 
public.     Everywhere  people  responded  with  beaming 
faces.     It   is  entirely  incorrect   to   characterize  this 
conflict   as   one   between    the  Hilfsverein    and    the 
Zionists.    The  truth  is  that  as  a  result  of  this  conflict, 
in  which  thousands  upon  thousands  of  non-Zionists 
were  brought  to  show  sympathy  with  Hebrew,  and 
thousands  of  Jews  who  had  held  aloof  came  near  to 
the   Jewish   national   idea,  the  dozing   Jewish  spirit 
reasserted   itself  and   created  wonders.     True,  only 
a  small  portion  of  the  quickened   sympathies  were 
utilized  by  the  Zionists.     Their  organization  was  not 
strong  enough  to  take  full  advantage  of  the  newly- 
awakened  spirit.     Nevertheless,  ten  new  schools  were 
immediately  opened  in  Palestine,  and  the  necessary 
means  for  their  maintenance  were  easily  obtained. 
In  Germany  comparatively  large  sums  were  contri- 
buted   by  the  children  and   grandchildren  of  those 
very  Councillors  of  Commerce  and  Privy  Councillors 
who   had    appended    their   signatures   to    the   anti- 
Zionist  manifesto.     The  Zionist  Organization  came 
out  of  its  trial  of  endurance  with  flying  colours. 

Yet  another  characteristic  incident.  About  that 
time  several  articles  on  Zionism  and  the  language 
controversy  appeared  in  the  Socialist  Mofiatshefte 
and  the  Rundschau.  Dr.  Edward  Bernstein,  the 
Revisionist,  defended  the  Hilfsverein.    The  celebrated 
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artist  Pacquet,  and  a  member  of  the  Reichstag, 
Dr.  Kwessel,  himself  a  one-time  working  man,  and 
one  who  knew  the  Eastern  Jews,  were  strongly  on 
the  side  of  Zionism  and  the  Zionists.  Needless  to 
remark,  the  latter  two  are  not  Jews. 

The  language  controversy  was  staged  chiefly  in 
Germany  and  Palestine.  Palestine  is  a  country  in 
which  the  sweeping  winds  play  as  important  a  role 
in  the  life  of  the  inhabitants  as  the  rain ;  perhaps 
even  a  more  important  one,  for  the  very  rain  depends 
on  the  direction  of  the  wind.  Not  in  vain  is  every 
child  in  Palestine  intimately  acquainted  with  the 
nature  of  the  winds.  "The  winds  are  His 
messengers,"  says  the  Psalmist.  But  not  only  in  a 
meteorological  sense  is  Palestine  dependent  on  the 
winds  that  blow ;  in  a  political  sense,  too,  the  popula- 
tion had  to  watch  the  prevailing  currents  and  to  find 
out  which  way  the  wind  blew.  The  Palestine  wind 
had  a  trick  of  frequently  changing  its  direction. 
Now  it  came  from  London,  now  from  Paris,  now  from 
Berlin  and  now  from  Petrograd.  That  was  before 
the  Capitulations  were  abolished,  in  the  days  when 
the  wind  blew  from  any  direction  but  Constantinople. 
During  the  language  controversy  it  was  a  western 
wind,  coming  from  the  direction  of  Berlin.  The 
Hilfsverein,  therefore,  felt  firm  ground  under  its  feet, 
and  approached  its  work  of  destruction  with  con- 
fidence. It  found  itself  in  a  strong  strategic  position. 
The  matter  in  question  being  a  rivalry  between 
German  and  Hebrew,  the  Hilfsverein  naturally 
reckoned  that  the  German  Government  was  bound  to 
protect  German  principles;  and  in  Turkey  German 
was  at  a  premium.     Many  Zionists,  and,  strange  to 
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say,  the  very  ones  who  like  to  emphasize  the  political 
aspect  of  their  Zionism,  were  seized  with  misgivings, 
and  began  to  offer  advice  how  to  effect  a  reconcilia- 
tion— that  is,  how  to  surrender.  It  is  worthy  of  note 
that  the  same  Zionists  who  advocated  reconcilia- 
tion had  previously  protested  against  the  excessive 
German  tinge  in  the  Zionist  Organization — the  party 
organ  being  in  German,  the  language  of  the  Congress 
German,  and  so  on.  No  wonder  that  the  Times  had 
on  more  than  one  occasion  accused  Zionism  of 
bearing  the  German  seal,  and  that,  too,  before 
England  was  at  war  with  Germany.  Such  charges, 
of  course,  were  without  foundation.  The  fact  that 
the  financial  institutions  of  the  Zionist  Organization 
and  the  Jewish  National  Fund  were  corporations  regis- 
tered in  England  disposed  of  them  entirely.  It  was 
not  the  fault  of  the  Zionist  Organization  that  Zionism 
had  developed  most  thoroughly  in  Germany  during 
the  last  twenty  years.  Yet  it  would  seem  that  the 
fear  of  such  charges  should  have  made  these  Zionists 
hail  with  satisfaction  the  splendid  opportunity  which 
the  language  controversy  afforded  the  Zionist 
Organization  of  demonstrating  to  the  world  that 
Zionism  serves  only  Jewish  purposes  and  flirts  with 
no  foreign  countries. 

It  seems,  however,  that  logic  is  a  very  rare  article. 


INNER   FACTORS  IN   THE   WORK   OF 
REDEMPTION 

THE  protagonists  of  the  Chovev^  Zion'^  move- 
ment confined  their  activities  to  internal  work, 
to  the  work  of  spreading  the  idea  of  the  Jewish 
revival  among  the  Jewish  people.  Beyond  this  their 
ambition  did  not  go.  They  were  satisfied  with  little, 
and  were  happy  when  they  saw  signs  of  progress. 
Every  new  plot  of  land  bought  in  Palestine,  every  new 
field  tilled  or  vineyard  planted,  was  the  cause  of  joy 
and  exultation.  They  counted  the  acres  of  land,  the 
houses,  the  gardens,  with  childish  delight.  With 
childish  innocence  they  used  to  speak  of  them  as  of 
great  victories  which  would  ultimately  bring  about  a 
complete  Jewish  redemption.  It  was  something  to 
hear  their  spirited  and  exalted  speeches  on  the  new 
Jewish  Yishub^  when  there  were  only  a  few  thousand 
Jews  in  Palestine.  They  divided  our  world  into  two 
parts,  and  talked  of  the  millions  in  exile  as  of  far  less 
significance  than  the  thousands  in  Palestine.  They 
cared  nothing  for  quantity ;  they  were  interested  only 

^  Chovevi  Zton  =  "  hovers  of  Zion" — the  name  of  an  organization 
which  came  into  being  in  Russia  in  1881  with  the  object  of  furthering 
the  Jewish  national  cause  through  the  agricultural  development  of 
Palestine  by  Jewish  settlers,  and  the  revival  of  Hebrew. 

2  Fw/5«^="  settlement." 
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in  quality.  They  pictured  the  new-woven  wofld  in  a 
multitude  of  splendid  colours,  although  many  of  them 
never  saw  it  themselves. 

People  laughed  at  the  nafvet^  of  these  big  children, 
and  described  them  as  dreamers  and  visionaries, 
whose  very  dreams  and  visions  had  frail  and  tiny 
wings.  People  sneered  at  these  grown-up  babies, 
who  saw  a  dream  from  a  distance  of  thousands  of 
miles.  They  did  not  understand  that  the  work  of 
these  grown-up  babies,  apparently  so  poor  and  petty, 
was  in  reality  the  corner-stone  of  an  imperishable 
'edifice.  The  sneers  did  not  come  only  from  op- 
ponents of  the  revival  idea,  from  whom  they  were 
to  be  expected.  In  the  first  period  of  the  movement 
many  members  of  the  western  Zionist  organizations 
scoffed  at  what  these  "  Lovers  of  Zion  "  had  created 
in  Palestine.  They  would  not  recognize  that  the 
work  of  the  "  Lovers  of  Zion "  was  preparing 
a  new  generation,  was  paving  the  way  for  the 
world-wide  Zionist  Movement,  and  was,  indeed, 
creating  a  nucleus  for  the  political  work  of  the 
future. 

It  was  much  to  create  a  foundation  for  work  on  a 
far  bigger  scale,  and  to  show  to  the  world,  and  above 
all  to  our  own  people,  that  we  still  had  pioneers  who 
xould  build  a  road  to  freedom  through  the  desert. 
But  the  Chovev^  Zion  did  more.  They  gave  us  a 
holding  in  the  land,  and  created  for  our  movement 
an  internal  factor  which  is  far  more  valuable  than  a 
score  of  external  factors.  Possibly  not  many  of  us 
even  now  fully  appreciate  the  value  of  this  internal 
factor,  and  its  place  in  the  development  of  our 
movement,  but  some  day  it  will  be  recognized  that 
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the  work  of  the  Chovev^  Zion  was  the  kernel  of  our 
independence. 

We  must  all  feel  happy  that,  standing  on  the 
threshold  of  the  revival  of  our  independence,  we  do 
not  come  before  the  world  as  beggars,  with  nothing 
to  point  to  but  the  achievements  of  our  past  history, 
but  can  point  to  those  pioneers  who  have  succeeded 
in  building  and  planting,  and  have  made  experi- 
ments which  will  be  of  incalculable  value  for  our 
future  work.  The  settlement  built  up  by  our 
pioneers  is  naturally  very  small  compared  with  the 
greatness  of  our  task,  but  it  is  of  enormous  import- 
ance now,  when  the  great  Powers  of  the  world  have 
decided  to  rebuild  the  Near  East,  and  to  hand  it 
over  to  its  rightful  heirs.  When  we  find  British 
officers  praising  the  Jewish  Colonies  in  Palestine  for 
their  beauty,  their  order,  their  highly-developed  life, 
we  realize  not  merely  that  we  have  something 
to  be  proud  of,  but  that  these  Colonies  have  a 
great  political  significance.  They  are  an  internal 
factor  which  is  bound  to  be  of  enormous  value 
when  the  question  of  the  Near  East  is  dealt 
with. 

But  little  as  people  thought  of  the  value  of  small 
colonization  work  in  Palestine,  they  thought  still  less 
of  the  cultural  work  which  went  with  it.  This  work 
was  looked  upon  in  certain  circles — and  here  again 
we  mean  Zionist  circles — as  altogether  premature 
and  superfluous.  It  was  regarded  as  a  fancy  or 
caprice  of  the  adherents  of  the  "  spiritual  centre '' 
idea,  of  those  who  look  upon  things  through  a  glass 
which  obscures  the  body  and  exposes  the  soul.  This 
attitude  towards   Hebrew  culture   in  Palestine  was 
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maintained  until  the  day  came  when  it  was  proved 
that  this  work  was  not  only  of  great  value  in  itself 
but  was  likewise  an  important  political  factor.  The 
Zionist  Organization,  from  the  day  of  its  inception, 
endeavoured  to  show  the  world  that  it  had  only  one 
aim :  the  return  of  the  Jews  to  Palestine  and  the 
restoration  of  our  national  existence.  It  was,  how- 
ever, very  difficult  to  convince  the  world  that  this 
was  really  so.  For  many  reasons,  over  which  we 
had  no  control,  we  were  compelled  to  move  the 
centre  of  the  Zionist  Organization  from  Russia  to 
one  of  the  Western  countries — first  to  Austria,  and 
then  to  Germany — although  the  majority  of  the 
Zionists  were  always  in  Eastern  Europe.  The 
dominant  language  at  Zionist  Congresses  was 
German.  The  official  Zionist  Organ  was  published 
in  the  German  language.  It  resulted  naturally  that 
in  certain  countries  the  Zionist  Movement  was  looked 
upon  with  suspicious  eyes,  notwithstanding  the  fact 
that  our  Banks  and  our  National  Fund  were  legalized 
as  English  corporations.  But  then  came  the  language 
controversy,  and  the  Zionist  Organization  proved 
convincingly  that  its  aims  were  beyond  suspicion, 
that  it  had  really  but  one  goal  and  served  no  other 
interests,  and  that  it  would  not  allow  any  of  its 
institutions  to  be  made  an  instrument  for  the  advance- 
ment of  the  interests  of  any  particular  country. 
Those  who  suspected  the  Zionist  movement  of 
ulterior  political  motives  changed  their  view,  and 
began  to  believe  that  its  aims  were  sincere,  that  it 
was  only  what  it  purported  to  be  and  nothing 
else. 

We  can   now  understand  why  the  Zionist  Com- 
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mission,  which  went  to  Palestine^  with  the  consent 
of  the  British  Government,  decided,  along  with  its 
colonization  work,  to  realize  the  idea  of  founding  a 
Hebrew  University  in  Palestine.^ 

^  In  March  1918. 

^  The  foundation  stones  of  the  Hebrew  University,  on  the  Mount  of 
Olives,  were  laid  in  July  1918. 


XI 
VOLUNTARY   ASSIMILATIONISTS 

THE  galuth  has  produced  three  categories  of 
assimilationists :  assimilationists  because  of 
lack  of  faith  or  lack  of  spirit;  assimilationists 
because  of  fear;  and  voluntary  assimilationists. 
The  first  two  categories  may  yet  see  the  error 
of  their  ways,  but  the  third  category  will  remain 
obdurate,  even  on  the  threshold  of  the  Jewish 
revival. 

The  assimilationists  for  lack  of  faith  feel  the 
tragedy  of  their  people ;  they  carry  it  in  their  souls. 
They  are  mostly  men  who  are  tied  to  their  people 
by  every  fibre  of  their  soul ;  they  love  Hebrew  and 
Hebrew  literature,  both  old  and  new,  and  delight 
in  a  Jewish  atmosphere.  They  are,  nevertheless, 
assimilated,  and  preach  assimilation  to  others,  be- 
cause they  do  not  believe  in  Jewish  creative  power 
and  in  its  ability  to  live  in  a  strange  environ- 
ment. They  have  no  faith  in  a  Jewish  revival, 
even  in  the  distant  future;  and  because  the  slow 
agony  of  their  people  causes  them  pain,  they 
endeavour  to  bring  about  the  end  artificially — 
"  the  end  "  in  the  literal  sense  of  the  term.  That 
is  why  they  do  not  remain  merely  passive  assimila- 
tionists, but  declare  war  against  the  standard-bearers 
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of  the  Jewish  renascence.  Their  opposition  results 
not  from  conviction,  or  from  hatred  of  Judaism,  but 
from  a  lack  of  faith  which  has  brought  them  to 
despair.  What,  they  say,  are  these  wretched  people 
doing?  Can  they  reconstruct  stones  out  of  the 
heaps  of  ashes?  Is  it  not  better  to  reconcile  our- 
selves to  our  fate,  accept  the  verdict  of  history, 
and  end  the  torture  of  a  dying  nation?  These 
are  the  assimilationists  of  the  first  category,  and 
they  are  most  often  met  with  among  the  Maskilim^ 
of  a  past  generation.  It  was  the  Haskalah)-  that 
robbed  them  of  their  faith  in  the  Jewish  people 
and  its  future. 

To  the  second  category  belong  those  who  are 
assimilationists  out  of  fear,  the  timid  ones  who  are 
always  apprehensive  about  "what  others  may  say." 
Fear  of  the  environment  always  clouds  their  eyes. 
They,  too,  feel  no  hatred  towards  the  idea  of  a 
Jewish  national  revival ;  they  do  not  object  to  it 
in  principle.  Possibly  they  would  even  give  it 
their  support,  if  they  were  only  given  a  guarantee 
that  our  national  revival  could  be  accomplished  in 
a  day,  that  it  were  possible  to  jump  at  one  sudden 
bound  from  slavery  to  freedom,  without  any  tra- 
vail, so  that  before  the  world  had  time  to  look 
around,  the  process  of  Jewish  revival  might  be 
accomplished,  and  the  Jewish  people  free  and  in- 
dependent. But  as  no  such  miracles  ever  occur, 
and   as   long   periods  must  elapse  between  slavery 

*  Haskalah — "  enlightenment " — is  the  name  given  to  the  "  modern- 
ist "  movement  which  arose  among  the  Jews  of  Russia  and  Galicia  in 
the  first  half  of  the  nineteenth  century.  Maskil  (plur.  Maskilim)='^Si 
follower  of  haskalah  J\ 
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and  freedom — periods  of  preparation  and  slow  work 
— their  attitude  to  the  Jewish  national  idea,  and  to 
the  Jewish  regeneration  movement,  is  a  negative 
one.  They  are  afraid  of  the  transition  period,  they 
are  afraid  that  the  nations  of  the  world  may  doubt 
their  patriotism,  and  deprive  them  of  their  hardly- 
won  rights.  Between  doubt  and  certainty,  people 
usually  give  preference  to  certainty.  These  timid 
people  are  the  originators  of  the  idea  that  there 
is  a  logical  contradiction  between  citizenship  in  the 
lands  of  dispersion  and  the  idea  of  a  Jewish  revival. 
They  look  upon  their  nationalist  brethren  as  dis- 
turbers of  their  peace,  and  use  every  opportunity 
to  emphasize  their  patriotism,  and  even  to  exagge- 
rate it  to  such  a  degree  that  no  one  believes  in  the 
sincerity  of  their  sentiments.  Their  constant  pro- 
testations of  loyalty  make  them  ridiculous  in  the 
eyes  of  those  who  hate  flattery  and  cringing. 

If  the  first  category  has  an  element  of  the  tragic, 
the  latter  is  somewhat  comic.  It  lacks  even  the 
pathos  of  despair.  Both  categories,  however,  are 
alike  in  this,  that  they  are  opposed  to  the  Jewish 
national  movement  for  ulterior  reasons. 

The  real  assimilationists  are  those  of  the  third 
category.  I  think  that  the  term  "  voluntary  assimi- 
lationists "  fits  them  best.  To  be  sure,  they,  too, 
base  their  uncompromising  opposition  to  the  Jewish 
national  revival  upon  the  supposed  impossibility  of 
its  realization.  They,  too,  fight  with  the  weapons 
of  the  second  category,  asserting  that  those  Jews 
who  dream  of  an  independent  future  for  the  Jewish 
people  are  disloyal  to  their  adopted  country.  But, 
as  a  matter  of  fact,  their  opposition  emanates  from 
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a  much  deeper  source :  from  an  inner  hatred  of  those 
traditions  which  bind  the  Jewish  people  to  its  past, 
and  nourish  the  dream  of  its  future.  They  have  long 
since  divorced  themselves  from  all  that  is  nationally 
sacred ;  to  them  assimilation  is  an  end  in  itself  It 
makes  no  difference  to  them  what  new  culture  the 
Jews  adopt ;  their  only  care  is  that  the  Jews  should 
assimilate — it  makes  no  difference  whether  it  is  with 
the  Russians,  the  Poles,  the  Serbs,  the  Bulgars  or 
any  other  nationality.  Dispersion  has  become  their 
ideal — absolute  and  complete  dispersion.  They  not 
only  deny  the  right  of  the  Jews  to  a  national  exist- 
ence ;  they  abhor  the  idea  that  such  a  right  should 
ever  be  acknowledged.  Should  all  the  nations  of 
the  world  declare  their  readiness  to  restore  Jewish 
independence,  they  would  never  reconcile  themselves 
to  the  idea  that  an  original  Jewish  culture  should 
be  re-established  in  any  country.  Such  a  culture, 
they  argue,  would  reveal  again  a  Jewish  national 
spirit,  and  would  to  some  extent  subject  to  itself 
the  Jews  of  other  countries.  They  fear  that  the 
revival  of  the  Jewish  people  as  an  independent 
people,  with  cultural  institutions  of  its  own,  would 
reflect  upon  their  position  as  citizens  in  other  coun- 
tries. In  truth,  however,  they  are  not  so  much  afraid 
of  the  social  or  political  consequences  as  of  the  moral 
consequences.  They  hate  Semitism  ;  they  hate  the 
East ;  they  prefer  to  live  in  a  borrowed  West  rather 
than  in  their  own  East.  In  the  Jewish  rebuilding 
of  the  Orient  they  see  their  own  world  in  ruins, 
and  they  strain  every  nerve  to  shield  their  world, 
to  save  it  from  utter  destruction. 

There  is  no    doubt    that   in   time    the    assimila- 
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tionists  of  the  first  two  categories  will  come  back, 
and  we  shall  welcome  them  with  open  arms.  Those 
who  did  not  believe  in  the  power  of  their  people  will 
join  their  own  fold  when  they  see  that  Judaism  is  a 
living  and  growing  force.  They  will  begin  to  believe 
in  the  possibility  of  redemption,  and  will  be  glad 
to  escape  from  their  own  tragedy.  For  the  same 
reason,  the  second  category  also  will  return  to  our 
camp.  They  will  at  last  be  convinced  that  their 
fears  were  vain,  and  that  they  took  the  shadows  of 
the  mountains  for  the  mountains.  With  the  third 
category,  however,  we  shall  have  a  hard  struggle. 
These  will  never  come  back,  never  repent,  not  even 
on  the  threshold  of  the  Jewish  redemption. 


XII 
ON  TREASON 

IT  is  universally  admitted  that  a  nation  does  not 
live  on  the  fruits  of  the  present  only,  and  that 
progress  would  be  impossible  if  a  nation  ignored  the 
work  of  past  generations ;  for  in  the  life  of  a  nation 
each  generation  has  only  a  relative  value.  A  genera- 
tion as  such  fulfils  its  purpose  only  when  it  absorbs 
the  essence  of  the  past,  and  adds  to  it  something  of 
its  own,  thus  enriching  the  accumulated  treasure  of 
the  ages.  Just  as  no  generation  can  be  self-created, 
so  no  generation  can  be  independent.  Its  function  is 
only  that  of  continuity,  like  that  of  a  link  in  a  chain. 
This  view  is  accepted  by  all  historians  as  a  basis, 
a  starting-point,  for  all  their  propositions  and  con- 
clusions. "Behold  the  rock  from  which  you  are 
hewn,  and  the  source  which  gave  you  birth"  —  that 
is  the  great  rule  in  the  history  of  nations.  Every 
chapter  of  the  story  of  man  begins  with  "  these  are 
the  generations."  Even  when  we  deal  with  the 
beginning  of  beginnings,  the  creation  of  the  world, 
we  do  not  find  a  first  day,  but  "  one  day.*'  In  history 
and  in  human  development  there  is  only  a  second 
and  a  third  day ;  that  is,  every  period  is  a  continua- 
tion of  the  one  that  preceded  it. 

We  cannot,  therefore,  betray  the  past ;  we  cannot 
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ignore  tradition,  we  cannot  cut  ourselves  off  from 
those  spiritual  acquisitions  which  have  become  a 
part  of  the  nation.  A  nation  which  betrays  its 
past,  ignores  its  traditions,  and  discards  its  spiritual 
acquisitions  is  committing  deliberate  suicide,  destroy- 
ing its  own  content ;  is  turning  itself  into  a  heap  of 
dry  bones,  into  a  congeries  of  individuals,  barren  and 
sterile,  disjointed  and  unfruitful.  Such  a  nation  is 
bound  to  perish. 

It  is  true  that  the  past  is  unchangeable,  for  the 
past  is  a  treasure  locked  up  and  sealed  in  the  vault 
of  history.  We  can  neither  add  to  it  nor  deduct  from 
it.  But  tradition  and  spiritual  acquisitions,  though 
they  too  belong  to  the  past,  are  subject  to  change  in 
accordance  with  their  value  and  influence  on  current 
life.  Occasionally  a  given  generation  will  reduce 
things  sacred  to  things  profane;  sometimes,  on  the 
other  hand,  it  will  elevate  the  profane  to  the  level  of 
the  sacred.  For  no  generation  can  place  itself  outside 
the  conditions  of  space  and  time.  It  often  happens 
that  these  conditions,  originally  imposed  upon  us 
from  without,  hold  us  in  thrall,  and  compel  us  to 
compromise  with  them.  This  is  a  necessity  that  life 
imposes  even  upon  ruling  nations;  certainly,  then, 
upon  weak  nationalities,  which  are  compelled  to 
adapt  themselves  to  the  ruling  spirit,  or  to  the  spirit 
of  the  ruler. 

This  is  why  there  is  no  zero  in  the  thermometer  of 
tradition.  There  is  no  absolute  stagnation,  but  only 
changes  in  form,  in  adaptation  to  the  course  of  life. 
And  so  there  is  no  occasion  for  despair  when  we  see 
that  the  attitude  of  a  generation  towards  certain 
traditions  has  temporarily  changed,  and  that  people 
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do  not  regard  as  sacred  what  has  been  so  regarded 
in  the  past.  Such  a  change  of  attitude  must  be 
closely  examined.  Perhaps  it  is  only  a  temporary 
and  transitory  one ;  perhaps  it  concerns  only  the 
outer  branches,  and  not  the  roots  of  the  tradition. 
It  often  happens  that  with  altered  conditions  this 
attitude  will  alter,  and  a  new  generation  will  make 
good  the  defect  of  a  preceding  one.  We  frequently 
meet  with  such  zigzag  development,  a  new  generation 
coming  back  to  the  source  which  a  past  generation 
has  forsaken. 

This,  however,  can  happen  only  on  condition  that 
the  changes  are  not  radical,  show  no  symptoms  of 
absolute  treason,  and  do  not  display  a  desire  to 
destroy  in  order  to  prevent  building  up.  For  who- 
ever lays  his  hand  upon  the  roots  makes  an  attempt 
upon  the  life  of  a  nation.  Such  a  man  excludes 
himself  from  the  group  to  which  he  belongs;  he  must 
be  regarded  as  a  traitor. 

It  is  in  the  nature  of  things  that  a  suppressed  and 
oppressed  nationality  produces  a  greater  number  of 
such  traitors  than  an  independent  nation,  whose 
development  meets  with  no  external  obstacles. 

Civilized  man  is  composed  of  two  elements:  the 
individualist  element  and  the  group  element.  These 
two  elements  are  in  constant  conflict.  The  indi- 
vidualist in  man  endeavours  to  prevent  the  intrusion 
of  the  group  instinct.  He  abhors  all  tutelage,  and 
refuses  to  bear  the  yoke  of  its  impositions  and 
statutes.  He  protests  against  the  taxes  imposed 
upon  his  soul.  This  repelling  power  within  the 
individual  has  a  centrifugal  tendency,  because  there 
is  no  place  for  individuality  in  a  sphere.     But  here 
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enters  the  second,  or  group  element,  and  gives  the 
circumference  a  violent  turn,  sending  the  energy- 
back  centripetally  to  the  central  point.  A  longing 
is  born  within  the  man  to  unite  with  the  sphere,  to 
submit  to  the  yoke  of  the  group.  It  is,  therefore, 
a  mistake  to  suppose  that  in  the  group  there  is 
expressed  only  the  sum  of  the  powers  of  isolated 
individuals.  Individualities  do  not  merge,  but  in- 
dividualities seeking  partnership  are  self-abnegating. 
Group-power  is  generated  by  union  between  the 
group-instinct  in  the  different  individualities.  We 
thus  find  that  while  the  individualist,  the  personal, 
element  in  civilized  man  is  not  apt  to  form  a 
compound,  his  group-element  strives  to  be  merged 
with  the  group.  The  organised  compound  finally 
overpowers  the  isolated  and  the  separated.  In  politi- 
cal language  we  call  this  triumph  of  the  group-element 
the  ruling  power  of  the  State.  It  is  the  categorical 
imperative  of  society. 

Thus,  so  long  as  a  nation  has  a  government  which 
makes  laws  and  statutes,  it  is  almost  impossible  for 
the  individual  to  be  a  traitor  to  his  nation ;  for 
treason  to  his  nation  implies  at  the  same  time  treason 
to  the  government,  a  crime  which  exposes  him  to 
severe  penalties.  Not  so  with  suppressed  national- 
ities. The  laws  are  not  made  by  their  parliaments, 
and  there  is  no  correlation  between  the  laws  of  the 
State  and  the  laws  which  protect  their  national 
identity.  On  the  contrary,  the  ruling  nation,  which 
is  the  law-maker,  does  not  desire  to  preserve  the 
suppressed  nationality,  and  facilitates  its  decomposi- 
tion by  granting  special  privileges  to  the  individual 
traitor.     And  when  the  individual  feels  that  it  pays 
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to  be  a  traitor,  no  matter  whether  his  reward  is  of 
a  material  or  of  a  social  character — whether  treason 
helps  him  to  make  money  or  to  enter  society — the 
individualist  element  prevails,  and  the  individual 
forsakes  the  group.  If  it  were  not  for  the  power  of 
tradition,  for  the  heritage  of  past  generations,  no 
individual  would  be  able  to  withstand  the  compelling 
power  of  the  group  over  the  individual.  The  cave 
hides  the  thief,  and  selfish  greed  creates  traitors. 

The  traitor  of  a  suppressed  nationality  is  of  a  far 
worse  type  than  the  traitor  of  a  dominant  nation. 
The  latter  knows  the  crime  and  its  punishment.  He 
knows  what  awaits  him  if  he  is  detected  ;  he  knows 
that  society  will  turn  away  from  him,  and  his  name 
will  be  branded  with  eternal  disgrace.  But  the 
former  has  nothing  to  fear.  On  the  contrary,  his 
treason  is  rewarded.  To  betray  his  people  means 
to  become  a  leader.  He  may  preach  national  death, 
and  no  reflection  will  be  cast  upon  his  honour.  The 
destruction  of  his  own  world  is  the  price  that  he  pays 
for  admission  into  a  strange  world,  where,  it  is  true, 
he  may  never  be  admitted  to  the  drawing-room,  but 
may  be  compelled  to  stay  all  his  life,  like  a  beggar,  in 
the  ante-chamber. 


XIII 

THE   RACIAL  THEORY   AND  JEWISH 
NATIONALISM 


The  New  Attitude  to  Nationalism 

I  HAVE  never  yet  heard  of  a  liberal  statesman 
or  a  liberal-minded  publicist  who  opposed  the 
existence  of  a  nation,  however  small,  however  low 
its  culture,  or  however  insignificant  the  role  it  plays 
in  international  life.  The  national  idea  has  within 
recent  years  acquired  a  respectable  position  in  life, 
as  in  literature  and  science.  People  have  begun  to 
regard  the.  principle  of  nationalism  with  great  respect. 
The  merits  and  demerits  of  a  people  are  no  longer 
put  on  the  scales  in  order  to  ascertain  which  out- 
weighs the  other.  One  no  longer  seeks  a  justification 
for  a  people's  existence  in  the  extent  to  which  it  is 
useful  to  others.  National  existence  is  recognized  as 
an  end  in  itself.  A  people  no  longer  has  to  apologize 
for  its  desire  to  live.  It  needs  no  excuse  for  aiming 
at  independence. 

I  am  speaking,  for  the  moment,  of  the  national 
idea,  of  the  national  principle.  In  reality  humanity 
is  still  far  from   being  humane,  for  in   international 
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law  the  brute  force  of  the  stronger  is  still  supreme. 
Nevertheless,  we  cannot  but  see  a  sign  of  progress  in 
the  fact  that  society  is  permeated,  at  least  in  theory, 
with  a  more  humane  view  as  to  the  right  of  the 
smaller  nationalities  to  exist.  It  is  an  indication 
that  there  are  already  tendencies  at  work  in  society 
which  are  making  towards  a  new  period,  a  period  of 
greater  calm  and  peace. 

If  we  take,  for  instance,  the  question  of  the  reha- 
bilitation of  the  Polish  nation,  we  find  nowhere  any 
opposition  to  the  idea.  Every  liberal-minded  man 
admits  that  in  the  solution  of  this  question  it  is  not 
the  interests  of  Europe,  but  the  interests  of  the  Poles 
that  must  be  considered  ;  and  there  can  be  no  doubt 
that  the  worst  freedom  is  better  than  the  best 
submission.  Even  we  Jews,  though  we  have  a 
serious  grievance  against  the  Poles,  are  bound,  as 
nationalists,  to  wish  that  their  century-old  dream 
may  become  a  reality.  There  is  something  tragic 
in  our  attitude  to  the  Polish  question  ;  but  such  is  our 
fate,  and  we  conquer  our  apprehensions  and  feel  a 
certain  satisfaction  in  seeing  that  the  idea  which  we 
uphold  is  making  another  step  forward. 

Belgium  presents  a  brand-new  question,  which 
arises  as  a  result  of  the  present  war.  Opinions  may 
differ  with  regard  to  the  great  belligerent  Powers, 
but  all  sympathies  are  on  the  side  of  Belgium.  All 
feel  for  the  little  State  in  her  sore  trial,  and  all  desire 
that  she  may  soon  be  healed  of  the  wounds  inflicted 
on  her  by  the  war.  No  statesman,  if  he  does  not 
represent  extreme  reaction,  would  dare  to  say  a  word 
against  the  continued  independent  existence  of 
Belgium ;  and  no  philosopher,  however  cosmopolitan, 
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will  have  the  audacity  to  advise  the  Belgian  people 
not  to  pursue  the  re-establishment  of  its  indepen- 
dence, on  the  hypothesis  that  in  the  end  all 
nations  must  disappear  and  fuse  into  one  common 
humanity. 

If  we  consider  even  the  smaller  national  groups,  the 
exotic  nationalities,  of  whom  the  world  has  never 
taken  any  notice,  such  as  the  Albanians,  we  find  that 
the  attitude  of  progressive  society  towards  their 
rehabilitation  is  very  sympathetic.  Nobody  begrudges 
them  an  independent  existence. 

But  how  different  is  the  picture  when  we  turn 
to  the  Jewish  question !  There  we  find  no  end  of 
advisers  who  try  to  prove,  on  the  basis  of  scientific 
theories,  that  we  Jews  have  no  option  but  to  go 
under  as  a  nation.  I  do  not  refer  to  the  anti- 
Semites  ;  their  point  of  view  is  clear  and  needs  no 
comment.  But  when  statesmen  and  thinkers,  men 
who  are  famous  as  writers,  as  friends  of  humanity, 
as  champions  of  right  and  justice — when  they,  too, 
assert  that  there  is  no  other  way  for  the  Jewish  people 
than  to  disappear,  and  the  sooner  the  better,  then 
we  are  bound  to  ask  why  one  standard  is  applied  to 
the  Jews  and  another  to  the  rest  of  the  world.  If 
these  men  so  much  as  regretted  their  attitude 
towards  the  Jewish  problem,  if  they  said  that  they 
had  arrived  at  their  conclusion  because  they  must 
bow  to  the  historically  inevitabje,  and  because  they 
could  find  no  other  solution  for  the  Jewish  problem 
— even  then  it  would  be  sad  enough ;  but  at  least  it 
would  not  be  offensive.  That,  however,  is  not  what 
they  say.  When  they  deal  with  the  Jewish  question, 
they   come    galloping    along    on    their    progressive 
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theories,  armed  with  the  shield  and  buckler  of  a 
scientific  terminology,  and  adduce  dozens  of  proofs 
to  show  that  the  national  death  of  the  Jews  is  a  long 
step  in  the  right  direction  for  the  Jews  themselves. 
Thus  Karl  Kautsky,  the  philosopher  and  advocate 
of  orthodox  German  Social  Democracy,  recently 
published  a  pamphlet  dealing  with  the  Jewish 
question,  entitled  Race  and  Judaism.  The  author 
himself,  as  may  be  inferred  from  the  preface,  evidently 
felt  that  the  present  moment,  when  the  entire  civilized 
world  is  wrapped  in  the  flames  of  war,  is  not  quite  a 
suitable  time  for  elaborate  theoretical  researches  in 
such  an  old  problem  as  the  Jewish  problem,  which 
has  no  direct  relation  to  the  war.  He  therefore  gives 
two  excuses  for  his  publication :  first,  it  was  written 
before  the  outbreak  of  the  war ;  and  secondly,  the 
Jewish  problem  has  become  a  living  issue,  for  just 
now,  while  the  cannon  roar  on  the  battlefield,  the 
journalists  are  carrying  on  a  pen-and-ink  battle  of 
their  own  over  the  various  racial  theories,  and  our 
author  therefore  feels  justified  in  expressing  his 
opinion  on  this  important  question.  We,  on  our  side, 
have  no  objection ;  on  the  contrary,  we  are  thankful 
to  Kautsky  for  his  pamphlet,  and  for  the  candour  with 
which  he  expresses  his  views.  He  does  not  toy  with 
politics,  and  does  not  sugar  the  bitter  pill  which  he 
asks  us  to  swallow.  But  his  pamphlet  shows  us 
clearly  what  we  Jews,  as  a  nation,  have  to  expect 
from  the  triumph  of  those  doctrines  of  which  the 
author  is  one  of  the  greatest  and  most  passionate 
preachers. 


RACIAL  THEORY  AND  NATIONALISM    79 


The  Jewish  Nation  through  Marxist 
Spectacles 

Karl  Kautsky's  pamphlet  gives  one  the  impression 
of  being  a  scientific  treatise,  like  many  other  scientific 
works  dealing  with  the  same  subject.  First  there  is 
a  review  of  the  various  racial  theories,  applied  both 
to  animal  and  to  human  races ;  then  a  few  reflections 
on  the  characteristics,  physical  and  spiritual,  of  the 
Jewish  race;  finally,  some  comments  on  anti- 
Semitism,  Assimilation  and  Zionism.  As  a  matter 
of  fact,  however,  the  whole  pamphlet  was  evidently 
written  for  the  sake  of  the  last  chapter.  Kautsky  is 
a  practical  man ;  he  does  not  engage  in  scientific 
research  out  of  love  for  science;  he  is  interested  in 
practical  deductions,  and  that  is  why  he  favours  us 
with  bits  of  advice  and  practical  suggestions.  As  the 
racial  question  has  come  within  the  orbit  of  modern 
scientific  research,  and  as  the  national  problem  has 
in  recent  years  been  viewed  as  a  problem  of  blood 
(since  scientists  have  begun  to  explain  the  differen- 
tiation of  human  groups  by  differences  in  the  blood 
which  runs  in  their  veins),  Kautsky  emphasizes 
the  racial  factor  in  order  to  show  that  the  Jewish 
people  has  no  right  to  demand  an  independent 
national  existence  in  the  name  of  purity  of  race. 

Of  course,  our  author  has  invented  nothing  new; 
he  has  only  quoted  a  few  passages  from  Fishberg's  and 
Zollschan's  works  ^  on  the  Jewish  race,  emphasizing 

^  Maurice  Fishberg,  The  Jews :  a  Study  of  Race  and  Environment ; 
Walter  Scott,  191 1.     Dr.  Ignaz  Zollschan,  Das  Rassenproblem^  unter 
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those  passages  which  are  suitable  for  his  purpose,  and 
making  light  of  those  that  are  unsuitable.  It  is 
evident  that  before  he  approached  his  theme,  he 
already  had  before  him  a  definite  goal,  a  well-defined 
point  of  destination ;  and  when  a  writer  is  anxious  to 
arrive  at  a  certain  point,  he  will  certainly  reach  it: 
particularly  when  he  is  dealing  with  a  young  science, 
which  is  not  yet  crystallized,  and  can  still  be  bent  in 
any  desired  direction. 

The  whole  racial  theory  cannot  yet  be  regarded  as 
scientific;  still  less  can  we  accept  as  scientific  an 
attempt  to  apply  the  racial  theory  to  the  solution 
of  a  national  problem.  A  nation  is  not  only  an 
anthropological  and  ethnographical  product.  In  a 
higher  sense,  it  is  the  result  of  a  psycho-historical 
evolutionary  process.  Just  as  the  character  of  a  man 
cannot  be  read  from  the  structure  of  his  body  and  his 
physiological  peculiarities,  so  the  collective  character 
of  a  nation  cannot  be  ascertained  from  racial  symp- 
toms :  the  more  so,  as  the  concept  "  race "  is  not 
yet  accurately  defined,  having  been,  simply  taken 
from  the  plant  and  animal  world  and  applied  to 
the  human  world.  If  we  were  to  accept  the  hypo- 
thesis that  nationality  must  be  based  upon  race,  that 
is,  if  we  agreed  that  no  group  deserves  the  name  of 
nation  unless  it  can  produce  documentary  evidence 
that  it  originated  through  blood-relationship,  and  has 
preserved  its  purity  of  blood  down  to  the  present 
time — then  we  should  be  compelled  to  erase  the 
concept  "nation"  from  our  minds  and  the  term 
"  nation  "  from  our  dictionaries,  at  any  rate  so  far  as 

besonderer  Beriicksichtigung  der  theoretischen  Grundlagin  derjiidischen 
Rassenfrage^  1910, 
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Europe  is  concerned  ;  for  there  is  not  a  single  nation 
in  Europe  which  can  successfully  pass  the  blood-test. 

As  a  matter  of  fact,  Kautsky  ridicules  the  racial 
theory  and  its  theorists.  He  wittily  proves  the 
childishness  of  trying  to  explain  the  latest  war  as  an 
inevitable  collision  between  Teuton  and  Slav.  That 
theory  may  pass  as  regards  the  antagonism  between 
Germany  and  Russia;  but  what  is  to  be  done  with 
the  Austrian  Slavs  ?  Here  it  becomes  necessary  to 
put  up  a  wall  between  the  Mongol-Tartar-Slavs  and 
the  Latin-Slavs.  This  wall  was  cleverly  put  up  by 
Professor  Karl  Lamprecht,  because  without  it  the 
whole  theory  of  the  race-struggle  between  Teuton 
and  Slav  would  fall  to  the  ground.  Kautsky  remarks 
at  this  point :  "  The  new  race  of  the  Latin-Slavs 
naturally  embraces  all  the  Slav  nationalities  who 
adhere  to  the  Catholic  faith."  In  this  way  a  new 
Catholic  race  is  produced,  the  youngest  baby  of  our 
racial  philosophers.  Kautsky  further  takes  all  the 
belligerent  nations,  one  by  one,  and  with  biting  irony 
proves  how  ridiculous  and  how  baseless  it  is  to  seek 
the  key  to  the  present  war  in  race. 

Kautsky  naturally  strives  to  show  that  the  war  is 
the  result  of  a  purely  economic  struggle.  One  may 
or  may  not  agree  with  him,  but  at  any  rate  he  is 
consistent ;  he  remains  true  to  himself,  and  being  a 
believer  in  the  materialistic  conception  of  history,  he 
seeks  to  explain  recent  events  in  the  light  of  his  own 
point  of  view.  So  we  have  nothing  to  complain 
of  when  he  tries  to  explain  the  structure  of  the 
Jewish  people  not  by  peculiar  racial  qualities,  but  by 
the  position  which  the  Jewish  people  has  been  com- 
pelled to  occupy  in  different  countries.     He  tries  to 
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account  in  this  way  even  for  the  spiritual  qualities 
of  the  Jewish  people.  That  is  a  familiar  idea,  well 
known  to  us  from  earlier  Marxist  works  on  the 
Jewish  problem.  We  may  accept  it  or  find  it  too 
one-sided  and  exaggerated,  but  in  any  case  the 
author  is  not  to  be  blamed.  He  looks  upon  the 
entire  world  and  all  its  events  through  the  red- 
coloured  spectacles  of  the  orthodox  Marxist,  and  he 
is  justified  in  approaching  the  Jewish  question  from 
the  same  point  of  view. 

We  do,  however,  find  a  contradiction  when  Kautsky, 
who  ridicules  the  whole  racial  theory  in  the  first  part 
of  his  pamphlet,  uses  the  dubious  results  of  research 
in  this  field  to  invalidate  the  entire  Jewish  national 
movement.  It  is  the  old  story  of  the  Jew  and  his 
cow :  the  cow  is  not  a  cow  for  milking  purposes,  but 
it  is  a  perfectly  genuine  cow  in  a  cattle-epidemic. 
The  racial  theory  is  good  enough  for  Kautsky  when 
it  is  needed  for  the  destruction  of  something  that  does 
not  suit  him. 

Kautsky  might  go  to  the  people  from  which  he 
himself  is  descended,  I  mean  the  Poles,  with  the  same 
arguments  and  the  same  proofs,  and  give  them  the 
same  advice,  which  may  be  formulated  very  briefly 
thus :  "  Do  not  exert  yourselves  overmuch  ;  do  not 
waste  your  strength ;  go  under  and  vanish  once  for 
all."  For  if  the  Jews  have  no  right  to  exist  because 
some  biased  philosophers  are  pleased  to  assert  that 
Jewish  blood  is  no  longer  racially  pure,  we  have  the 
right  to  demand  that  the  same  blood-test  be  applied 
to  other  nations.  We  want  to  be  no  exception  so  far 
as  the  blood-test  goes.  We  do  not  wish  even  men 
like  Kautsky  to  have  less  respect  for  us  than  for 
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other  nations.  We  want  him  to  apply  the  same 
standard  to  all.  Instead  of  that,  he  singles  us  o»r^ 
and  only  us,  for  his  reflections  and  deductions.  As 
if  we  alone  stood  in  his  way !  This  is  a  new 
application  of  the  theory  of  the  "  chosen  people," 
against  which  we  protest  with  all  the  strength  of  our 
national  consciousness. 

Let  us  now  examine  the  way  in  which  Kautsky 
approaches  the  Jewish  national  problem,  and  analyse 
the  advice  which  he  offers  us. 


The  Dominant  Nation  as  Inquisitor 

In  Sodom,  as  we  know,  there  was  a  communal  bed 
for  visitors.  Every  visitor  was  requested  to  take  a 
rest  in  this  bed.  If  he  was  just  the  right  size  for  the 
bed,  he  was  allowed  to  go  in  peace.  If,  however,  he 
proved  to  be  too  short,  his  limbs  were  pulled  out 
until  he  died ;  if  he  was  too  long,  his  legs  were 
shortened,  and  along  with  them  his  life.  The  legend 
adds  that  very  few  visitors  escaped  their  fate.  Most 
of  them  found  their  graves  in  Sodom  instead  of 
bread. 

This  old  custom  of  Sodom  has  reappeared  in  many 
different  forms.  In  later  times  it  found  a  more 
dangerous  form  in  the  dominant  Church,  which 
established  a  credo^  a  standard  for  the  human  soul. 
In  the  Middle  Ages  the  horrible  Inquisition,  with 
its  God-hallowed  instruments  of  death,  reigned 
supreme.  Countless  human  beings  breathed  their 
last  after  going  through  all  the  tortures  of  hell  on 
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this  earth  below.  In  modern  times  religion  in  general 
has  lost  something  of  its  influence.  Man  has  become 
freer  and  more  tolerant  in  matters  religious,  but 
instead  of  the  old  credo  of  the  morbid,  hard  and 
merciless  Church,  we  have  a  new  credo  which  is  not 
one  iota  'less  dangerous.  The  dominant  religion 
has  stepped  into  the  background,  but  its  place  has 
been  taken  by  the  dominant  nation,  founded  on  the 
same  Sodomite  principle.  The  dominant  nation, 
like  the  dominant  Church  in  the  Middle  Ages,  has 
its  own  credoy  its  own  standard,  which  it  applies  to 
its  environment  and  to  society.  It  aims  at  swallow- 
ing up  everything  around  it  and  at  bringing  down 
everything  to  a  dead  level ;  people  must  think  alike, 
feel  alike,  adapt  themselves  to  its  standard.  If 
you  have  a  long  past — get  rid  of  it;  if  you  have 
a  dream  of  the  future — dissipate  it;  if  you  cannot 
be  tied  to  a  strange  past,  or  if  you  cannot  be  inspired 
by  a  strange  future  —  your  admission  ticket  into 
society  is  not  valid.  You  must  be  neither  longer 
nor  shorter  than  the  prevailing  national  standard. 
This  is  the  Inquisition  as  practised  by  the  dominant 
nation. 

This  inquisition  is  in  many  respects  worse  and 
more  dangerous  than  the  inquisition  of  the  dominant 
Church.  Against  the  latter,  with  its  Sodomite 
principle,  all  free-thinking  men  were  arrayed.  The 
more  enlightened  men  scornfully  protested,  and  did 
not  rest  in  their  holy  work  against  the  unholy 
Church.  No  right-thinking  man  ever  said  :  "  Nothing 
is  to  be  done ;  such  is  fate ;  you  must  submit ;  adapt 
your  soul  to  the  inquisitor's  credo!'  No;  the  best 
and  noblest  among  men  encouraged  the  people  to 
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hold  out,  to  persevere  in  their  struggle,  and  very 
often  themselves  showed  an  example  of  courage  and 
determination  by  jumping  into  the  flames.  From 
the  embers  of  their  flame-devoured  bodies  there 
emerged  a  divine  spark  which  lighted  up  the  space 
around  them,  and  gave  birth  to  the  Reformation  and 
the  Renaissance. 

But  since  the  Sodomite  principle  was  transferred 
from  the  dominant  Church  to  the  dominant  nation, 
the  human  mind  has  become  apathetic.  The  better- 
minded  men  have  found  comfort  in  a  nafve  faith 
that  the  danger  is  past,  that  the  Inquisition  has  for- 
ever vanished.  They  do  not  observe  that  only  the 
name  has  changed,  that  the  old  method  is  merely 
parading  under  a  new  name;  that  we  have  the  old 
plague  in  a  new  garb;  that  in  place  of  the  priest 
we  have  the  gendarme,  and  in  place  of  the  Chief 
Inquisitor  the  Minister  of  State;  in  short,  that  the 
heritage  of  the  Church  has  gone  over  to  the  dominant 
nation.  And  instead  of  rising,  as  they  did  in  the  time 
of  the  Church  Inquisition,  and  encouraging  submerged 
and  suppressed  peoples  to  resist  the  dark  forces; 
instead  of  creating  in  them  the  courage  and  the 
desire  to  persevere  in  their  unequal  struggle,  and 
helping  them  in  their  great  spiritual  need,  they  now 
forget  their  mission.  At  best,  they  fill  their  mouths 
with  water  and  keep  silent.  But  sometimes  they 
speak,  and  then  one  might  suppose  them,  if  one  did 
not  know  better,  to  be  the  conscious  instruments  of 
tyranny — so  completely  is  their  advice  in  harmony 
with  the  views  of  the  oppressors.  They  come  to 
a  weak  nationality,  which  for  thousands  of  years 
has  carried   on   an   unequal   struggle  with    its    en- 
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vironment,  because  it  could  not  and  would  not  go 
under,  because  it  had  a  creative  genius  of  its  own, 
because  it  did  not  lose  the  will  to  an  independent 
existence,  because  it  still  had  its  own  God,  its  own 
conceptions  of  man  and  the  world,  because  it  still 
had  strength  to  suffer,  to  persevere  and  to  hold 
out — they  come  to  it  with  this  cold-blooded  advice : 
"  Your  hope  is  vain  ;  your  sufferings  are  vain ;  you 
have  no  right  to  exist,  because  history  has  deprived 
you  of  some  of  the  qualifications  which,  according  to 
our  standard,  are  essential  to  nationality.  Submerge  ! 
go  down  !  be  devoured  !  and  we  promise  you  heavenly 
blessings  in  the  world  beyond." 

All  that  is  wanted  is  a  national  requiem : 
"O  God  of  Mankind,  who  reignest  over  all  the 
world,  accept  before  Thy  glorious  throne  the  soul 
of  a  vanished  nation ;  extend  Thy  wings  over  it ; 
may  it  rest  in  the  Garden  of  Eden  among  the  souls 
of  the  nations  who  have  forsaken  this  world.  With 
gratitude  we  shall  celebrate  the  anniversaries  of  its 
death;  we  shall  give  it  an  honourable  place  in 
history.  Shield  and  protect  it  in  Thy  boundless 
mercy.     Amen,  Selah." 

It  sounds  strange,  like  the  sound  of  a  doleful 
prayer  coming  from  an  ancient  cloister.  But  it 
expresses  the  quintessence  of  every  sermon  of 
which  the  text  is  assimilation ;  for  those  who  preach 
assimilation  are  nothing  but  members  of  a  burial 
society,  or  undertakers,  who,  being  in  a  great  hurry, 
burst  into  the  room  of  the  sick  man,  and  point  to  the 
hearse,  to  the  clean,  ample,  brand-new  shrouds.  .  .  . 
They  try  to  create  in  the  sick  man  a  desire  to  die ; 
they  picture  heaven  to  him;  they  promise  him  joy 

/  - 
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and  pleasure  in  "the  world  beyond.  Such  was  the 
method  of  the  old  inquisitors.  Whilst  their  victims 
were  roasting  at  the  stake,  they  stood  round,  cross 
in  hand,  their  eyes  piously  lifted  skyward,  and  prayed 
for  mercy  on  the  sinful  souls. 

When  I  hear  assimilation  preached  by  men  of 
great  minds  and  noble  souls,  defenders  of  justice, 
champions  of  freedom,  my  intellect  refuses  to  serve 
me.  Do  they  really  not  understand  that  the  most 
painful,  the  vilest  form  of  slavery  is  the  enforced  sub- 
mission of  one  nation  to  another?  Do  they  not 
understand  that  national  submission  is  a  horrible 
collective  death,  that  it  is  far  better  to  be  slaughtered 
on  the  field  of  battle  than  to  be  condemned  to  a 
protracted  agony  of  servitude  and  shame  ? 

Sad,  deplorable,  would  be  the  fate  of  mankind 
could  it  not  raise  itself  to  a  higher  conception,  were 
it  still  to  adhere  to  the  rusty  old  ideas  of  nation 
and  national  life,  were  it  not  to  see  that  the  way  to 
free  humanity  is  to  free  all  nations,  that  the  war 
must  be  directed  not  against  the  frail  nationalities 
which  are  striving  for  rebirth  and  independence,  but 
against  the  mighty  and  the  domineering  nations, 
with  their  diabolical  appetite  for  swallowing  and 
devouring.  They  are  the  real  Satan,  they  are  as  the 
Messenger  of  Death  to  human  freedom  and  true 
progress.  Everyone  who  assists  them,  however  good 
and  noble  his  motives,  is  an  assistant  of  Satan,  a 
messenger  of  the  Angel  of  Death. 

But  to-day  we  hear  a  new  voice.  There  are  new 
apostles  of  human  freedom,  who  have  penetrated 
more  deeply  into  the  historic  process  of  evolution, 
and   bring  a  new  message  to   mankind.     We  find 
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these  new  apostles  even  among  the  younger  Social 
Democrats.  They  have  the  courage  to  scrap  the 
old  fairy  tales  of  a  misconstrued  theory,  without 
fearing  the  reproaches  of  their  grandfathers.  I  read 
the  pamphlet  of  Kautsky,  the  Social-Democratic 
grandfather.  He  calls  upon  the  old  Jewish  people 
to  vanish,  to  submerge,  to  die.  Then  I  read,  by 
way  of  dessert,  the  pamphlet  of  Dr.  Kwessel,  one 
of  the  most  important  of  the  younger  German 
Social  Democrats.  I  remember  Kwessel  when  he 
was  still  a  workman  at  Konigsbcrg,  and  was  en- 
couraged to  study  by  the  Circle  of  Russo-Jewish 
students,  with  whom  he  came  into  contact.  He, 
too,  deals  with  the  Jewish  problem.  But  how 
different  are  the  two  essays!  The  one  is  based 
on  dry  books,  the  other  is  replete  with  direct 
observation  of  life.  From  the  one  speaks  the  voice 
of  an  undertaker;  from  the  other  the  clarion  voice 
of  the  apostle — rousing,  encouraging,  inspiriting. 
The  two  essays  reflect  two  generations — the  one 
effete  and  disappearing,  the  other  incipient  and 
advancing. 


The  Jewish  Messiah  and  the  Ultimate 
Redemption 

If  we  Jews  are  treated  differently  from  other 
people,  if  we  have  become  accustomed  to  an  attitude 
in  which  there  is  too  little  respect  and  too  much 
condescension,  it  must  be  admitted  that  we  are  our- 
selves somewhat  to  blame.  For  generations  our 
great  and  our  wise  men  have  preached  to  the  whole 
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world  that  we  are  a  kind  of  national  hybrid,  some- 
thing between  a  nation  and  a  non-nation,  half  com- 
munity and  half  non-community,  so  that  the  world 
has  begun  to  regard  us  as  a  phenomenon  half  tragic 
and  half  comic,  as  something  indefinite,  something 
enigmatic,  something  doubt-provoking.  But  the 
world  likes  what  is  plain ;  it  likes  to  know  the  object 
with  which  it  is  dealing;  it  is  suspicious  of  the 
mystical.  The  taste  for  mystery  finds  sufficient 
scope  in  pondering  over  the  other  world  ;  people 
want  this  world  at  any  rate  to  be  clear  and  open. 

Practical  assimilation  has  ruined  our  inner  life,  and 
the  theory  of  assimilationism  has  poisoned  the  rela- 
tions between  us  and  our  neighbours.  In  ordinary  life 
we  are  like  all  other  men,  with  the  same  few  merits 
and  many  demerits,  with  the  same  small  virtues  and 
great  faults.  Like  other  men,  we  run  after  the 
precious  metal ;  like  them,  we  desire  to  live  in 
comfort,  in  luxury — like  them,  and  perhaps  even  a 
little  more :  because  not  all  the  roads  which  lead  to 
the  satisfaction  of  human  vanity  are  open  to  us,  and 
our  energies  can  be  used  only  to  a  limited  extent  in 
public  life.  At  any  rate,  judging  by  the  outer  char- 
acteristics of  our  life,  nobody  will  claim  that  we 
occupy  one  of  the  higher  strata  of  human  society. 

But  our  "  preachers  "  try  to  persuade  ourselves  and 
our  neighbours  that  we  are  a  People  of  Priests — or, 
in  modern  language,  a  theological  people ;  that  we 
are  the  bearers  of  a  mission,  and  that  our  task  is  to 
reform  the  world.  This  sermon  is  preached  not  only 
by  ordained  preachers — that  were  perhaps  excusable 
— but  by  bankers,  manufacturers,  and  merchants,  who 
are   suddenly  transformed   into   godly  missionaries, 
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and  repeat  on  week-days  what  they  have  heard  from 
their  preachers  on  the  Sabbath  (or  rather  on 
Sunday).^  The  world  at  large  regards  it  as  a  joke ; 
the  world  knows  the  bankers,  the  manufacturers  and 
the  merchants,  and  has  little  faith  in  their  theological 
mission. 

But  we  have  no  right  to  grumble,  because  we  our- 
selves have  encouraged  such  an  attitude  towards  us. 
What  cuts  us  to  the  quick  is  to  see  serious  thinkers, 
philosophers  and  political  students,  approaching  the 
Jewish  problem  with  an  inconceivable  shallowness, 
such  as  they  would  never  dare  to  display  in  dealing 
with  any  other  problem. 

In  the  work  to  which  I  have  referred,  Race  and 
Judaism^  Karl  Kautsky  does  not  limit  himself  to 
the  position  of  the  Jews  at  present,  but  attempts  to 
outline  the  path  of  Jewish  development  in  the  near 
future.  I  say  "  development,"  but  in  reality  it  is  the 
reverse  of  development.  For  Kautsky  prophesies 
that  the  Jewish  people  must  perish,  must  be 
swallowed  up  by  its  environment ;  that  is  to  say, 
he  regards  Jewish  life  not  as  a  process  of  evolution, 
but  as  a  process  of  devolution.  The  Jewish  people  is 
no  longer  alive ;  it  is  only  dragging  out  its  last  hours, 
and  the  flaming  up  of  the  Jewish  national  conscious- 
ness is  merely  the  last  spasm  in  the  agony,  the  last 
eruption  of  a  volcano  ere  it  is  extinguished  for 
ever. 

And  on  what  is  Kautsky's  prophecy  founded? 
What  is  its  basis  ?     Whence  does  it  derive  its  scien- 

^A  few  Jewish  congregations,  especially  in  America,  have  carried 
"reform"  so  far  as  to  observe  Sunday  instead  of  Saturday  as  the 
Sabbath. 
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tific  support,  that  he  enunciates  it  with  such  assur- 
ance? Has  history  revealed  to  him  all  its  secrets, 
and  introduced  him,  as  an  intimate  friend,  into  the 
chamber  of  its  future  ? 

History  has  revealed  to  him  no  secrets,  and  he  has 
no  proofs.  Old  arguments,  rusty  assumptions,  out- 
worn opinions — upon  these  he  has  built  his  theory. 
He  still  adheres  firmly  to  the  old  hypothesis  that 
a  people  is  preserved  only  by  pressure  from  the 
outside;  that  this  pressure  cements  all  its  elements, 
which  would  be  dissolved  if  they  were  given  the 
opportunity  of  free  movement.  He  therefore  finds 
that  nothing  can  cement  the  Jewish  people  except 
the  crowded  Ghetto.  But  the  Ghetto  grew  up 
because  the  makers  of  laws  desired  to  separate  the 
Jewish  population  from  the  rest  of  the  world.  Thus 
we  learn  that  the  tyrant  and  the  oppressor,  against 
their  own  will,  have  brought  about  the  conditions 
which  have  enabled  the  Jews  to  preserve  their 
individuality.  The  Jews  exist,  therefore,  only  out 
of  spite. 

On  this  basis  Kautsky  constructs  a  simple  syl- 
logism :  A,  The  creator  of  the  Jewish  Ghetto  is  the 
tyrant.  B,  The  preservation  of  Jewish  individuality 
is  a  result  of  Ghetto  life.  C,  With  the  disappearance 
of  the  Ghetto,  the  Jewish  people  will  disappear. 
And  as  mankind  is  progressing,  and  government  is 
being  transferred  from  the  tyrant  or  from  the  caste 
to  democracy,  there  is  no  doubt  that  the  Ghetto  will 
be  destroyed,  and,  as  an  inevitable  consequence, 
those  national  groups  which  have  maintained  their 
distinctive  existence  because  of  the  Ghetto  will  like- 
wise disappear.     The  liberation  of  the  Jews  from  the 
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Ghetto  is  therefore  bound  to  bring  about  Jewish 
dissolution,  and  the  more  radical  the  liberation,  the 
more  radical  the  dissolution.  Such  is  Kautsky's 
conclusion  (Race  and  Judaism  ^  p.  92). 

A  few  decades  ago  a  Russo-Jewish  scientist, 
Orschanski,  published  an  important  work  on  Russian 
legislation  in  connection  with  the  Jews.  He  treats 
the  Jewish  Ghetto  as  a  sociological  phenomenon,  and 
scientifically  investigates  the  causes  which  contri- 
buted to  its  origin.  His  conclusion  is  entirely 
different  from  that  of  Kautsky.  *He  finds  that  the 
Ghetto  originated  from  purely  social  and  psycho- 
logical causes,  from  the  desire  of  a  homogeneous 
group  to  live  in  a  sphere  of  its  own,  and  not  from 
external  compulsion.  The  group  first  of  all  segre- 
gates itself;  it  is  only  afterwards  that  the  ruler  segre- 
gates it  from  the  outside.  It  is  the  old  story  of 
Goshen  over  again.  First  the  Jews  come  and  ask  for 
permission  to  live  in  a  certain  place;  then  Pharaoh 
comes  and  decrees  that  they  must  remain  within  the 
confines  of  the  place  specified. 

Orschanski's  theory  came  as  a  surprise  to  many 
students  of  history,  but  since  his  book  appeared  the 
old  view  of  the  origin  of  the  Ghetto  has  been 
abandoned.  Since  then  some  of  the  greater  Jewish 
Ghettos  in  history  have  sprung  up  in  countries  where 
Jews  were  not  externally  oppressed,  where  they  had 
the  right  of  free  movement,  and  could  settle  where- 
ever  they  chose.  And  Jews  are  not  the  only  people 
who  have  erected  new  Ghettos  in  a  free  environment. 
Recent  history  is  acquainted  with  German,  Italian 
and  Slav  Ghettos. 

This   is  not  the  place  to  inquire  into  the  causes 
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which  impel  immigrants  to  group  themselves  accord- 
ing to  their  nationalities,  even  when  purely  economic 
conditions  are  against  such  grouping.  But  the  fact 
that  they  do  so  group  themselves  suffices  to  indicate 
that  Kautsky  has  built  up  a  theory  on  a  decayed 
foundation.  His  hypothesis  is  a  false  hypothesis, 
and  his  entire  prophecy  is  therefore  valueless.  He 
substitutes  cause  for  effect.  He  takes  the  continued 
existence  of  the  Jews  to  be  a  result  of  external 
pressure,  when,  as  a  matter  of  fact,  the  external 
pressure  is  a  result  of  the  Jewish  will-to-live.  This 
one  mistake  is  enough  to  destroy  his  whole  structure. 
It  is  not  an  error  in  the  roof  or  in  the  external 
decoration  of  the  building ;  it  is  a  fundamental  error, 
a  misplacement  of  the  corner-stone,  and  the  whole 
edifice  falls  to  pieces  like  a  house  of  cards  at  the 
first  touch  of  criticism. 

But  Kautsky  brings  us  balsam  for  the  wound 
which  he  inflicts.  Having  preached  our  national 
death,  he  feels  obliged  to  add  a  few  words  of  comfort. 
"This  death,"  he  tells  us,  "is  no  tragic  process. 
Look,  for  instance,  at  the  death  of  the  Indians  or  the 
Tasmanians."  "The  Eternal  Wanderer  will  at  last 
find  a  haven  of  rest ;  he  will  continue  to  live  in  the 
memory  of  man,  as  mankind's  Giant  of  Patience,  who 
suffered  more  than  all,  and  gave  to  the  world  more 
than  all." 

It  is  as  though  one  should  say,  "  Do  not  grieve ; 
a  rose  will  grow  on  your  grave ;  lovers  will  pass  by 
and  enjoy  its  fragrance,  and  will  remember  you  with 
a  feeling  of  gratitude." 

What  have  we  not  been  for  mankind  ?  Manure 
for   strange    fields ;    lubricant    for    strange   wheels ; 
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scent  for  strange  noses ;  a  soothing  balm  for  strange 
nerves  ;  a  memory  for  mankind  ! 

Fate  has  willed  it  that  even  Kautsky,  the  Marxist, 
the  man  of  this  world,  should  find  comfort  for  us  only 
in  heaven.  Evidently  the  world  is  still  making  game 
of  us. 


XIV 

REPRESENTATIVES   AND   PRIESTS 

WHEN  once  the  new  type  of  Hebrew  life  is 
firmly  established  in  Palestine,  it  is  bound 
to  exert  a  determining  influence  on  the  develop- 
ment and  character  of  Jewish  life  in  the  diaspora. 
Naturally,  this  influence  will  be  purely  spiritual. 
When  we  say  that  Judaism  in  exile  will  accept 
the  hegemony  of  the  Hebrew  centre  in  Palestine, 
we  are,  of  course,  thinking  not  of  a  subjection  due 
to  external  pressure  or  superior  physical  force,  but 
of  a  voluntary  submission  to  a  superior  moral  force. 
Judaism  in  exile  will  of  its  own  free  will  do  homage 
to  the  new  Hebrew  life  developed  on  its  own  soil, 
and  look  up  to  it  as  a  model  and  a  guide  for  the 
solution  of  its  own  internal  problems.  Judaism 
in  the  diaspora  will  thus  be  cured  of  the  spiritual 
malady  which  has  always  hindered  its  normal  de- 
velopment. What  it  has  suffered  from  is  the  lack 
of  a  model,  of  an  example  to  be  guided  by,  ac- 
knowledged and  universally  accepted  by  all  Jews 
alike.  That  is  not  a  thing  to  be  made  light  of. 
Lack  of  a  model  and  an  example  is  always  an 
obstacle  to  creation,  perhaps  more  painful  and 
oppressive  than  any  external  restraint.  This  it  is 
which   has   always  been  the  cause   of  our   people's 
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lack  of  spiritual  unity.  There  has  been  no  single 
sphere  of  our  life  of  which  we  could  say :  "  In  this 
sphere  we  act  in  harmony,  as  children  of  one  nation, 
of  one  culture ;  here  we  are  guided  by  one  common 
principle."  No  single  temple  could  serve  us  in  our 
exile  as  a  common  temple  for  all  Jews  throughout 
the  world.  There  was  no  single  altar  of  which  we 
could  say :  "  Here  we  may  all  bring  our  offerings." 
And  because  we  lacked  such  a  temple  and  such 
an  altar,  each  congregation  and  each  community 
has  built  temples  and  altars  of  its  own,  and  our 
national  soul,  in  so  far  as  it  is  reflected  in  the  crea- 
tions of  individual  Jews,  has  been  diffused  and 
scattered  to  all  the  four  winds. 

The  builders  of  independent  temples  and  pulpits 
among  us — and  they  are  numerous  everywhere — 
vaguely  feel  that  in  the  end  they  will  be  com- 
pelled to  submit  to  the  new  Hebrew  centre,  which 
of  late  years  has  been  slowly  and  gradually  evolving 
in  the  land  of  our  ancestors,  and  is  likely  now  to 
crystallize  and  become  the  focus  of  our  national 
creative  powers.  They  feel  that  the  nations  of  the 
world,  having  given  their  consent  to  the  establish- 
ment of  a  new  centre  of  Hebraism,  will  look  or. 
this  centre  as  the  one  place  in  which  the  Jewish 
genius  develops  freely  and  naturally,  and  that  con- 
sequently the  opposition  of  any  elements  in  Jewry 
that  may  persist  in  retaining  their  independence 
will  not  avail  to  weaken  its  influence  upon  Judaism 
in  the  diaspora.  Hitherto  it  has  been  possible  to 
combat  the  idea  of  a  Jewish  revival ;  but  it  will 
be  exceedingly  hard  to  combat  an  idea  which  has 
assumed   definite   shape,  and  become   embodied   in 
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concrete  facts.  Hitherto  it  has  been  possible  to 
adulterate  and  to  falsify  Judaism ;  for,  in  the  ab- 
sence of  a  universally  acknowledged  model,  each 
separate  small  group  could  say :  "  Mine  is  the  real 
Judaism ! "  But  as  soon  as  a  Hebrew  centre  is 
established  in  Palestine,  those  who  are  for  building 
temples  of  their  own  will  be  deprived  of  their  tools. 
One  Hebrew  university  in  Palestine  will  outweigh  all 
the  institutions  created  for  the  "  science  of  Judaism  " 
in  Europe  and  America.  The  Jewish  law  will  go 
forth  from  the  new  Zion,  not  from  Berlin,  not  from 
Vienna,  not  even  from  Cincinnati.  To  speak  sym- 
bolically, the  temples  will  be  demolished,  and  in 
their  place  will  be  erected  a  Temple.  The  altars 
will  be  razed,  and  will  be  replaced  by  a  single 
Altar. 

The  priests  of  our  temples  feel,  then,  that  the 
ground  is  slipping  from  under  their  feet,  and  strain 
every  nerve  to  prevent  the  realization  of  our  national 
revival.  They  know  that  their  influence  within  the 
ranks  of  our  own  people  is  dead,  that  we  pay  not 
the  slightest  attention  to  their  warnings.  They 
therefore  turn  to  the  outside  world,  now  as  the 
protectors  of  the  Jewish  people,  who  are  concerned 
for  the  fate  of  their  distant  brethren,  now  as  the 
sworn  defenders  of  Judaism,  whose  duty  it  is  to 
preserve  it  in  its  unsoiled  purity.  We  thus  find  in 
England  Jewish  "  representatives  "  of  a  well-known 
type,  who  have  taken  upon  themselves  the  noble 
task  of  appealing  to  the  British  Government  to 
take  back  its  promise  of  a  Jewish  National  Home, 
in  order  not  to  endanger  the  lives  of  Jews  in 
Roumania.  Mr.  Balfour,  the  British  Foreign  Minis- 
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ter,   assured    them    in   his    reply   that    the    British 
Government  would   take   care   of  the  rights  of  the 
Roumanian   Jews   and    of  Jews   in   other  countries. 
Thus    these   "  representatives "    received    a    rebuke 
from     a     British     Minister,    and,    to    their    shame, 
swallowed    it    quietly.      In    Chicago,    the    Reform 
Rabbis  gathered  lately  at  their  yearly  Conference, 
and  they  too,  by  their  coarse  attack  on  the  national 
movement  and  on  Zionism,  showed  the  world  that 
they  had  learned  nothing  and  forgotten  nothing  in 
the   altered   times   and   circumstances.      True,   they 
did   not   appeal   directly  to  the   American    Govern- 
ment to  rescind  the  decree  of  our  national  revival, 
as  did  their  colleagues  in  London.     But  their  attack 
also  was  a  veiled  denunciation  of  that  decree,  ad- 
dressed to  the  world  at  large.     They  sought  to  kill 
Zionism  by  the  old  allegation  that  every  Jew  who 
participates  in  the  Zionist  movement  is  disloyal  to 
his   country,   and   cannot   be   a   good   citizen.     We 
abhor  these  tactics,  not  because  we  fear  them,  not 
because  we  are  afraid  that  they  may  harm  our  move- 
ment, but  because  of  their  ugliness,  of  their  meanness 
and  pettiness.     The  British   Government   proclaims 
the   principle   of  the   freedom    of  nationalities,  and 
on  the   basis   of  that   principle   declares   that   it   is 
willing  to  give   back    to   the   Jewish  nation,  whose 
national   right  has  always  been  denied  hitherto,  its 
place  and  its  honour  among  the  other  nations :  and 
"  representative  "  Jews  come  forth  and  declare  that  in 
order  that  the  social  status  of  the  Jews  of  one  parti- 
cular country   may   not   be   adversely  affected,  the 
entire   Jewish    nation    must    be    left   in   a   state   of 
slavery.     Again,   the   American    Government    is   in 
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hearty  accord  with  the  British  Government  on  the 
question  of  a  Jewish  National  Home  in  Palestine. 
Being  precluded  by  political  considerations  from 
making  a  formal  declaration  to  this  effect,  it  en- 
deavours to  show  its  sympathy  with  the  Zionist 
movement  in  such  a  way  that  only  blind  people 
could  fail  to  understand  :  and  straightway  our 
"  priests  "  and  "  spiritual  guides  "  try  to  prove  that 
there  lies  a  deep  abyss  between  our  national  aims 
and  our  citizenship,  that  a  Jew  can  be  a  loyal  citizen 
of  this  country  only  so  long  as  he  remains  in  a  state 
of  dependence,  and  has  no  home  of  his  own. 

In  the  future  Palestine  will  extend  its  influence 
upon  Judaism  in  the  diaspora,  and  will  emancipate 
it  from  the  shame  of  slavery.  Palestine  will  give  us 
the  type  of  a  complete  Jew  and  a  complete  man,  a 
straight  man,  with  heart  unmaimed  and  logic  un- 
crippled ;  and  this  type  of  Jew  will  serve  as  an 
example  and  a  model,  so  that  we  shall  have  no 
adulterated  Judaism,  and  no  high  priests  of  adultera- 
tion. It  will  be  a  reversal  of  the  ancient  method. 
In  primitive  times,  a  man  afflicted  with  a  plague 
was  brought  to  the  priest ;  in  modern  times,  a  priest 
afflicted  with  a  plague  will  be  brought  to  the  man — 
to  the  real,  the  genuine  man. 


XV 

ASSIMILATION,    NATIONALISM   AND 
ZIONISM 


HISTORY  has  its  own  inexorable  laws,  and  the 
force  of  historic  events  must  lead  to  an  inevit- 
able result.  Not  only  does  a  man  die  against  his  own 
will,  he  also  lives  against  his  own  will ;  and  this  is 
true  of  nations  as  of  individuals.  A  man  never 
makes  up  his  mind  either  to  live  or  to  die ;  he  lives 
even  if  there  is  nothing  to  live  for.  Any  exception  to 
this  rule  must  be  regarded  rather  as  a  morbid,  patho- 
logical phenomenon  than  as  a  normal  case. 

But  it  is  precisely  here  that  human  free  will  asserts 
itself.  It  is  our  task  to  find  out  the  tendencies  of 
historic  evolution,  and  to  see  to  it  that  the  historic 
process  is  hastened  and  accomplished  with  the  least 
friction  and  pain.  When  we  work  against  historic 
tendencies,  when  we  try  to  compel  history  to  travel 
along  the  path  which  we  have  mapped  out  for  it  in 
theory,  our  labour  is  wasted,  for,  while  we  may  slow 
down  the  historic  process,  we  can  never  divert  it. 

The  freedom  of  the  individual,  like  the  freedom  of 
humanity,  is  limited.  Man  is  a  part  of  humanity, 
and  they  are  both  products  of  history.     Their  will 
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and  their  actions  are  predetermind  by  the  past,  by 
an  evolutionary  process  which  past  generations  have 
gone  through.  It  is  childish  to  suppose  that  one  can 
ignore  the  influence  of  the  past.  The  present  is  in 
continuous  flux,  and  the  future  is  only  an  embryo  in 
the  womb  of  the  past.  Only  the  past  is  real  and 
concrete.  It  is  the  mother  who  gave  us  birth ;  it  is 
our  nurse  from  the  cradle  to  the  grave.  To  break 
with  the  past,  to  renounce  its  bequest,  and  to  try  to 
build  a  new  future  upon  a  new  foundation  in  accord- 
ance with  a  plan  of  one's  own,  is  a  historic  absurdity. 
It  means  denying  reality,  and  transplanting  oneself 
into  a  world  of  mere  imagination,  of  vain,  rootless, 
nebulous  dreams  and  phantoms,  without  connection 
and  without  relation  to  things :  or  rather,  into  a  world 
without  even  dreams  or  phantoms.  For  even  a  dream 
must  be  in  some  way  connected  with  reality :  some- 
times it  drags  behind  the  real,  sometimes  it  runs  in 
advance  of  it,  picturing  to  us  a  future  which  is  still 
hidden  in  potentialities.  But  those  who  wish  to 
build  a  new  future  without  taking  any  account  of  the 
past  are  not  even  dreamers.  Their  thoughts  are 
illusions,  and  their  creations  can  at  best  be  but 
mechanical  toys,  mere  imitations,  like  the  Homuticulus 
of  the  alchemists  or  the  Golem  of  the  Kabbalists, 
without  father  and  mother,  a  product  of  a  feverish 
brain  and  an  overheated  view  of  life,  a  child  of  a 
morbid  imagination. 

The  world  has  recently  been  engaged  in  exhuming 
Nietzsche.  In  his  Superman  people  try  to  find  the 
misleader  of  young  Germany.  The  world  seems  to 
be  content  to  have  found  a  scape-goat,  who  can  be 
made  responsible  for  the  present  appalling  cataclysm. 
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Men  were  looking  for  Satan,  and  they  found  the  Super- 
man— that  automaton  created  by  the  diseased  brain 
of  a  morbid  thinker.  For  this  Superman  is  nothing 
but  an  automaton.  Nietzsche  desired  to  rebel 
against  the  past.  To  him  belongs  the  credit  of 
having  devised  a  method  of  creating  a  new  future,  a 
brand-new  world  without  reference  to  the  past.  He 
failed,  and  his  Superman  is  more  tragic  than  dangerous. 
He  is  neither  a  destroyer  who  can  demolish,  nor  a 
creator  who  can  build ;  he  is  merely  a  figure  of 
Daniel's  vision,  a  big  Golem  standing  on  legs  of  clay, 
which  the  slightest  breeze  can  overthrow  and  break 
into  a  thousand  pieces. 

These  theoretical  considerations  have  for  us  Jews 
a  practical  significance  at  the  present  time.  The 
deliberate  and  determined  opponents  of  Jewish 
nationalism  are  not  asleep  ;  they  take  advantage  of 
every  opportunity,  even  in  war  time,  to  spread  their 
own  ideas,  and  one  must  admit  that  their  opportuni- 
ties are  extensive.  They  have  Temples,  they  have 
congregations,  they  have  Sunday  schools,  they  have 
drawing-rooms,  they  have  clubs ;  and  lately  they 
have  acquired  supporters  in  an  unexpected  corner. 
The  "  Jewish  proletariat "  defends  the  assimilationist 
position.  Formerly  we  used  occasionally  to  come 
across  the  type  of  a  bourgeois  with  a  proletarian 
psychology  ;  now  we  meet  with  the  opposite  type. 

Throughout  the  entire  Jewish  world,  from  Russia 
to  America,  from  England  to  Constantinople,  the 
two  main  currents  which  have  always  governed  our 
history  are  now  much  more  evident  than  in  times  of 
peace.  And  this  is  quite  natural.  Whenever  a 
catastrophe  happens,  people  begin   to  take  stock  of 
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their  views  of  life.  So  it  was  after  the  first  progroms 
in  the  eighties  of  the  last  century,  after  the  Kishineff 
period,^  after  the  reaction  in  Russia  in  1905  ;  so  it  is 
again  now. 

One  cannot  remain  indifferent.  The  question,  "  To 
be  or  not  to  be  ?  "  forces  itself  on  our  notice,  and 
demands  a  clear  answer.  It  is  not  a  personal 
question.  As  an  individual,  a  man  tries  to  save 
himself  as  best  he  can,  but  in  a  great  catastrophe  it 
becomes  clear  that  an  individual  cannot  isolate 
himself,  because  he  is  a  small  part  of  a  whole,  and 
his  fate  depends  upon  the  fate  of  the  whole.  And  if 
we  approach  the  question  more  closely,  and  endeavour 
to  answer  it,  we  observe  at  once  that  wc  have  to  deal 
here  with  two  strong  opposing  camps.  One  camp  is 
strong  in  numbers  but  weak  in  organization ;  the 
other,  although  it  numbers  no  millions  of  people,  yet 
counts  millions  in  silver  and  gold.  The  former 
stands  on  a  firm,  historic  foundation.  It  represents 
the  people,  and  aims  at  a  natural  future.  The  latter 
has  torn  itself  away  from  the  whole,  and  wishes  to 
build  its  future  independently,  and,  in  the  historic 
sense,  artificially. 

It  is  entirely  incorrect  to  divide  Jews  into  Orthodox 
and  Reformed,  and  to  trace  all  the  activities  of  these 
groups  to  religious  ceremonies  and  customs.  These 
theological  spectacles,  which  the  Galuth  has  forced  us 
to  put  on,  are  false.  As  if  the  soul  of  our  people  had 
no  other  content  than  theological  problems !  Such  a 
conception  is,  indeed,  the  most  dangerous  product  of 
the  principle  of  assimilation.  Theological  problems 
have  no  more  place  in  our  life  than  in  the  life  of  any 

^Massacre  of  Jews  at  Kishineff  in  South  Russia,  1905. 


ASSIMILATION,  NATIONALISM,  ZIONISM    105 

other  nationality.  If  we  wish  to  understand  correctly 
the  Jewish  problem  and  the  main  forces  operating  in 
Jewish  life,  we  must  divide  the  Jews  not  according  to 
their  sectarian  views,  which  constitute  only  one  factor 
of  our  life,  but  according  to  the  final  goal  which  the 
various  camps  have  set  themselves,  the  future  to 
which  they  look  forward.  And  here  we  have  only 
two  camps :  nationalists  and  assimilationists. 

It  would  be  a  mistake  to  assume  that  assimilation 
is  dead  or  has  lost  its  force.  Its  sting  is  not  removed  ; 
its  ambition  is  not  weakened.  It  misses  no  oppor- 
tunity to  make  propaganda.  We  must  not  ignore  it. 
We  must  only  analyze  it  and  show  how  empty, 
how  baseless  and  misguiding  it  is. 


Zionism  has  recently  been  attacked  from  two  sides  : 
by  the  assimilationist  group,  with  its  many  modern 
entrenchments  (even  though  they  are  built  in  the 
form  of  Temples  with  a  gilded  Shield  of  David  over 
the  dome),  and  by  a  small  group  with  great  ambi- 
tions, consisting  of  individual  nationalists  who  are 
disappointed  and  discontented.  These  nationalists 
are  always  vacillating  like  the  pendulum  of  a  clock, 
either  between  Jewish  autonomy  in  the  diaspora  and 
Territorialism,  or  between  Territorialism  and  Zionism. 
They  cannot  make  up  their  minds ;  they  are  always 
revising  their  own  constitution,  always  skipping  from 
doorpost  to  doorpost,  from  one  idea  to  another — a 
very  unpleasant  condition  to  be  in.  For  when  one  is 
eternally  skipping  and  circling  around  ideas  and 
ideals,  one  finally  loses  the  art  of  walking  straight. 
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The  two  groups  in  question  are  hostile  to  Zionism 
in  different  degrees.  The  assimilationists  attack 
rather  the  Zionist  movement  than  the  Zionist  organ- 
ization. They  combat  the  Zionist  idea  rather  than 
the  partial  realization  of  that  idea,  so  far  as  its 
practical  work  in  Palestine  is  concerned.  To  build 
colonies,  to  plant  vineyards,  orange-groves,  or  almond- 
groves  ;  even  to  open  schools — to  this  they  have  no 
objection.  At  any  rate,  so  they  argue ;  but  .  .  .  and 
here  begins  a  long,  an  endless  list  of  sins  of  the 
Zionist  theory.  First  of  all,  the  Jews  are  not  a 
nation,  and  if  the  world  considers  them  a  nation,  that 
is  a  libel  which  we  must  combat.  Secondly,  as  we 
are  not  a  nation,  we  must  not  talk  of  a  language  of 
our  own,  of  a  literature  of  our  own,  of  an  art  of  our  own. 
These,  they  say,  are  figures  which  upset  the  whole  sum, 
which  undermine  our  right  to  exist,  and  against  such 
ideas  we  must  fight  with  all  our  strength.  Faithful  to 
these  views,  they  try  to  hinder  all  national  develop- 
ment, to  stifle  every  national  idea.  They  employ  every 
means  to  make  the  young  generation  forget  all  that 
it  has  inherited  from  the  past.  They  seek  to  eradi- 
cate utterly  all  national  sentiment  and  consciousness, 
and  pronounce  a  Reformed  anathema  against  every 
phenomenon  in  Jewish  life  wherein  the  Jewish  nati- 
onal soul  still  shows  signs  of  vitality. 

It  will  not  do  to  laugh  at  the  Reformed  anathema. 
Fanaticism  is  no  monopoly  of  orthodox  conservatism, 
any  more  than  intolerance  is  to  be  found  only  among 
people  connected  with  a  particular  party.  Those 
who  are  not  connected  with  any  party  are  often  the 
most  intolerant  people  on  earth,  and  Reformers  and 
freethinkers   are   often   the   greatest   fanatics.      The 
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difference  is  only  that  in  pronouncing  the  old  Cherem^ 
they  used  to  blow  the  shofar^  whereas  with  the  new 
one  they  play  the  organ.^ 

But  here  the  assimilationists  are  brought  up  against 
the  inconsistency  of  their  own  position.  The  more 
they  turn  and  twist,  the  more  they  seek  a  way  out, 
the  more  are  they  entangled.  Assimilation  involves 
the  idea  of  disappearance,  of  being  swallowed  up  in 
the  new  environment,  of  being  devoured  so  com- 
pletely that  none  may  be  able  to  tell  which  is 
devourer  and  which  devoured.  It  is  a  case  of  the  fat 
and  the  lean  cows  of  Pharaoh's  dream.  No  matter 
whether  the  fat  are  swallowed  by  the  lean,  or  the 
other  way  about — the  essential  thing  is  that  the 
disappearance  should  be  absolute  and  complete. 
Partial  assimilation  is  only  toying  with  assimilation. 
So  long  as  a  hand  or  a  foot  of  the  original  Jew 
still  protrudes,,  even  if  the  rest  of  his  body  is  already 
submerged  in  the  alien  environment,  there  is  always 
the  danger  that  somebody  may  come  and  pull  out 
the  whole  Jew.  Without  baptism  and  without  inter- 
marriage assimilation  is  only  a  delusion ;  it  does  not 
accomplish  its  object.  The  world  will  make  no 
distinction  between  a  Jew  who  says  his  prayers  three 
times  a  day,  and  a  Jew  who  goes  to  the  Synagogue 
only  once  a  year  and  worships  from  a  Reformed 
prayer-book.  The  distinction  between  the  terms 
Orthodox  and  Reformed  exists  only  for  the  Jews ;  to 
the  outside  world  it  is  a  matter  of  utter  indifference. 

^  Cherem  =  "  excommunication." 

^  SAo/ar= the  ram's  horn,  blown  in  the  synagogue  on  the  New 
Year  (Lev.  xxiii.  24). 

^The  introduction  of  the  organ  into  the  synagogue  is  one  of  the 
distinguishing  features  of  "reformed"  Judaism. 
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What  matters  it  that  a  Jew  is  recognized  as  assim- 
ilated by  his  fellow-Jew,  if  the  rest  of  the  world 
does  not  recognize  him  as  such?  The  chase  after 
assimilation  is  not  intended  to  satisfy  the  non- 
assimilated  Jews ;  its  object  is  to  satisfy  the 
non-Jewish  world,  which,  unfortunately,  is  very 
modest  in  its  standard  of  Judaism.  It  does  not 
demand  of  a  Jew  that  he  comply  with  all  the  six 
hundred  and  thirteen  commandments.  If  he  comply 
with  one  commandment,  that  is  ample  warrant  to 
the  world  for  regarding  him  as  a  Jew,  and  treating 
him  as  such.  Indeed,  the  repelling  force  of  modern 
anti-Semitism  begins  only  with  the  half-assimilated 
Jew,  who  seeks  to  force  himself  into  a  strange  environ- 
ment because  he  has  no  environment  of  his  own, 
having  voluntarily  cast  it  aside.  The  assimilated  Jew 
finds  it  tedious  to  spend  all  his  leisure  among  his 
equals  in  the  society  of  the  assimilated,  and  so  pushes 
himself  into  places  where  he  hopes  that  he  will  not 
be  recognized ;  but  he  is  recognized  notwithstanding. 

Our  assimilationists  fall  into  yet  another  error. 
They  compare  the  Jewish  religion  with  other 
religions,  and  construct  the  following  syllogism :  as 
with  other  nations  religion  is  not  an  essential  element 
of  nationality,  as  an  Englishman  or  a  German  can  be 
a  member  of  the  Protestant  or  the  Catholic  Church, 
so  must  the  Jewish  religion  not  be  taken  as  a  sign  of 
nationality.  Thus  one  may  be  a  German,  a  French- 
man, an  Englishman,  and  at  the  same  time  remain  a 
follower  of  the  Jewish  religion. 

Herein  lies  their  great  error,  their  unhistorical  and 
untrue  conception  of  the  character  and  origin  of  the 
Jewish  religion.     Modern  nations,  without  exception, 


ASSIMILATION,  NATIONALISM,  ZIONISM    109 

are  not  the  creators  of  their  own  religion.  They 
acquired  their  reh'gion  ready-made,  and  only  modified 
it  somewhat  according  to  their  particular  national 
taste.  Nations  treat  ready-made  religions  as  a  man 
treats  a  ready-made  suit.  If  it  is  too  long,  he 
shortens  it ;  if  too  tight,  he  widens  it.  The  religion 
of  the  Jews  has  not  been  acquired  in  this  ready-to- 
wear  fashion.  It  is  the  highest  expression  of  the 
Jewish  national  spirit,  and  is,  therefore,  in  its  purest 
shape  and  form,  closely  connected  with  the  Jewish 
national  soul.  But  when  assimilationists  take  away 
the  national  elements  from  the  Jewish  religion,  they 
transform  it  from  a  living  faith  into  an  abstract 
philosophical  system.  If  you  take  away  all  the 
national  traits  of  the  Jewish  religion  and  compress  it 
within  the  four  walls  of  the  synagogue,  then  it  ceases 
to  be  the  live,  ever-growing,  fruitful,  inspiring  religion 
that  it  is,  and  is  transformed  into  a  mummy. 

Of  late  years,  it  has  become  fashionable  to  extract 
the  caffein  from  coffee,  the  nicotine  from  tobacco,  and 
the  alcohol  from  wine.  The  famous  Waldeyer  wrote 
an  essay  in  which  he  decried  this  new  fashion.  The 
charm  of  coffee  is  in  its  caffein,  of  tobacco  in  its 
nicotine,  and  of  wine  in  its  alcohol.  If  you  are  afraid 
of  these  things,  do  not  drink  and  do  not  smoke ;  but 
why  deceive  the  world  and  yourself?  Mr.  Waldeyer 
calls  his  essay  Castrated  Pleasures, 

Truth  to  tell,  this  essay  of  the  famous  scientist 
leaves  me  cold.  I  cannot  sympathize  with  his 
protest  or  his  vexation.  If  a  man  wishes  to  sip  a 
brown-tinged  liquid  and  pretend  that  he  is  drinking 
coffee,  or  if  he  wishes  to  smoke  grass  and  pretend 
that  he  is  smoking  tobacco,  or  to  drink  grape-juice 
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and  believe  that  he  is  drinking  wine — it  is  his  own 
concern.  But  when  I  see  people  approach  the  most 
sacred  possessions  of  a  nation  and  extract  from 
them  their  life-essence,  when  I  see  them  strip  historic 
Judaism  of  all  its  national  elements,  then  I  protest. 
When  they  take  our  prophets  and  try  to  make  of 
them  colourless  cosmopolitans,  I  am  vexed;  when 
they  seek  to  deprive  Judaism  of  its  hope  of  an 
independent  future,  I  am  furious. 

With  such  blunt  weapons,  by  such  unhistorical 
and  unscientific  means,  they  seek  to  combat  an  idea 
which  runs  like  a  golden  thread  through  our  whole 
history;  with  a  few  perverted  interpretations  of 
Biblical  verses  they  seek  to  deaden  the  Jewish 
national  idea.  Theirs  is  not  a  fight  against  a  Jewish 
party,  it  is  a  war  on  the  modern  conception  of  the 
national  problem.  The  national  problem  is  neither  a 
Zionist  nor  a  Jewish  discovery ;  it  is,  perhaps,  the 
most  important  problem  of  the  nineteenth  century. 
Poor  humanity  is  trying  to  find  a  solution  to  this 
problem,  and  here  people  come  and  pretend  to  solve 
it  by  perverted  interpretations  of  scriptural  verses  and 
casuistry. 

Assimilation  is  only  metaphysical  casuistry.  But 
life  is  earnest,  and  history  is  not  metaphysics. 


Zionists  and   Nationalists^  must  not  be  regarded 
as   adherents    of    two    opposing    principles,    or    as 

^  There  is  a  party  of  *  *  Jewish  Nationalists  "  which  desires  the  restor- 
ation of  Jewish  national  life  without  a  return  to  Palestine  and  without  a 
revival  of  Hebrew. 
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belonging  to  two  different  camps.  Zionism  in  itself 
is  not  a  principle.  It  is  founded  upon  Nationalism 
as  a  basis,  Nationalism  being  in  itself  nothing  more 
than  a  principle,  including  no  political  programme. 
The  Zionist,  the  conscious,  thorough-going  Zionist, 
must  in  principle  be  a  nationalist.  The  Jewish 
Nationalist,  if  he  is  sincere,  and  does  not  toy  with 
words,  cannot  oppose  Zionism  in  principle,  for 
Zionism,  in  the  last  analysis,  is  the  logical  conse- 
quence of  the  application  of  Nationalism  to  the 
solution  of  the  Jewish  problem.  Once  it  is  admitted 
that  it  is  possible  for  the  Jews  to  obtain  Palestine, 
and  that  there  is  room  in  Palestine  for  many  millions 
to  establish  there  an  independent  national  life,  every 
Jewish  Nationalist  is  bound,  if  he  is  consistent,  to 
sympathize  with  such  a  plan — nay,  not  only  to 
sympathize  with  it,  but  to  join  the  Zionist  Organ- 
ization and  to  co-operate  in  its  work.  Else  would  he 
deny  his  own  Nationalism. 

Our  so-called  Nationalists,  unable  to  justify  their 
opposition  to  Zionism  on  the  ground  of  principle, 
are  forced  to  seek  other  grounds ;  and  grounds  for 
avoiding  a  difficult  and  responsible  task  can  always 
be  found  in  plenty.  First,  the  land  is  unfit ;  secondly, 
the  Jews  do  not  want  Palestine;  and  thirdly,  the 
nations  will  never  allow  Palestine  to  become  a  Jewish 
possession.  The  land  is  unfit,  because  it  is  too  small ; 
the  Jews  do  not  want  it,  because  they  have  long  ago 
severed  their  connection  with  the  Orient ;  and  the 
nations  will  frustrate  the  realization  of  such  a  plan, 
because  Palestine  is  dear  and  sacred  to  them. 

These  are,  in  brief,  the  arguments  of  the  Nation- 
alists who  oppose  Zionism.     I  have  formulated  their 
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objections  thus  briefly,  because  the  details  are  of  no 
interest  to  us  at  this  stage.  I  only  wish  to  point 
out  that  the  objections  of  the  Nationalists  are  not 
based  upon  a  principle,  but  upon  side  issues.  They 
do  not  lack  the  desire,  but  they  lack  the  faith ;  they 
reject  not  the  idea,  but  the  carrying  out  of  the  idea. 
A  principle,  however,  is  concerned  not  with  the 
practicability,  but  with  the  desirability  of  a  certain 
idea. 

And  here  we  see  the  vicious  circle  in  which  the 
Nationalists  move,  and  from  which  they  cannot 
escape.  All  Jewish  Nationalists,  if  they  are  true  to 
themselves,  are  bound  to  accept  the  Zionist  idea; 
but  something  prevents  them  from  being  consistent, 
and  seems  to  stop  them  midway.  In  their  effort  to 
find  excuses,  they  seize  upon  the  impracticability  of 
the  Zionist  movement.  But  the  question  whether  a 
thing  is  practicable  or  not  is  no  simple  question.  It 
is  complicated  by  a  multitude  of  factors,  amongst 
which  the  desire,  or  the  will^  probably  plays  the 
chief  part ;  for  in  life  the  pracUcability  of  an  idea 
often  depends  on  the  degree  of  its  desirability. 
There  are  desires  and  desires.  If  you  were  to  ask  a 
Russian  priest  whether  he  desires  to  become  a 
Talmudic  scholar,  he  would  undoubtedly  reply: 
"  Certainly !  ",  for  such  scholarship  would  enable  him 
to  attain  a  higher  position  in  life.  But  if  you  tell 
him  that  in  order  to  achieve  this  result  he  must 
spend  many  years  in  arduous  labour  and  diligent 
study,  he  will  answer  you :  '*  That  is  impossible.  I 
have  the  desire,  but  I  do  not  believe  in  the  possibility 
of  carrying  out  such  a  plan."  The  impossibility, 
however,  obviously  lies  in  the  weakness  of  his  desire. 
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His  desire  is  only  a  platonic  one ;  it  belongs  only  to 
his  logic,  and  has  nothing  to  do  with  his  psychology, 
with  his  soul.  We  call  it  desire,  but  as  a  matter  of 
fact  it  is  only  cold  calculation. 

Of  course,  I  do  not  intend  to  compare  the  desire 
of  our  Nationalists  for  the  re-establishment  of  the 
JewislTn^ion  with  the  desire  of  a  Russian  priest  to 
become  a  Talmudic  expert.  I  cite  this  extreme 
instance  in  order  to  show  that  a  bare  desire  is  not 
enough  in  itself.  We  must  examine  the  intensity  of 
the  desire,  and  see  to  what  extent  it  is  accompanied 
by  willingness  to  make  sacrifices  to  bring  the  desire 
to  realization. 

That  is  why  I  hold  that  the  opposition  of  the 
Nationalists  to  Zionism  is  a  result  of  difference  in  the 
degree  of  intensity  of  the  national  desire.  There  is 
a  popular  saying,  "  The  wish  is  father  to  the  thought." 
I  would  say  that  a  weak  wish  is  father  to  weak 
excuses.  When  we  assert  that  we  lack  faith,  we  only 
prove  that  we  lack  a  strong  will.  It  is  because  one 
is  reluctant  to  admit  the  impotence  of  his  will  that 
he  seeks  a  refuge  in  lack  of  faith.  It  is  sometimes 
erroneously  assumed  that  lack  of  faith  is  evidence  of 
critical  intelligence,  of  logical  acumen,  of  intellectual 
emancipation.  In  reality  it  is  often  a  proof  of  weak- 
ness, and  particularly  of  intellectual  weakness. 

Be  this  as  it  may,  the  Nationalists  base  their 
opposition  to  Zionism  on  the  question  of  practica- 
bility. They  do  not,  like  the  assimilationists,  combat 
the  Zionist  idea ;  they  fight  only  against  its  practical 
realization.  And  that  is  one  of  the  saddest  phenomena 
of  our  life  in  exile.  For  Zionists  and  Nationalists 
have  in  assimilationism  a  common  dangerous  enemy, 
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an  enemy  whose  opposition  is  one  of  principle.  But 
instead  of  joining  forces  in  a  common  struggle 
against  a  principle  which  cuts  at  the  root  of  our 
existence  as  a  people,  and  endangers  our  whole 
future,  the  Nationalists  find  nothing  better  to  do 
than  to  attack  Zionism.  Thus,  in  times  gone  by,  the 
Chassidim  and  Mithnaggedim  ^  picked  a  quarrel  as  to 
which  psalm  should  be  recited  first  in  the  morning 
prayer ;  and  while  they  were  thus  engaged,  a  third 
group  arose  behind  them,  and  maintained  that  it  was 
time  to  get  rid  of  the  psalms  altogether.  The  distance 
between  Nationalists  and  Zionists  is  far  greater  than 
that  between  the  Chassidim  and  the  Mithnaggedim ; 
but  the  logic  of  their  tactics  is  the  same. 

But  while  we  are  engaged  in  quarrelling,  a  new 
generation  is  growing  up  "  who  will  not  know 
Joseph,"  for  our  "  spiritual  guardians  "  take  good  care 
that  our  language,  our  endeavour,  our  thought  and 
our  sentiment  should  remain  strange  to  our  own 
children.  The  young  generation  will  meanwhile  sink 
into  the  abyss  of  exile.  While  we  are  engaged  in  hot 
arguments  on  the  question  of  Hebrew  and  Yiddish, 
our  children  will  gradually  forget  both.  As  a  result, 
we  shall  have  a  young  generation  not  brought  up  on 
its  own  mother's  milk,  but  nurtured  artificially  from 
the  feeding  bottle  of  a  strange  environment. 

The  practicability  or  the  impracticability  of  a  thing 
depends  on  ourselves,  on  our  ability  to  organize.  A 
united  will  on  the  part  of  the  Jewish  people  would 

*  Chassidim  f  "pious  ones,"  is  the  name  of  a  sect  which  arose  among 
the  Jews  of  Poland  in  the  seventeenth  century  as  a  protest  against  the 
formalistic  and  legalistic  tendency  in  Rabbinic  Judaism.  The  orthodox 
Rabbinical  Jews  came  to  be  differentiated  from  the  Chassidim  by  the 
name  Mithnaggedim^  "opponents." 
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increase  tenfold  the  practicability  of  Zionism.  Much 
that  now  appears  impossible  to  the  opponents  of 
Zionism  could  be  easily  accomplished  if  we  exercised 
our  will,  and  did  not  hide  ourselves  behind  a  screen 
of  excuses.  What  we  need  is  a  strong  will,  an  intense 
desire,  a  sound  national  appetite. 


XVI 

THE   HEROIC   PERIOD 

JUST  when  times  are  hardest,  when  the  horizon 
is  overcast  with  black  clouds,  when  the  ground 
under  our  feet  seems  to  vibrate  and  tremble, 
when  the  world  seems  to  be  coming  to  an  end — in 
just  such  moments  does  human  imagination  take 
wing,  human  fancy  kindle  and  soar  to  lofty  heights. 
For  man  is  not  willing  to  cease  to  exist ;  the  life- 
instinct  is  always  struggling  within  the  human  soul. 
He  seeks  an  escape,  a  refuge.  "  I  will  lift  up  mine 
eyes  unto  the  mountains :  from  whence  shall  my  help 
come  ?  "  One  expects  help  not  from  the  valley  below, 
but  from  the  highest  point — from  the  mountain-top. 
And  the  greater  the  trouble,  the  deeper  the  catas- 
trophe, the  more  miraculous  must  be  the  escape. 
True,  Nature  can  heal  wounds.  But  Nature  is  a  slow 
physician,  for  Nature  heals  by  natural  remedies ;  she 
does  her  work  deliberately  and  by  degrees.  When 
there  is  no  strength  to  endure,  then  some  miracle 
must  occur,  and  must  for  ever  put  an  end  to  all 
troubles.  Miracles  are  supernatural,  but  to  expect 
miracles  is  quite  natural :  it  is  an  instinct  deeply 
rooted  in  human  nature.  If  catastrophes  come 
unexpectedly,  why  should   not   help   also   come   as 

unexpectedly  ? 

»«7 
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This  psychological  phenomenon  has  given  rise  to 
the  belief  in  "  great  moments."  The  great  moment 
is  not  expected  to  come  as  a  result  of  slow  and 
systematic  evolution,  like  a  dome  which  crowns  the 
edifice  after  it  has  been  built  brick  by  brick,  through 
patience  and  hard  labour.  The  great  moment  is 
detached  from  the  historic  cycle,  the  evolutionary 
process  of  a  thousand  small  moments  which  preceded 
it.  It  is  regarded  as  having  no  relation  to  its  own 
past.  It  is,  in  the  popular  belief,  self-creative,  like 
the  gods  of  mythology,  like  Venus  emerging  from  the 
lap  of  the  dancing  waves. 

This  belief  in  the  great  moment  corresponds  to  the 
belief  in  the  great  hero.  Like  the  great  moment,  the 
great  hero  is  not  a  product  of  social  and  historic 
evolution,  but  an  independent  phenomenon.  He  is, 
so  to  speak,  his  own  master.  He  was  not  created  by 
conditions,  but  himself  created  conditions.  He  is  the 
lord  to  whom  all  must  submit.  Both  the  great 
moment  and  the  great  hero  are  accidental.  Nobody 
knows  whence  they  come ;  they  are  both  the  un- 
expected guests  of  history — welcome  guests,  friends 
in  need,  saviours  of  humanity.  They  always  start  a 
new  epoch,  and  impress  their  seal  upon  their  age 
and  generation.  The  succeeding  age  and  generation 
exist  because  of  them,  until  their  strength  and  in- 
fluence are  exhausted,  and  people  begin  to  expect  a 
new  moment  and  a  new  hero.  Such  is  the  way  of 
history.  Succeeding  epochs  are  not  linked  together 
like  the  single  links  of  a  chain.  Every  epoch  begins 
with  a  great  moment,  with  a  turn  of  the  road,  and  its 
programme  is  carried  out  by  one  or  by  a  few  heroes. 
It  is  remarkable  that  the  farther  back  we  go,  the 
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more  great  moments  and  great  heroes  we  find.  Con- 
sider, for  instance,  the  early  history  of  almost  any 
nation — in  our  own  case  the  epoch  of  the  Judges — 
and  you  see  nothing  but  heroic  periods.  Heroes 
come  and  go  as  by  magic,  just  as  though  somebody 
hidden  behind  the  curtain  of  events  were  arranging 
the  moments  and  the  heroes,  as  a  stage-manager 
arranges  the  actors.  We  miss  the  connecting  link 
between  epoch  and  epoch;  we  miss  the  relation 
between  the  hero  and  his  generation ;  we  see  no 
connection  in  the  chain  of  events.  In  heaven  shine' 
the  stars  far  from  each  other — between  them  is 
empty  space.  On  the  earth  shine  the  moments 
and  the  heroes — between  them  all  is  insignificant 
and  commonplace. 

It  has  taken  long  generations  for  man  to  grasp  the 
unity  of  the  boundless  universe.  It  has  taken  still 
longer  for  man  to  penetrate  into  the  meaning  of 
events,  to  grasp  their  relations,  to  understand  the 
unity  of  history  and  the  continuity  of  human  evolu- 
tion. There  is  one  universe  and  one  history ;  there 
are  no  voids,  no  interruptions.  The  divine  mechanism 
works  without  intermission.  There  are  still  secrets 
unrevealed,  still  countless  riddles  unsolved ;  but  one 
thing  is  clear  to  the  modern  man — that  nothing 
comes  suddenly,  that  everything  is  prepared  for  and 
has  its  cause.  We  admit  that  there  are  in  history 
working  days  and  sacred  days,  average  men  and 
heroes  ;  but  it  is  sujfficiently  clear  that  every  sacred 
day  comes  as  a  result  of  the  labour  of  the  working 
days,  and  that  in  the  hero  is  concentrated  the  force  of 
a  multitude  of  groups. 

It  is  an  accepted  law  of  biology  that  Nature  repeats 
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in  each  of  her  acts  the  entire  history  of  her  devel- 
opment. For  instance,  an  organism  will  progress 
through  numberless  cycles  of  development  in  pass- 
ing from  a  lower  to  a  higher  form.  The  development 
is  gradual,  step  by  step ;  and  if  you  carefully  study 
the  higher  organism,  and  follow  its  individual  develop- 
ment, from  its  seed  to  its  final  stage,  you  will  observe 
all  the  gradations  which  its  species  has  gone  through, 
climbing  from  the  lowest  to  the  highest  stage.  Of 
course,  the  development  of  the  species  took  countless 
ages,  while  the  individual  organism  goes  through 
them  very  rapidly.  In  the  development  of  the 
species  Nature  works  hard,  making  new  composi- 
tions in  her  laboratory ;  with  the  individual  organism 
the  process  is  repeated  in  a  stereotyped  way. 

We  observe  the  same  phenomenon  in  the  origin  of 
new  political  parties — new  social  groupings  based  on 
new  ideas.  They  go  through  the  same  process  of 
evolution  which  civilized  mankind  has  gone  through 
from  its  most  primitive  to  its  highest  stage.  Only 
the  process  is  much  shorter,  because  it  is  merely  a 
repetition. 

Let  me  cite  two  instances  taken  from  the  immediate 
past.  Consider  first  the  greatest  of  the  new  inter- 
national organizations.  Social  Democracy.  This  has 
been  built  on  the  basis  of  a  new  view  of  life,  and 
has  its  foundation  in  historic  necessity.  It  would 
seem  that  such  an  organization,  which  anticipates  the 
social  evolution  of  the  future,  and  intends  to  build  on 
firm  ground,  ought  not  to  depend  on  miracles.  It 
ought  to  have  enough  patience  and  perseverance  to 
rely  on  the  natural  historic  process.  But  what 
do  we  observe  in  the  first  years  of  its  growth?     It 


THE  HEROIC  PERIOD  12 1 

adopted  the  Prophetic  outlook,  and  was  on  the  wait 
for  catastrophes,  which  were  to  change  at  a  stroke 
the  whole  structure  of  society.  Twenty  years  ago 
Bebel,  the  well-known  Social  Democratic  leader,  a 
man  of  keen  political  insight  and  absolute  honesty, 
uttered  his  famous  saying :  *'  Within  ten  years  we 
shall  have  the  State  of  the  future."  Nobody  will 
assert  that  Bebel  had  in  him  a  trace  of  the  dema- 
gogue ;  nobody  will  suspect  that  his  intention  was  to 
trap  the  masses  with  prophecies  in  which  he  himself 
did  not  believe.  His  remark  can  be  explained  only 
by  the  fact  that  Social  Democracy  was  in  the  first 
stages  of  its  evolution,  and  had  to  go  through  its 
heroic  period.  Nowadays  such  prophecies  are  no 
longer  heard,  because  the  organization  has  reached 
maturity.  On  the  contrary,  "  Revisionism  "  is  gain- 
ing more  and  more  adherents.  The  masses  are  no 
longer  to  be  inflamed — they  must  be  warmed  up 
slowly  but  surely. 

As  a  second  instance,  I  would  take  the  greatest 
Jewish  national  and  interterritorial  organization,  the 
Zionist  Organization.  Its  creator,  Theodor  Herzl,^ 
also  held  out  great  promises  during  the  first  few 
years  of  its  existence,  particularly  in  a  famous  speech 
in  London.  He,  too,  had  no  intention  of  misleading, 
but  the  Zionist  Organization  was  living  through  the 
heroic  period  of  its  development.  The  great  leader 
himself  still  believed  in  great  moments,  in  sudden 
transformatious.  Out  of  this  period  came  the 
"  Charter "  ^    idea,   which    he    himself    subsequently 

^  Theodor  Herzl,  1 860-1 904,  founded  the  modern  Zionist  Organiza- 
tion in  1897.  Part  of  his  original  plan  was  the  purchase  of  Palestine 
from  the  Sultan,  under  an  internationally  guaranteed  Charter. 
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had  to  drop.  Zionism  went  through  a  remarkable 
development  within  a  short  time.  People  ceased  to 
believe  in  Zionism :  they  began  to  understand  it. 
The  centre  of  attraction  was  removed  from  the  hero 
to  the  people,  from  the  accidental,  isolated  great 
moment  to  the  slow,  historic  development.  Only- 
then  was  the  value  of  the  new  settlement  in  Palestine 
understood  and  appreciated.  Only  then  did  people 
begin  to  value  every  additional  colony,  every  new 
Hebrew  school,  every  new  creative  force  which 
selected  Palestine  for  its  centre. 

This  change  of  attitude  involved  no  denial  of  the 
possibility  of  a  great  moment.  It  merely  recognized 
the  correct,  strictly  scientific  proposition  that  a  great 
moment  must  be  prepared  for,  and  that  it  can  arrive 
only  as  a  result  of  a  whole  series  of  smaller  moments. 

We  live  now  in  times  of  great  excitement.  Some- 
times events  are  so  rapid  that  we  can  give  no  clear 
account  of  them.  They  rush  and  change  like  pictures 
in  a  kaleidoscope.  We  become  dazed,  and  involun- 
tarily revert  to  the  psychology  of  the  heroic  period, 
which  we  have  already  outlived.  Again  we  expect 
wonders;  again  we  pray  for  the  great  moment,  and 
our  own  activity  grows  slack. 

One  cannot  and  ought  not  to  fight  against  faith 
and  hope ;  but  we  must  remember  that  the  possibility 
of  development  depends  on  our  daily  work,  on  our 
uninterrupted  activity.  An  organization  dare  not 
gamble,  for  it  must  exclude  the  possibility  of  dis- 
appointment. Its  foundation  must  be  firm  in  times 
of  excitement  just  as  in  times  of  calm. 


XVII 
AN  ANSWER  TO  JEWISH  PESSIMISTS 

IS  it  really  true  that  we  once  had  heroes,  and 
that  they  have  now  entirely  disappeared?  Is 
it  really  true  that  the  long,  dark  exile  has  robbed 
our  people  of  its  heroic  spirit,  the  dearest  and 
noblest  of  a  people's  possessions?  Is  it  really  true 
that  the  Jewish  people  has  lost  its  cohesion  and 
turned  into  dust,  into  atoms  which  have  lost  their 
power  of  mutual  attraction,  into  incoherent  elements 
which  whirl  round  the  vortex  of  life  and  have  no 
relation  to  each  other? 

We  have  pessimists  who  answer  all  these  questions 
in  the  affirmative;  who  do  not  believe  that  the  Jewish 
people  can  exist  any  longer  as  a  people,  and  advise 
us  ourselves  to  facilitate  the  process  of  our  decom- 
position, so  that  we  may  as  soon  as  possible  be 
reincarnated  into  something  else.  They  urge  that 
every  one  of  us,  as  an  individual,  should  try  to  save 
himself  as  best  he  can,  and  should  frankly  and 
voluntarily  deliver  himself  up  to  his  merciless  fate; 
in  short,  allow  himself  to  be  swallowed  up  by  his 
environment,  and  reconcile  himself  to  the  new  con- 
ditions of  life. 

Many  of  our  pessimists  maintain  that  the  present 
war,  in  which  the  Jews  bear  such  an  enormous  share, 
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will  hasten  this  process  of  decomposition.  They 
prophesy  that  the  opposition  which  this  war  has 
thrown  into  relief  between  Jews  of  one  country  and 
Jews  of  another  country  will  continue  after  the  war, 
that  the  Jews  of  the  Allied  nations  will  have  nothing 
to  do  with  the  Jews  of  the  Central  Powers,  and  that 
this  antagonism  will  even  give  the  death-blow  to  the 
Zionist  organization,  which  is  based  on  the  Nationalist 
idea.  Zionist  Congresses  will  no  longer  be  possible, 
and  the  fair  vision  of  universal  Jewish  unity  will 
belong  to  the  past — to  history. 

Had  this  prophecy  contained  an  element  of  truth, 
it  would  have  been  the  most  conclusive  proof  that 
the  Jewish  nation  had  ceased  to  be  a  nation,  and  was 
about  to  make  its  exit  from  the  stage  of  the  world ; 
it  would  have  proved  that  our  people  lacked  the 
cement — the  inner  cohesive  power,  the  latent  force — 
without  which  no  nation  can  exist.  The  Zionist 
movement  of  the  last  few  decades  would  have  been 
merely  the  last  flash  of  a  volcano  before  its  final 
extinction. 

Fortunately,  this  prophecy  is  false,  and  will  never 
come  true,  and  the  prophet  who  uttered  it  is  remote 
from  his  people.  He  does  not  know  the  people  about 
whom  he  prophesies  evil ;  he  does  not  understand  its 
soul.  His  words  reflect  only  the  dismal  mood  of  an 
insignificant  Jewish  group,  which  even  before  the  war 
had  very  little  connection  with  the  Jewish  people. 
It  is  one  of  those  small  Jewish  groups  that  were  wont 
to  wake  up  only  from  time  to  time  whenever  a 
catastrophe  occurred — a  Jewish  type  that  is  only  one 
of  the  very  admirable  products  of  the  galuth.  They 
long  ago  lost  their  faith  in  a  Jewish  national  future, 
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and  the  war  has  extinguished  in  them  the  last  spark 
of  the  sentiment  of  Jewish  brotherhood.  That  is  why 
the  prophet  of  this  small  group  cries  out  in  his 
despair  that  the  Jewish  people  is  dead,  and  only 
needs  a  tombstone. 

Whoever  has  followed  Jewish  development  in  the 
last  few  decades,  whoever  has  heard  the  voice  of  the 
Jewish  masses,  and  reflected  upon  the  changes  that 
have  taken  place  among  the  half-assimilated  Jewish 
youth  in  west  European  countries,  must  admit  that 
Jewish  national  solidarity  has  become  much  stronger 
than  in  many  generations  past.  Jewish  literature, 
both  in  Hebrew  and  in  Yiddish,  has  made  immense 
strides  in  the  past  forty  years.  It  has  become  richer, 
more  vital,  more  comprehensive,  more  critical,  more 
artistic.  As  literature  is  only  a  reflection  of  life,  we 
may  see  in  the  development  of  Jewish  literature  the 
best  proof  that  Jewish  national  life  has  become 
fuller  and  richer.  For  literary  creations  without  a 
national  spirit  leave  no  impression ;  they  are  still- 
born ;  they  come  and  they  go,  unheeded. 

Jewish  heroism,  too,  has  recently  assumed  quite 
a  different  form ;  it  has  again  become  creative ; 
it  expresses  itself  in  an  endeavour  to  free  Judaism 
from  its  own  galuth.  Between  the  heroism  of  the 
exile  and  the  heroism  of  the  free  man  there  is  an 
immense  diflerence.  The  latter  creates  values  which 
everybody  can  see  and  appraise,  the  former  is 
heroism  enchained.  It  may  have  the  same  power, 
but  it  remains  unobserved,  for  its  force  is  spent  in 
resisting  its  own  environment.  Free  heroism  creates 
the  hero,  who  is  everywhere  admired ;  heroism  en- 
chained   creates    the    martyr,   who   may   call   forth 
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sympathy,  but  never  admiration.  Free  life  presents 
us  with  heroes ;  life  in  exile  with  martyrs.  For  the 
hero  we  have  ballads;  for  the  martyr  only  elegies. 
The  one  awakens  in  us  courage  and  hope ;  the 
other,  sadness  and  pain.  In  reality  they  both  possess 
the  same  power,  but  the  form  in  which  it  is  expressed 
depends  upon  the  surrounding  conditions.  Heroism 
expresses  itself  on  its  own  soil ;  on  strange  soil 
it  is  transformed  into  martyrdom,  and  reveals  itself 
only  in  the  form  of  resistance,  which  people  can 
never  appreciate  so  much  as  active  heroism. 

That  is  why  the  martyrdom  of  an  exiled  people 
is  always  undervalued.  To  suffer,  to  bear  pain 
silently,  one  must  have  heroic  power.  The  world, 
however,  does  not  see  the  heroism.  No  wonder, 
therefore,  that  we  ourselves  have  to  some  extent 
lost  respect  for  our  own  people.  We  do  not  believe 
in  its  power.  Our  martyrs  have  obscured  our  heroes. 
The  former  we  have  seen  with  our  own  eyes;  the 
latter  we  have  to  conjure  up  out  of  a  remote  past. 
But  a  rising  generation  cannot  be  nursed  on  tales 
of  torture  and  persecution.  Youth  yearns  for  some- 
thing that  is  bright  and  joyful,  something  that 
inspires,  encourages,  and  calls  to  new  life,  to  new 
heroism. 

The  long  story  of  our  exile  does  not  abound  in 
moments  calculated  to  hearten  a  sound  and  vigorous 
youth ;  but  the  period  of  the  new  Jewish  revival  in 
Palestine,  which  has  turned  our  merely  passive 
strength  into  active  heroism,  will  impress  our  youth, 
not  only  there,  where  our  new  life  is  now  being  devel- 
oped, but  in  all  other  countries  as  well.  We  are  now 
able  to  tell  our  children  not  only  of  men  who  allowed 
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themselves  to  be  trodden  on,  but  also  of  men  who, 
inspired  by  a  great  national  idea,  discovered  in  them- 
selves the  power  to  build  a  new  future. 

That  is  why  we  do  not  believe  in  the  prophecy  of 
our  pessimists.  That  is  why  we  believe  that  after 
the  war,  when  our  tongue  and  thought  are  no  longer 
censored,  we  shall  see  clearly  that  new  and  great 
forces  are  working  within  our  people;  that  the 
creative  power  of  our  nation  has  reawakened  the 
spirit  that  calls  us  to  unity.  We  shall  then  see 
that  the  influence  of  the  war  upon  the  positive 
forces  thus  revived  will  be  diametrically  opposed 
to  the  expectations  of  our  pessimistic  prophets. 


XVIIl 
THE   FESTIVAL  REVIVIFIED 

THERE  is  so  little  joy  in  our  present  life  that 
we  are  forced  to  look  for  our  bright  moments 
in  the  hoary  past.  All  our  festivals  have  their  origin 
in  grey  antiquity,  and  are  for  that  reason  doubly  dear 
to  us.  The  greater  the  contrast  between  those  bright 
periods  and  the  dismal  present,  the  more  noble  and 
sacred  they  seem  to  us.  We  cling  to  them  with 
love  and  tenderness,  lest  our  life  become  too  work- 
a-day,  and  lose  even  the  meagre  beauty  lent  to  it  by 
historical  memories.  These  holy  days  have  become 
endeared  to  us  in  our  exile ;  so  dear,  in  fact,  that  we 
have  doubled  them.^  The  ordinary  dry-as-dust  ex- 
planations of  our  practice  of  adding  an  extra  day 
to  our  festivals  in  exile  have  never  satisfied  me.  I 
believe  that  there  is  a  dee^  ^jsychological  reason.  A 
rich  man  may  permit  himself  the  luxury  of  having 
only  two  children,  or  even  only  one,  because  he  has 
the  means  to  take  care  of  it,  and  the  child  has  every 
chance  of  surviving.  A  poor  man  must  have  more, 
to  provide  against  loss.  Instinct  tells  him  to  be 
careful  lest  he  be  left  without  any  children  at  all. 
Similarly,  a  one-day  festival  is  a  thing  that  one  can 

^  Traditional  Judaism  enjoins  for  the  Jews  of  the  diaspora  the  observ- 
ance of  a  festival  on  two  days,  where  the  Bible  prescribes  only  one, 
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afford  when  one  is  in  one's  own  home,  where  nobody 
will  interfere  with  him.  In  a  strange  land  one  must 
be  provident.  Who  knows  ?  Somebody  may  upset 
your  Tabernacle  or  destroy  your  Seder}  It  is  well 
that  you  have  one  day  more  to  look  forward  to. 

It  is  related  in  a  wonderful  passage  of  the  Jerusalem 
Talmud  that  the  exiled  Jews  of  Babylonia  had  a 
dispute  with  the  proud  Jews  of  Jerusalem.  The 
Babylonians  boasted  that  they  had  twice  as  many 
holy  days  as  the  Jerusalemites ;  the  Jerusalemites 
asserted  that  their  festivals  were  the  more  sacred, 
inasmuch  as  an  extra  work-day  was  not  added  to 
them.  One  of  the  commentators  elucidates  this  dis- 
pute by  the  following  story.  Two  4Drothers,  one 
rich  and  the  other  poor,  each  received  a  gift  of  a 
bottle  of  very  precious  wine.  The  rich  man,  having 
a  house  of  his  own,  placed  his  wine  under  lock  and 
key  in  the  cellar,  while  his  poor  brother,  who  was 
always  on  the  move  from  one  lodging  to  another,  and 
feared  that  the  precious  bottle  might  be  broken,  hit 
on  the  idea  of  diluting  the  wine  and  dividing  it  into 
two  bottles,  so  that  in  case  one  were  broken  he  would 
still  have  half  of  the  valuable  gift.  This  explanation 
may  serve  as  a  key  to  many  a  problem  of  our  galuth 
life.  We  are  very  thankful  for  our  Chanukah^  which 
is  celebrated  for  eight  days.  Say  what  you  will,  there 
is  a  new  generation  growing  up,  and  its  attitude  to 
our  national  festivals  is  quite  different  from  what  it 
used  to  be.     Only  a  score  of  years  ago  we  thought 

^  Seder  =  lit.  *  *  order  " — the  name  given  to  the  Passover  evening 
ceremonies  in  the  home. 

2  The  "Feast  of  Dedication,"  which  commemorates  the  victory  of 
the  Maccabees  and  the  miracle  of  the  small  jar  of  oil  which  lasted  eight 
day§, 
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very  lightly  of  Chanukah.  That  great  historic  period 
had  been  robbed  of  all  the  glory  of  the  Maccabees. 
Of  all  the  wonderful  events  of  that  time,  we  had 
managed  to  preserve  only  the  legend  of  the  jar  of  oil. 
Jewish  children  knew  only  that  Chanukah  was  the 
time  when  you  went  to  your  grandfather  or  to  j^our 
rich  uncle  to  get  "  Chanukah-gelt"  The  adults 
played  cards.  Occasionally  a  Chanukah  dance  was 
given.  But  within  recent  years  the  festival  of  Chanu- 
kah has  acquired  a  new  meaning;  it  has  become  a 
festival  of  the  people,  or,  more  correctly,  the  festival 
of  the  people.  Here  in  America  and  over  there  in 
Palestine  I  have  seen  Chanukah  celebrated  in  ways 
that  live  in  the  memory,  especially  by  the  children — 
the  children  in  their  white  dresses,  waving  blue-and- 
white  flags,  or  acting  in  Hebrew  plays.  And  I  could 
read  on  the  young  faces  that  they  knew  the  meaning 
of  Chanukah.  I  remember  a  children's  Hebrew  per- 
formance in  New  York.  One  could  see  that  the 
little  actors  felt  their  parts,  and  put  life  into  them. 
The  dialogue  between  Nicanor  and  Judas  Maccabaeus 
was  inspiring — though  I  was  sorry  that  Nicanor  had 
a  better  Hebrew  pronunciation  than  Judas. 

Who  rediscovered  the  Chanukah  festival  ?  Has  its 
real  significance  only  become  known  within  the  last 
few  years?  Has  some  archaeologist  made  new 
explorations  and  discovered  some  old  hieroglyphics 
which  have  shed  new  light  on  the  subject  ? 

No !  No  explorations  have  been  made,  and  no 
secrets  discovered.  It  is  simply  that  we  have  been 
awakening  within  the  last  forty  years;  our  pioneers 
have  excavated  the  stones  of  our  neglected  soil. 
The  fields  of  our  sacred  ground  have  been  ploughed, 
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sown  with  seed,  and  planted  with  trees.  Meadows 
are  green,  and  vineyards  are  blossoming,  and  a  new 
generation  is  growing  up.  They,  the  pioneers,  are 
bringing  us  nearer  to  our  old  heroes.  Chanukah  is 
not  their  discovery,  but  it  is  they  who  have  made  the 
Maccabees  more  familiar  to  us. 

What  is  time  ?  What  are  ages  ?  What  is  distance  ? 
In  that  beautiful,  wondrous  Chanukah  night  in  Pale- 
stine the  stars  whispered  a  secret  in  my  ear.  I  cannot 
tell  you  what  it  was ;  I  can  only  hint  it  to  you. 


XIX 

THE   PEOPLE  AND   ITS   LAW 

A  NATION  is  not  born  in  a  day,  neither  are 
its  laws  made  in  a  day.  The  history  of 
nations  and  their  laws  is  a  long,  uninterrupted  chain 
of  development,  of  internal  growth,  continuously 
assuming  new  forms,  in  accordance  with  conditions 
of  time  and  place,  under  the  influence  of  external 
and  internal  factors.  That  is  why  there  can  be  no 
final  edition  of  a  code  of  laws,  as  there  can  be  no 
finality  in  life  itself  All  this,  however,  is  true  only 
when  a  people  lives  on  its  own  soil,  and  can  freely 
express  its  own  spirit;  when  a  people  is  master  of 
its  past  and  future,  and  is  not  subject  to  dictation  from 
without.  In  such  a  healthy  and  normal  condition, 
whenever  there  is  a  conflict  between  the  people  and 
its  laws,  life  itself  brings  about  the  necessary  recon- 
ciliation ;  whatever  needs  to  be  amended  is  amended, 
whatever  needs  to  be  expunged  is  expunged  ;  all  that 
is  superfluous,  that  is  obsolete,  that  has  been  rendered 
useless,  is  sifted  out  by  the  conditions  of  life.  The 
people  aims  at  perfection,  but  progresses  towards  that 
goal  quietly  and  slowly.  When  it  becomes  necessary 
to  replace  an  old  law  by  a  new  one,  it  does  not  hesi- 
tate to  do  so,  for  the  change  is  natural,  and  there  is 

harmony  in  the  conditions  that  produce  the  change. 

133 


134  OUT  OF  BONDAGE 

The  people  itself  has  created  the  old  law,  and  it 
creates  the  new  law.  The  alteration  is  made  in 
accordance  with  the  people's  tendencies  and  ideals. 
The  people  adores  both  the  old  and  the  new,  regards 
both  as  sacred.  Our  old  sages  said,  "  Regard  not 
the  law  as  old,  but  as  if  you  had  received  it  this  day 
from  Mount  Sinai " ;  and  also,  ''  Every  future  inter- 
pretation of  the  law  by  a  competent  student  is  to  be 
regarded  as  though  it  had  been  revealed  on  Sinai." 
These  utterances  clearly  illustrate  the  healthy  char- 
acter of  a  spiritual  development  which  is  not  impeded 
by  external  obstacles.  But  a  different  picture  is  pre- 
sented when  a  people  labours  under  a  foreign  yoke, 
and  is  no  longer  free  to  select  or  reject,  to  incorporate 
or  to  expel,  in  accordance  with  its  particular  tastes 
and  tendencies.  And  still  greater  is  the  difference 
when  a  people  is  driven  from  its  land  and  lives  in 
remote  exile,  when  it  is  compelled  to  fit  itself  to  a 
strange  environment,  and  adapt  its  life  to  strange 
laws.  In  such  conditions  it  has  no  choice  but  to 
spend  its  creative  energy  in  defending  the  spiritual 
acquisitions  of  its  past,  which  it  created  in  the  period 
of  its  independence.  The  future  is  no  longer  its  own  ; 
it  is  in  the  hands  of  others.  The  past  thus  becomes 
doubly  sacred  ;  and  what  has  been  acquired  in  the 
past  is  sealed  with  the  stamp  of  finality,  lest  it  be 
lost.  So  we  sealed  our  Mishnah,  our  Talmud,^  and 
even  works  of  later  periods.  The  present  came  to  be 
regarded  as  secular,  profane ;  the  acquisitions  of  the 

^  The  Talmud  (lit.  "learning")  consists  of  a  code  of  laws,  the 
Mishnah  (lit.  *'  study,"  sc.  of  the  Bible)  and  a  commentary  on  it, 
strictly  called  Geniara  ("  completion "),  but  often  loosely  called 
•*  Talmud." 
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past  became  for  that  reason  the  more  precious.  The 
older  the  spiritual  acquisition,  the  more  sacred  it  is. 
Thus  the  connection  between  the  past  and  the  present 
expression  of  the  people's  spirit  is  cut  off.  That 
which  is  old  is  not  only  old,  it  is  an  antiquity.  We 
must  regard  it  with  respect,  but  we  cannot  give  our 
entire  lives  to  its  study,  its  development,  its  interpre- 
tation, for  it  has  no  direct  bearing  upon  the  course  of 
our  present  life. 

The  result  is  a  terrible  searing  of  the  soul  of  our 
people,  a  spiritual  exile  which  is  much  more  painful 
than  the  physical  exile,  the  wanderings  from  land  to 
land.  The  people  is  compelled  to  find  its  soul- 
nourishment  in  alien  sources.  It  can  find  comfort 
only  in  its  past.  It  lacks  a  present,  and  cannot  build 
a  bridge  to  its  future,  for  in  the  present  it  is  not 
master  of  its  own  fate.  Perhaps  not  every  individual 
member  of  the  people  feels  the  smart ;  but  the  people 
as  a  people  groans  under  the  burden  of  this  in- 
ternal affliction,  and  strives  to  free  itself  and  gain 
independence. 

When  the  people  gains  its  freedom,  it  will  shake 
off  all  the  dust  and  the  mud  that  have  besmirched  its 
soul  and  body  during  its  wanderings  in  exile,  and 
will  take  the  reins  of  life  in  its  own  hands.  Then  we 
shall  need  no  special  guardians  to  guard  the  treasury 
of  our  past.  The  entire  people  will  be  the  guardian 
and  the  creator  of  its  old  as  well  as  of  its  new  life. 
It  will  continue  its  life,  responsive  to  new  demands. 
Its  life  will  be  free,  and  its  laws  will  no  longer  be 
embalmed,  but  living  and  fruitful.  There  will  natu- 
rally be  parties  with  different  views  and  outlooks  on 
life ;  but  there  will  be  no  unbridgeable  gulf  between 
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them,  for  they  will  be  united  in  one  central  purpose, 
which  will  not  permit  the  different  sections  of  the 
same  people  to  become  estranged  from  each  other, 
as  East  is  from  West.  The  people  will  return  to  its 
former  healthy  state,  and  the  defensive,  apologetic 
attitude  engendered  by  the  conditions  of  exile  will 
give  place  to  a  free  and  normal  creative  spirit. 


XX 

THE  FUTILITY  OF  THE  ASSIMILATIONIST 
THEORY 

NO  one  has  so  deeply  and  so  comprehensively 
grasped  the  psychology  of  exile  as  those  two 
great  poets  of  the  last  century,  Heine  and  Chamisso. 
The  one,  a  child  of  the  ancient  people  of  the  exile, 
sang  the  sons  of  exile,  the  sacred  woes  of  a  longing 
soul,  and  left  the  world  a  rich  bequest  in  his  "  Hebrew 
Melodies  "  and  ''  The  Great  Confession."  The  other, 
who  had  only  a  taste  of  galuth — he  was  a  French- 
man who  accidentally  became  a  German  poet — has 
presented  us  with  the  wittiest  and  finest  character- 
isation of  galuth  in  his  ''Peter  Schlemiel."  Both 
penetrated  as  no  other  has  done  into  the  galuth 
spirit,  and  gave  it  permanent  artistic  expression. 

Peter  Schlemiel,  finding  that  the  lack  of  a  shadow 
causes  him  untold  misery,  goes  to  a  great  artist  and 
offers  him  a  large  sum  of  money  for  an  artificial 
shadow.  He  has  found  out  that  every  man  must 
have  a  shadow ;  otherwise  he  is  ostracized  from 
society,  and  every  criminal  and  blockhead  claims  the 
right  to  sneer  and  scoff  at  the  shadowless  man.  His 
own  shadow  he  has  lost,  sold,  bartered  away.  Why 
not  go  and  procure  an  artificial  shadow?  Doesn't 
one  make  artificial  arms  and  legs  ?     True,  these  are 
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not  the  same  as  natural  ones.  One  cannot  move 
with  their  aid — one  has  to  move  them.  Even  artificial 
eyes  are  sometimes  made.  To  be  sure,  one  cannot 
see  with  them  ;  but  other  people  see  them,  and  some- 
times mistake  them  for  natural  ones.  Why,  then, 
not  make  an  artificial  shadow,  which  one  can  carry 
about  ?  To  be  sure,  this  shadow  will  not  be  affected 
by  the  light  of  the  sun  or  the  moon,  it  will  never  be 
lengthened  or  shortened,  never  grow  deeper  or  fainter. 
Still,  it  will  be  better  than  none  at  all.  To  walk 
about  without  a  shadow  is  worse  than  to  walk 
about  naked,  for  your  naked  man  is  only  externally 
different  from  other  men,  whereas  a  man  without  a 
shadow  is  as  it  were  inwardly  naked. 

The  artist  was  amazed.  In  the  course  of  his  life 
he  had  tried  to  put  many  and  various  objects  on  his 
canvas  ;  the  gold  of  the  sun,  the  green  of  the  trees, 
the  silver  of  the  rippling  waters.  But  to  paint  a 
shadow,  a  shadow  without  an  object — this  had  never 
occurred  to  him  before.  "  But  tell  me,  Schlemiel, 
how  did  you  lose  your  shadow  ? "  Schlemiel  is  afraid 
to  confide  in  the  artist  and  tell  him  the  truth.  So 
he  tells  him  a  long  story  of  how  he  was  travelling 
through  Russia,  in  the  biting  frost,  and  being  in  a 
hurry  could  not  take  proper  care  of  himself,  with  the 
result  that  his  shadow  froze  off.  Truly  a  sad  story ! 
But  the  artist  shows  no  spark  of  sympathy ;  on  the 
contrary,  he  is  indignant.  "  How  can  I  trust  you 
with  a  work  of  art,  you  unfortunate  creature,  when 
you  have  lost  your  shadow,  which  was  entrusted 
to  you  by  God  and  by  nature?  If  you  could  not 
hold  on  to  your  shadow,  it  would  be  criminal  on 
my   part   to   make   you   master   of  a   work   of  art. 
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Besides,  your  ideas  about  art  are  all  wrong.  You 
evidently  think  that  art  was  sent  down  from  heaven 
to  us  inhabitants  of  the  earth  in  order  that  by  its 
help  we  might  make  whole  what  men  have  broken, 
and  so  atone  by  art  for  the  sins  committed  by  men 
against  nature.  You  are  greatly  mistaken.  Art  is 
not  artificiality,  even  if  both  words  are  derived  from 
the  same  root  Art  cannot  be  substituted  for  nature ; 
it  is  only  a  commentary  upon  nature.  To  do  things 
mechanically  is  the  very  origin  of  idols  and  idolatry." 
This  is  Chamisso's  answer  to  the  assimilationists. 
They  denounce  their  own  brothers,  thinking  by  such 
denunciation  to  save  themselves.  They  do  not 
understand  that  they  are  condemning  themselves. 
"  We  " — they  argue — "  are  most  excellent  people.  We 
dropped  our  own  shadows  long  ago — they  were 
frozen  to  a  strange  soil  by  the  intense  cold,  or  they 
melted  under  a  strange  sun  because  of  the  burning 
heat.  There  is  no  need  to  fear  us.  It  is  only  these 
Zionists  of  whom  you  must  beware.  They  have 
behind  them  a  shadow  of  a  long  past,  and  before 
them  looms  a  future  of  their  own.  We,  however,  are 
beyond  reproach.  There  is  nothing  behind  us  and 
nothing  before  us,  and  we  are  inwardly  naked. 
Having  nothing  in  ourselves,  we  tack  ourselves  on  to 
you,  and  only  ask  and  implore  you  to  let  us  wear 
your  cast-off  clothes.  We  shall  be  thankful  for  them 
just  as  if  they  were  brand-new.  Please  permit  us  to 
fill  our  ego  with  the  remnants  of  yours.  You  feast  at 
a  rich  table ;  we  shall  be  amply  satisfied  with  the 
crumbs  that  you  let  fall.  No  matter  if  the  content  of 
our  souls  is  thin  and  transparent,  we  shall  be  proud 
of  it  all  the  same,  for  it  will  be  something  of  what  is 
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yours.  You  hardly  realize  how  we  yearn  towards  you 
with  all  our  bare  and  empty  soul."  The  assimilation- 
ists  may  accomplish  something  by  their  denunciation. 
People  may  begin  to  be  afraid  of  the  Zionists,  even  to 
subject  them  to  restraint  and  persecution.  But  this 
will  not  help  the  assimilationists.  They  will  be  looked 
upon  with  contempt,  as  low  creatures,  as  tramps ;  the 
old  cast-off  clothes  will  be  thrown  at  them,  and  they  will 
be  allowed  to  pick  up  crumbs  under  the  table.  And 
the  real  artists,  those  who  have  the  divine  spark  in 
their  hearts,  will  say  to  them :  "  If  you  could  not 
preserve  your  own  shadow,  which  was  given  to  you 
by  God  and  fitted  to  your  body  by  nature,  how  can 
we  entrust  you  with  a  work  of  art,  a  strange  work  of 
art  with  which  you  have  nothing  in  common  ?  " 

But  that  is  not  the  worst.  There  is  another  point 
of  view,  from  which  the  denunciation  of  Zionists 
by  the  assimilationists  appears  still  more  contemptible 
and  dangerous.  Let  us  admit  for  a  moment  that  there 
are  few  artists  with  so  lofty  a  conception  of  art  as 
Chamisso  had.  Let  us  agree  that  most  countries  are 
merely  "  Police  States,"  each  ruled  by  a  domineering 
nation,  which  does  not  waste  time  in  moralising,  but 
simply  insists  on  swallowing  up  all  its  subject 
nations.  That,  of  course,  would  be  a  very  vulgar 
conception  of  the  social  problem  ;  but  let  us  assume 
that  human  society  is  vulgar,  and  that  the  assimil- 
ationists have  judged  it  correctly.  They  want  to  put 
an  end  to  the  Jewish  tragedy,  and  their  idea  is  to 
sacrifice  the  Zionists,  whom  they  regard  as  only  a 
vanishing  minority  in  comparison  with  the  entire 
Jewish  people,  for  the  sake  of  all  the  Jews.  The 
anti-Semites,   avowed  and   unavowed,  must   have  a 
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scape-goat.     Well,  let  them  devour  the  Zionists,  and 
Jewry  will  be  saved. 

They  are  poor  psychologists,  these  assimilationists. 
The  anti-Semite,  of  course,  will  agree  that  those  who 
cannot  be  completely  swallowed  up  by  their  environ- 
ment must  leave  the  environment.  That  is  in 
accordance  with  the  theory  of  the  old  reactionaries, 
obscurantists,  and  members  of  "  Black  Hundreds." 
But  the  anti-Semite  will  not  be  satisfied  with  the 
small  sacrifice  that  the  assimilationists  intend  to  offer 
him.  He  will  produce  experts  who  are  more  learned 
than  the  average  assimilationist,  and  have  a  better 
knowledge  of  the  Jewish  people  and  the  meaning  of 
Judaism.  He  will  prove  by  a  thousand  proofs  that 
the  overwhelming  majority  of  the  Jews  are  not  of 
the  assimilationist  opinion,  but  are  in  agreement  with 
the  Zionists.  He^will  show  the  assimilationist  Jews 
that  they  are  ignorant  of  their  own  people,  of  its 
traditions,  its  past,  its  present.  He  will  take  them 
to  the  synagogue  and  translate  them  the  Jewish 
prayers.  He  will  read  Lamentations  with  them. 
He  will  point  out  to  them  that  even  the  prayer  for  the 
welfare  of  the  State  concludes  with  the  supplication 
that  "  in  our  days  may  salvation  come  unto  Judah, 
and  Israel  dwell  in  safety  "  ;  that  the  whole  of  Jewish 
literature,  from  the  day  when  the  Temple  was 
destroyed  by  Titus  to  the  latest  modern  Jewish  poet, 
is  permeated  with  reverence  for  the  past  and  hope  for 
the  future.  He  will  cite  the  Jewish  longing  for  the 
Messiah,  and  will  confront  the  assimilationists  with 
much  other  evidence  not  to  their  liking.  And  in  the 
end  he  will  tell  them  that  while  their  verdict  on  the 
Zionists  is  correct,  and  he  is  very  thankful  to  them 
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for  it — for  a  more  severe  judgment  could  not  have 
been  passed  by  the  most  rabid  anti-Semite — the 
execution  of  the  sentence  rests  with  him.  And  he 
will  execute  judgment  on  the  whole  of  the  Jewish 
people,  possibly  even  on  the  assimilationists  them- 
selves, whom  he  may  regard  as  insincere  diplomatists 
and  humbugs. 

Assimilationists  the  world  over  have  the  same 
habit ;  they  always  make  a  display  of  their  super- 
patriotism,  and  whenever  they  come  down  from  their 
lofty  heights  to  the  Jewish  quarter,  they  behave  like 
one  who  is  visiting  the  sick.  Their  eyes  are  full  of 
pity,  and  their  tongues  of  advice ;  every  one  of  them 
turns  preacher  and  lectures  his  "  poor  brethren  "  on 
patriotism.  The  next  morning  their  neighbours  read 
in  the  papers  the  wise  and  profoundly  moral  words 
of  these  Jewish  "  representatives,"  and  think  to  them- 
selves :  "  Jewish  patriotism  is  obviously  in  a  bad  way, 
if  somebody  must  continually  be  preaching  about  it." 

The  same  system  and  the  same  means  were  em- 
ployed by  the  Hilfsverein  der  deutsche7i  Juden  in  their 
fight  against  the  Zionists  in  Germany  and  Palestine. 
They  even  went  so  far  as  to  combine  with  the 
"German  Jewish  Anti-Zionist  Committee"  to  defray 
the  heavy  cost  of  publishing  in  the  newspapers  a 
declaration  containing  a  denunciation  very  similar  to 
that  of  the  American  assimilationists,  in  which  they 
informed  the  Christian  world  that  they  themselves 
were  good  people  and  ardent  patriots,  that  they  felt 
themselves  one  with  their  neighbours,  body  and  soul, 
and  were  only  a  little  different  in  religion ;  that  the 
Zionists  were  wretches  without  a  fatherland,  who  had 
the  audacity  to  champion  the  Hebrew  language  and 
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to  dream  of  a  Jewish  national  future ;  and  that, 
therefore,  from  that  day  forth  they  would  consider 
the  Zionists  excommunicated,  and  would  refuse 
to  meet  them  even  upon  the  neutral  ground  of 
philanthropic  activity.  This  document  was  signed 
by  Councillors  of  Commerce  and  Privy  Councillors, 
by  politicians  and  public  men  of  all  kinds.  The 
longing  for  assimilation  and  the  fear  of  growing 
Zionism  united  them  all. 


XXI 

jerusalp:m  and  bethel 

WE  often  hear  it  said  that  we  Zionists  are 
egoists ;  that  we  have  enclosed  ourselves 
within  a  narrow  circle  and  put  up  a  fence  around  it, 
and  believe  that  the  entire  world  was  made  to  serve 
us.  The  new  Palestine  Settlement  is  our  pet  child, 
to  which  we  would  give  all  we  possess :  our  attention, 
our  compassion,  our  sympathy,  our  energy,  our 
money.  For  the  sake  of  this  Settlement  we  have 
almost  forgotten  the  wider  Jewish  world.  We  have 
sacrificed  the  interests  of  millions  of  scattered,  perse- 
cuted and  oppressed  Jews  for  the  handful  of  Jews  in 
Palestine.  If  anything  happens  to  this  Settlement 
we  raise  a  tremendous  outcry,  whereas  we  are  deaf  to 
the  woes  and  sorrows  of  the  Jews  in  the  diaspora. 

The  frequency  with  which  this  kind  of  talk  is 
heard  shows  that  the  opponents  of  Zionism  have 
suddenly  become  conscious  how  important  a  place 
Palestine  still  holds  in  Jewish  life,  with  what  love  and 
tenderness  a  Jew  responds  to  all  that  happens  in  the 
Holy  Land,  with  what  self-sacrifice  a  Jew  is  ready  to 
share  his  morsel  of  bread  with  the  Jewish  pioneers 
who  went  "  to  build  a  road  in  the  desert "  for  those 
who  would  follow  after  them — for  the  "  Redeemed." 
Our  antagonists  certainly  see  all  this,  and  feel  it,  but 

lO 


146  OUT  OF  BONDAGE 

they  cannot  grasp  it;  they  cannot  understand  it. 
They  naYvely  believe  that  the  living  connection 
between  the  Jews  and  Palestine  has  long  been 
broken,  the  historic  tie  severed.  For  have  they 
not  crossed  out  even  from  their  prayer-book  every 
word  that  has  a  relation  to  Zion  and  Jerusalem, 
every  passage  that  might  still  awaken  Jewish  hopes 
and  yearnings  ?  Surely  not  in  vain  have  they  founded 
schools  to  train  priests  to  influence  the  young  genera- 
tion in  the  spirit  of  assimilation.  These  priests  have 
justified  the  confidence  reposed  in  them  ;  they  have 
served  their  masters  faithfully.  They  have  used  all 
their  efforts  and  their  poor  stock  of  Jewish  knowledge 
to  erect  a  fence  between  the  Jewish  past  and  the 
Jewish  future.  They  have  faithfully  fought  the  battle 
against  Zion  and  Jerusalem.  They  have  even  sur- 
passed their  masters.  In  order  to  kill  the  Jewish 
future,  they  have  attacked  the  Jewish  past,  have 
stripped  it  of  all  that  is  sacred,  and  turned  it  into 
small  coin. 

We  call  them  priests,  not  "  false  prophets,"  for  with 
prophecy,  even  with  false  prophecy,  they  have  noth- 
ing to  do.  They  have  transformed  Judaism  into  a 
mere  Temple  worship,  where  the  cult  is  substituted 
for  the  spirit.  Judaism  with  them  has  ceased  to  be 
the  sum-total  of  all  that  the  Jewish  people  has  created 
in  the  course  of  its  long  history.  Judaism  is  boiled 
down  to  a  kind  of  invertebrate  theologico-philoso- 
phico-synagogal  doctrine,  pale  and  emaciated,  without 
strength  or  efficacy,  a  product  of  exile,  a  pitiable 
creature. 

The  old  story  is  repeated :  limbs  of  the  Jewish 
body  are  falling  away.     The  separated  limb  strives 
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to  create  for  itself  an  independent  future,  unconnected 
with  the  common  past  of  the  entire  people.  But  how 
can  the  influence  of  the  past  be  annihilated?  Froud 
and  lofty  stands  Jerusalem,  the  God-blessed  city, 
surrounded  by  high  mountains.  All  eyes  are  directed 
towards  it,  and  all  prayers  are  centred  in  the  Temple. 
So  long  as  Jerusalem  and  Zion  are  not  wiped  out,  so 
long  as  they  call  forth  longing  and  yearning,  so  long 
as  they  stimulate  the  thinker,  inspire  the  poet  and 
give  an  impetus  to  the  hero,  there  is  always  the 
danger  that  the  separated  limb  will  be  attracted 
again  to  the  whole.  To  obviate  this  danger,  golden 
calves  are  set  up  in  Bethel  and  in  Dan,  and  the 
priests  start  preaching :  "  This  is  the  God  who 
brought  you  out  of  Egypt.  Why  look  for  trouble  ? 
Why  go  on  a  pilgrimage  to  Jerusalem  when  your 
God  is  so  near  ?  "  And  wherever  there  is  a  golden 
calf,  there  are  sure  to  be  priests  who  will  dance  round 
it,  bow  to  it,  kneel  before  it.  These  golden  calves  are 
the  lightning-conductors  of  the  national  thought. 
With  the  glitter  of  gold,  they  try  even  to-day  to 
obscure  the  light  of  our  national  soul.  The  antag- 
onism between  Bethel  and  Jerusalem  is  as  strong 
and  as  sharp  to-day  as  it  was  in  times  of  old. 

It  is  childish  to  assume  that  we  Zionists  have 
created  the  Palestine  sentiment.  In  my  little  native 
town,  I  remember,  the  ignoramuses  used  to  be  vexed 
with  the  calendar  whenever  it  rained  too  much. 
There  is  as  little  wisdom  in  the  assertion  that 
Zionists  can  create  a  certain  frame  of  mind.  When 
will  our  opponents  be  so  wise  as  to  grasp  the  alphabet 
of  national  psychology  ?  When  will  they  understand 
that  Zionism  is  nothing  but  a  formulation  of  a  psychic 
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process,  which  goes  on  deep  within  the  Jewish  soul  ? 
When  will  they  acknowledge  that  their  golden  calves, 
along  with  their  priests,  are  helpless  in  the  struggle 
with  the  living  spirit?  When  they  understand  all 
this,  they  will  no  longer  be  vexed  ;  they  will  rather 
see  in  the  manifestation  a  sign  and  a  warning,  and 
will  revise  their  own  accounts.  They  will  have  much 
to  cross  out,  and  much  that  is  new  to  write  in. 

But  the  second  half  of  the  charge  is  equally  base- 
less. Zionists  and  the  Zionist  Organization  have  not 
shown  less  interest  in  our  suffering  brethren  than  the 
non-Zionists.  On  the  contrary,  the  Zionists  were  the 
first  to  respond  to  the  cry  for  help,  and  very  often  it 
was  they  alone  who  awakened  the  people  to  their 
responsibility.  How  could  it  be  otherwise  ?  Zionists 
deserve  no  thanks  for  it,  they  have  but  done  their 
duty. 

The  time  is  not  yet  ripe  to  estimate  the  reaction 
of  the  Jewish  world  to  recent  far-reaching  events. 
Our  wounds  are  still  too  fresh ;  the  storm  has  not  yet 
subsided ;  the  morrow  is  still  unsafe.  But  even  in 
the  midst  of  the  storm  one  can  feel  that  we  are  living 
through  something  which  is  great  and  noble,  precious 
and  sacred ;  something  that  docs  not  belong  to  the 
passing  events  of  the  day,  but  will  be  written  down 
in  our  history.  This  something  is  the  response  of 
Jewry  to  the  situation  created  by  the  war  in  the  land 
of  Israel. 


y     XXII 

THE   STORM   IN  THE   CAMP  OF  THE 
"YIDDISHISTS" 

THE  question  of  a  Hebrew  university,  which  is 
shortly  to  be  founded  in  Palestine,  has  caused 
a  storm  in  the  camp  of  the  "  Yiddishists " — the 
sworn  defenders  of  the  Jewish  people  against  the 
"  Hebraists,"  who  are  making  ready  to  enslave  the 
Jewish  people  beneath  the  yoke  of  a  Hebrew  culture. 
The  Jewish  people,  argue  the  "  Yiddishists,"  long 
ago  abandoned  the  Hebrew  language,  and  has 
adopted  another — Yiddish.  It  has  no  intention  of 
ever  returning  to  Hebrew.  But  these  "  Hebraists  " 
are  bringing  confusion  into  the  minds  of  the  Jews, 
and  obscuring  their  clear  Yiddish  consciousness. 
They  open  up  old  graves,  exhume  long-buried 
memories  and  decomposed  spiritual  values,  which 
have  entirely  lost  their  worth,  and  by  so  doing  they 
put  up  a  fence  between  the  upper  strata  of  the 
people  and  the  masses,  and  widen  the  gulf  between 
them,  which  is  wide  enough  as  it  is.  If  that  be  the 
case,  it  is  clearly  right  to  fight  the  "  Hebraists  "  even 
to  extermination,  to  chase  them  out  of  the  camp,  to 
open  the  eyes  of  the  people  by  written  and  verbal 
propaganda,  so  that  it  may  behold  the  real  enemy 
which  threatens  it  with  annihilation. 
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It  must  be  admitted  that  the  energy  of  the 
"  Yiddishists "  deserves  admiration.  At  first  they 
confined  themselves  to  the  lands  of  the  diaspora ; 
Palestine  they  generously  left  to  the  "  Hebraists." 
For,  in  truth,  what  signifies  the  ruined,  contemptible 
Palestine  as  compared  with  Russia,  Poland,  Galicia, 
and  America?  Even  should  the  Zionists  succeed 
in  founding  in  Palestine  some  sort  of  Jewish  settle- 
ment, it  would  undoubtedly  be  insignificant,  and  its 
influence  upon  the  world  of  Judaism  would  be  nil. 
Such  a  settlement,  therefore,  presents  no  danger  to 
the  Jewish  people  as  a  whole,  and  the  "  Yiddishists  " 
could  even  afford,  in  their  generosity,  to  overlook  its 
Hebrew  element.  Some  sections  of  the  Jewish 
people  in  England,  Germany,  France  and  so  forth 
had  already  ceased  to  count  from  the  point  of  view 
of  Yiddish  creations  and  Yiddish  culture.  It  would, 
therefore,  be  no  great  calamity  if  a  Hebrew  settle- 
ment in  Palestine  were  added  to  the  lost  sections. 
Many  of  the  "Yiddishists"  may  even  have  secretly 
rejoiced  at  the  fact  that  the  few  "  Hebraists "  had 
betaken  themselves  to  a  far-away  country  for  the 
purpose  of  centralizing  their  cultural  activities,  and 
so  would  be  unable  to  interfere  with  the  development 
of  Yiddish  culture  in  the  centres  of  the  diaspora. 
Such  were  the  calculations  of  the  "  Yiddishists  "  when 
they  first  organized  their  struggle  against  Hebrew 
culture.  They  fought  against  the  Hebrew  movement 
by  all  possible  means ;  they  abused  it,  belittled  it, 
libelled  it.  Palestine,  however,  was  exempted.  But 
in  time  they  saw  their  error,  and  became  aware  of  the 
fact  that  Palestine,  from  the  point  of  view  of  cultural 
influence,  was  of  greater  importance  than  all  the  other 
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Jewish  centres  put  together.  Thus,  even  before  the 
outbreak  of  the  war,  there  were  some  Yiddish  zealots 
who  fought  for  Yiddish  culture  even  in  Palestine. 

Then  came  the  recent  developments,  and  Palestine 
took  its  due  place — that  is  to  say,  the  first  place — in 
the  sphere  of  our  national  existence.  True,  the 
opponents  of  a  Jewish  revival  still  throw  their 
poisoned  darts  into  the  camp  of  those  who  work  for 
our  renascence,  and  still  try  to  minimize  the  im- 
portance and  the  value  of  those  recent  events  which 
have  opened  new  and  wide  horizons  for  our  people. 
But  whoever  can  read  the  signs  of  the  times,  whoever 
can  feel  the  pulse  of  the  people,  must  admit  that  in 
the  course  of  our  long  exile  the  yearning  for  a  Jewish 
revival  has  never  been  manifested  with  such  obvious 
intensity.  This  new  movement,  springing  as  it  does 
from  the  depth  of  the  people's  consciousness,  has 
engulfed  many  of  the  "  Yiddishists "  in  its  in- 
escapable onrush.  They,  too,  suddenly  turned 
prophets,  and  foretold  that  the  Jewish  future  must 
inevitably  be  bound  up  with  Palestine.  Since  they 
had  arrived  at  this  inevitabl;  conclusion,  it  was  only 
natural  that  their  eagern^-ss  to  conquer  Hebrew 
culture  in  its  legitimate  home  should  be  strengthened, 
and  that  they  should  strive  to  remove  the  centre  of 
Yiddish  activity  to  Palestine. 

But  here  the  "  Hebraists "  stepped  in,  and  deter- 
mined to  found  a  Hebrew  university  on  the  Mount 
of  Olives  without  previously  obtaining  the  permission 
of  the  "Yiddishists,"  without  even  seeking  their 
advice  on  this  important  matter.  To  pass  over 
such  a  scandal  in  silence  was  obviously  impossible. 
A  struggle  against  the  "  Hebraists  "  must  be  organ- 
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ized;  they  must  be  hindered  from  carrying  out 
their  plan;  obstacles  must  be  put  in  their  way; 
public  opinion  must  be  raised  against  them  while 
there  was  still  time  to  act.  So  the  battle  began,  not 
throughout  the  Jewish  world,  but  throughout  the 
"  Yiddishist "  world.  For  in  reality  the  "  Yiddishists  " 
are  hopelessly  few  in  number,  and  their  influence 
upon  our  life  is  nil.  The  Jewish  nation  as  a  whole 
has  never  estranged  itself  from  Hebrew  culture, 
or  replaced  it  by  another.  Even  to-day  millions 
of  pounds  are  spent  yearly  by  the  Jewish  people  in 
its  effort  to  prevail  over  the  conditions  of  time  and 
place,  and  to  save  whatever  can  be  saved  of  its 
Hebrew  culture  in  a  strange  environment.  Further, 
there  is  not  the  least  doubt  that  if  a  plebiscite  were 
taken  of  the  people  as  a  whole,  and  not  of  those  self- 
appointed  representatives  who  pretend  to  speak  the 
voice  of  the  people  without  penetrating  into  its  spirit 
and  without  consulting  its  desires — there  is  not  the 
least  doubt  that  the  people  would  unhesitatingly  be 
prepared  to  offer  still  greater  sacrifices  to  be  able  to 
return  to  its  former  glory,  and  to  shake  off  all  the 
dust  that  has  adhered  to  it  in  the  course  of  its 
wanderings  and  vicissitudes. 

How  much  insincerity  there  is  in  the  arguments  of 
the  "  Yiddishists "  who  profess  a  desire  to  spare  the 
waste  of  energy  that  must  be  involved  in  a  change 
from  Yiddish  to  Hebrew !  Have  we  not  seen  with 
our  own  eyes  that  in  the  course  of  a  few  scores  of 
years  millions  of  Jews  emigrated  from  Eastern 
Europe  to  North  America,  and  were  compelled  to 
exchange  one  strange  culture  for  another  strange 
culture?     None  of  the  "Yiddishists"  ever  deplored 
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that  waste  of  energy.  It  is  only  when  the  possibility 
of  a  complete  emancipation  looms  large  before  our 
eyes,  and  necessitates  another  change,  not  from  one 
strange  culture  to  another,  but  from  a  strange 
culture  to  a  culture  of  our  own,  a  culture  in  which 
the  Jewish  national  soul  has  found  its  profoundest 
expression — it  is  only  then  that  these  people  come 
and  shed  tears  for  the  waste  of  energy  and  for  the 
cruelty  of  the  "  Hebraists." 

Yes,  there  is  a  touch  of  cruelty  in  the  claims  of  the 
"  Hebraists  " :  cruelty  not  towards  the  Jewish  people, 
but  only  towards  the  "  Yiddishists."  Our  nation 
yearns  for  a  complete  and  perfect  emancipation,  and 
so  soon  as  it  feels  strong  enough  to  revive  itself  and 
to  revive  the  land,  it  will  certainly  be  strong  enough 
to  revive  its  language  and  to  make  it  the  dominant 
language  of  the  country  in  the  course  of  a  single 
generation.  The  only  thing  that  the  "  Hebraists " 
ask  of  the  "Yiddishists"  is  not  to  deceive  them- 
selves, and  not  to  try  to  deceive  others.  The  Jewish 
people  has  always  known  and  still  knows  how  to 
defend  its  spiritual  treasures,  even  in  the  lands  of  its 
dispersion.  It  will  certainly  know  how  to  defend 
them  on  its  own  soil. 


XXIII 
THE   HEBREW   UNIVERSITY 

ON  the  fifteenth  day  of  the  month  of  Ab,^  in  the 
year  Five  thousand  six  hundred  and  seventy- 
eight,2  in  the  first  year  of  the  Declaration,  made  by 
the  British  Government  with  the  consent  of  the 
Entente  Powers,  in  favour  of  the  national  emancipa- 
tion of  the  ancient  Hebrew  nation,  there  was  laid  on 
the  Mount  of  Olives  the  foundation  of  the  first 
Hebrew  university.  The  head  of  the  Zionist  Com- 
mission to  Palestine,  Dr.  Chaim  Weizmann — who  had 
been  sent  by  the  British  Government  to  investigate 
the  state  of  the  country,  the  conditions  of  the  new 
Jewish  Settlement,  and  the  relations  of  the  various 
local  national  groups,  and  to  explore  the  ways  and 
means  necessary  for  the  realization  of  the  British 
Declaration — had  the  great  honour  to  lay  the  corner- 
stone of  this  first  Hebrew  institution  of  higher 
learning  in  the  land  of  our  hope.  He  had  the 
honour  of  transferring  the  Hebrew  university  from 
the  world  of  ideas  into  the  world  of  facts.  True, 
many  of  us  thought  that  the  time  was  not  yet  ripe 
for  the  building  of  this  institution,  that  we  ought  to 

^The   fifth  month  of  the  Hebrew  calendar,   roughly  mid-July  to 
mid-August. 

^  Anno  mundi  :  1918  C.E. 
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wait  until  the  situation  became  clearer.  For  many 
of  us  at  a  distance  advocate  moderation,  and  demand 
guarantees  before  such  a  serious  step  is  undertaken. 
The  head  of  the  Palestine  Commission,  however, 
thought  otherwise.  He,  the  faithful  messenger  of  our 
revival,  did  not  hesitate.  To  him  the  dawn  of  our 
new  life  was  already  visible.  He  felt  that  he  stood 
firmly  upon  the  soil  of  our  rebirth,  that  there  was 
no  room  for  doubts  and  hesitations.  By  this  act 
he  indicated  to  those  who  work  for  our  national 
renascence  in  distant  lands,  who  can  hear  only  faint 
echoes  from  Palestine,  how  they  should  act  in  this 
great  hour ;  that  they,  too,  should  proceed  unhesi- 
tatingly and  with  firm  steps ;  that  they,  too,  should 
go  towards  their  goal  as  soldiers  who  know  their 
objective  and  approach  it  with  courage  and  vigour. 

The  celebration  which  accompanied  the  laying  of 
the  corner-stone  was  very  imposing.  Representatives 
of  the  new  Jewish  Settlement,  of  neighbouring  Egypt, 
of  the  British  Government  (among  them  General 
Allcnby,  the  conqueror  of  Palestine),  of  the  French 
and  Italian  Governments,  and  of  the  various  other 
nationalities  of  the  country,  took  part  in  the  celebra- 
tion. The  participation  of  the  delegates  of  the 
different  nationalities  living  in  Palestine  is  to  us 
particularly  welcome,  not  because  we  underrate  the 
importance  of  the  representation  of  the  Governments, 
but  because  we  attach  particular  significance  to  the 
participation  of  the  national  groups  in  this  Hebrew 
celebration,  and  see  in  it  a  good  omen  for  the 
development  of  healthy  and  normal  relations  between 
them  and  our  people,  which  is  now  laying  the 
foundations  of  a  new  life  on  its  own  soil,     This  first 
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Hebrew  institution  of  higher  learning,  devoted  to 
science,  philosophy,  art  and  literature,  will  stand  as  a 
witness  that  human  civilization  will  be  our  torchlight 
and  spiritual  perfection  our  aim ;  that  we  do  not 
enter  on  this  new  period  of  our  history  with  the 
object  of  oppressing  or  suppressing  anybody,  but 
solely  with  the  object  of  reviving  our  country  and 
causing  justice  and  righteousness  to  prevail  in  it ;  of 
making  it  a  centre  of  science  and  letters,  destined  to 
be  the  pride  of  the  world.  No  man,  whether  Jew  or 
non-Jew,  shall  be  able  to  say  that  the  conditions  of  life 
in  Judea  are  oppressive.  A  nation  which  has  lived 
among  the  nations  of  the  earth,  observed  their  life, 
penetrated  into  their  spirit,  will  know  how  to  level  up 
the  ruts  on  the  path  of  life,  and  how  to  give  everyone 
the  opportunity  to  develop  and  to  attain  perfection  in 
accordance  with  his  natural  inclinations,  traditions 
and  tendencies.  This  will  be  the  new  Law  of  Man, 
and  the  first  Hebrew  University  will  be  the  temple 
whence  this  law  will  go  forth. 

We  ourselves  cannot  as  yet  appreciate  fully  the 
importance  of  this  great  event  in  our  national  life. 
We  only  feel  that  from  now  onward  our  builders  will 
proceed  with  their  work.  The  gates  of  the  institution 
will  soon  be  wide  open  to  teachers  and  students. 
Teacher  and  student  alike  will  no  longer  be  com- 
pelled to  adapt  themselves  and  their  ideas  to  a 
strange  environment.  Henceforward  they  will  be 
free  and  independent.  Our  distinguished  men  in  all 
spheres  of  science  and  literature,  throughout  all  the 
universities  of  the  world,  have  themselves  perhaps  not 
fully  realized  to  what  extent  they  were  bound  by  the 
strange  environment  that  engulfed    them  ;    what   a 
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price  they  had  to  pay  for  the  privilege  of  finding 
favour  in  the  eyes  of  those  who  controlled  them. 
Many  of  them  understood  that  neitner  their  acts  nor 
their  ideas  were  free,  and  felt  the  weight  of  their 
heavy  chains.  As  for  the  students,  they  almost 
without  exception  lived  in  a  spiritual  sphere  that 
almost  stifled  them.  Thousands  of  them,  in  their 
thirst  for  knowledge,  wandered  from  land  to  land,  but 
they  were  always  the  last  to  be  admitted  to  the 
Temple  of  Science,  and  were  allowed  to  enjoy  the 
benefit  of  a  borrowed  culture  only  as  a  favour.  Even 
the  comparatively  happy  few,  who  did  not  have  to 
wander  to  foreign  countries,  and  could  quench  their 
thirst  for  knowledge  in  their  native  lands,  did  not 
know  what  the  joy  of  youth  meant;  for  that  can  be 
felt  only  in  a  world  of  one's  own.  They  were  not 
nourished  by  a  tender  mother,  an  "  alma  mater,"  as  a 
university  is  generally  called,  but  had  to  be  fed  from 
strange  sources,  supplied  from  the  treasure-house  of  a 
nation  with  which  their  own  nation,  as  such,  had 
nothing  in  common. 

It  is  self-evident  that  one  university  is  not  enough 
for  a  whole  nation ;  but  a  beginning  once  made,  our 
spiritual  redemption  will  go  forward  with  gigantic 
strides.  Many  more  institutions  of  higher  learning 
will  be  erected  in  the  land  of  our  revival,  that  we  may 
store  up  sufficient  food  to  feed  all  those  who  are 
starving  for  science  and  art.  The  importance  of 
these  institutions  will  be  threefold.  They  will 
redeem  the  Jewish  scholar,  who  will  become  a  free 
man:  they  will  redeem  the  Jewish  student,  and 
bring  him  back  within  the  fold — back  to  his  nation ; 
and  they  will  also  redeem  Hebrew  learning,  by  open- 
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ing  to  it  new  horizons,  and  by  leading  it  out  of  the 
narrow  circle  in  which  it  has  been  confined  in  all  the 
lands  of  the  diaspora,  even  in  the  institutions  set  up 
specially  for  Jewish  learning. 

It  is  a  moot  question  whether  heaven  depends 
on  earth,  or  earth  on  heaven.  But  it  is  clear  that 
between  them  there  is  a  continuous  interaction,  and 
whenever  a  new  earth  is  created,  a  new  heaven  is  sure 
to  be  spread  over  it. 


